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Foreword

I praise HaShem with all my heart in the assembled
congregation of the upright. I proudly present a special
commentary on the Haggadah Shel Pesach crafted by the
diligent students of Yeshivat Torat Emet. Drawing insights
from various sources, and their own reflections, with the help
of HaShem. As their teacher, I am honored by their dedication
and humbled by the knowledge they impart to me, echoing the
wisdom of the Gemara in Makot, page 9:

מרבותילמדתיתורההרבהרבי"אמר
מכולן"יותרומתלמידימהםיותרומחבירי

"A lot of Torah I learned from my teachers and my peers,
but from my students I learned more than anyone else."

I am confident that their hard work will lead them to become
esteemed Talmidei Chachamim and Poskei Halacha.

A special thanks goes to my dear student Gavriel Joran for
his meticulous editing and proofreading he committed to the
book.

In addition, I would like to thank Shmuel Chaim and Tzuriel
Weinstein for dedicating their time to translate some of the
Hebrew Teshuvot (Halachic responses) with accuracy for the
English reader.
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I additionally want to take this opportunity to extend my
heartfelt gratitude to our esteemed congregation Etz Ahaim for
embodying a space dedicated to Torah study and prayer,
characterized by profound reverence for the Torah and its
learners. As we approach the joyous occasion of Pesach, I
wholeheartedly wish each and every one of you a Pesach
Kasher VeSameach filled with meaning and significance. May
this book serve as a valuable resource, enhancing your
comprehension of the Haggadah and enriching your Seder
experience.

I want to thank especially those who consistently participate in
our classes and learn together with us, and make this Beit
Knesset a place of Torah.

Please HaShem, grant peace and security to Your faithful
nation Israel, who despite thousands of years of exile and
being surrounded with terrible enemies that seek to annihilate
them, they still learn Your Torah, and fulfill your Mitzvot.
Please HaShem, protect our soldiers that are fighting in Gaza
at this very moment, and bring back the hostages safely to their
homes and families. Just as You, HaShem, performed wonders
and wondrous miracles in those days of Pesach, so too You
should perform miracles for us in our days together with the
coming of Mashiach, Amen.

Rabbi Eliyahu Tal
Pesach 5784
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Introduction
Two Insights on Emunah & Pesach

There once was a villager from a very rural village who visited
a modern city. He was impressed by all of the conveniences in
the city he didn't have in his tiny village. For example, in his
village, if you wanted water, you had to draw it from the well.
In the city, people could turn on a tap inside their home and get
clean water.

Before he went back to his village, he bought some faucets, so
he too could get water inside his house. He installed the faucet
in his house, then invited the whole village over to witness the
miracle of modern plumbing.

Of course, when he turned on the tap, nothing came out. It
takes more than a faucet to work. You need pipes and
plumbing and a whole water distribution system.

When Am Yisrael left Egypt, they immediately acquired
Emunah which is why they couldn’t pass any of the tests in the
desert. There are no shortcuts in Emunah. As it says in
Mishlei, if you are rushing, you will likely make a mistake and
commit a sin. Just like a ladder, one cannot skip any of the
rungs. If someone tries to skip a rung, they will fall down.

Yeshivat Torat Emet - אמתתורתישיבת
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It is the same with Emunah. There are no shortcuts, and that is
why the Gemara in Chulin says we need to put blue threads on
the four corners of tzitzit. The blue color reminds us of the sea.
The sea reminds us of the sky. The sky reminds us of the Sapir
stone. And the Sapir stone reminds us of the Throne of Glory.

Why can’t we simply make something that reminds us of the
Throne of Glory? To teach us a very important lesson: Emunah
is step by step. There is no way we can jump from a low level
to a higher level without taking every step.

Despite the fact that Am Yisrael saw many miracles, they were
not toiling to acquire Emunah. That is why they lost this high
level very quickly. When Mashiach comes, it says בחפזוןלאכי
תצאו - the salvation will not come quickly, as opposed to our
first salvation in the exodus from Egypt, but step by step.

In the story of Kriyat Yam Suf, it says twice in two different
Pesukim: Am Yisrael came within the sea on the dry land, and
the water was a wall for them on the right and on the left.
There are two differences between these two verses that can
teach us significant lessons.

The first difference is that the word חומה (the wall) is written
without the vav in the second Pasuk. This spells out the
Hebrew word ”חמה“ which means anger. The Midrash learns

Yeshivat Torat Emet - אמתתורתישיבת
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from this missing vav that there was a heavenly prosecution
against Am Yisrael to not save them from the sea because both
Am Yisrael and the Egyptians were idol worshippers, and there
is no difference between them. If the Egyptians die, also the
Jews should die. This is why the Pasuk is missing a vav, to
teach us that there was anger.

But if this is the case, why didn’t this prosecution start earlier
in Egypt with the ten plagues? The same claim can be made
then. Meshech Chochma answers that in Egypt, the Jews were
in unity, and this unity protected them from Heaven,
comparing them to the Egyptians. But, when they were
standing in front of the sea, and they were not sure what to do,
so Am Yisrael divided into four groups of different ideas on
what to do. This is just like in the times of King Achav when
the land was overwhelmingly filled with idols. They would
win in all of their wars because they were in unity.

The second difference between those two Pesukim is that the
first Pasuk says that Am Yisrael came within the sea on dry
land, but the second Pasuk says that Am Yisrael went on the
dry land in the midst of the sea. The Vilna Gaon learns from
this difference that there were two groups of people. One
group sincerely believed in HaShem, and was willing to go
into the sea, even if the water was still turbulent. The second
group waited for it to turn dry, and then went in. The second
Pasuk refers to these people who waited until the ground was
dry.
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From here we learn that sometimes in life we should not make
too many calculations when it comes to Emunah, and trust in
Hashem. Just as He saved us in Kriyat Yam Suf, He will help
you when you trust in him.

Wishing you all Pesach Kasher VeSameach.

Rabbi Eliyahu Tal on behalf of

Congregation Etz Ahaim & Yeshivat Torat Emet
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Halachot

Introduction to Kashering for Pesach

The Shulchan Aruch says in Siman 451, Seif 5, that
vessels that were used for hot food need to be
kashered at the same level of heat that the food was.
Food taste that is absorbed into vessels with heat
needs to be at the same level of heat to release the
taste.

Therefore, a pot that was used for chametz directly
on a fire must also be kashered with boiling water
directly on fire. One must take a large pot of water
and place the pot needing kashering inside it once
the water has started boiling.

Before one places the chametz pot into the water,
they should make sure to fully clean it of any food
left over.

Yeshivat Torat Emet - אמתתורתישיבת
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Pots and pans can only be kashered through
Haga’alah (immersion in boiling water) if they are
made of metal or plastic. However, earthenware or
porcelain vessels cannot be kashered whatsoever.1

If one used a vessel throughout the year only for
chametz food that was poured from a vessel that
was directly on the fire, and was never actually
used with chametz directly on the fire, it only
requires kashering through pouring boiling water
that was on the fire, and does not need to be
kashered directly on fire. In summary, anything that
is not directly used on the fire, like plates, serving
bowls, and cutlery, may be kashered with water that
is not directly on the fire. This also means that one
may take a pot with water and heat it to 160 degrees
Fahrenheit (71 Celsius), which is the amount of Yad

1 Since earthenware vessels easily absorb a lot of the taste of the chametz
and do not release it as easily, we are concerned that there will be some
chametz taste left during Pesach, and therefore kashering them does not
help. The Shulchan Aruch says that even if one didn’t use the
earthenware vessel on the fire itself, but rather poured in food from a
vessel that was on top of the flames, or even from a second vessel that
was poured into from a vessel that was on flames, it still cannot be
kashered.
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Soledet Bo, and kasher the aforementioned vessels
in it.

Utensils used directly with fire with no water, like
barbecue spits, must be kashered with Libun
Chamur (heavy blow-torching) to the point that
sparks fly off the utensils, or until the surface of the
utensil starts to peel. Rabbi Moshe Feinstein says
that the temperature needed is at least 700 degrees
Fahrenheit (371 degrees Celsuis). It’s better to
simply buy new utensils, as this level of heat may
ruin old ones that need to be kashered.

According to some opinions2, utensils that directly
touch solid food that was on the fire, even though it
is no longer on the fire, the vessels that absorb its
taste have the status as if it were actually on the
fire. Thus, according to this opinion, one would
need to actually kasher it in boiling water over fire.

2 This is the opinion of the Ohr LeTzion. However, many argue and hold
that it is still considered a second vessel from the fire. Thus, those who
are lenient have a basis to rely on, especially considering that the vessels
of our days are different from those of the past, and don’t absorb as much
taste.
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Therefore, it is better that everything should be
kashered with boiling water over fire.

The Shulchan Aruch3 says that when it comes to
kashering vessels, we follow its majority usage. So,
if a vessel is used mostly directly on the fire, it
should be kashered with boiling water directly on
fire. If it is used mostly for food that is poured from
a vessel on the fire, then it can be kashered with
boiling water that is not directly on the fire.
However, the Rama argues and holds that we do not
follow the majority usage, and even if it was used
once directly on fire, it can only be kashered with
boiling water on fire.

Even according to the Rama, he is stringent only in
the first place, but after the fact, one can even be
lenient like the Shulchan Aruch.4

4 In summary, here are a few examples: 1. Small plastic bowls or cups
which the only chametz eaten in them is usually cereal, and only from
time to time are used for hot oatmeal or the like.

3 Siman 451, Seif 6
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Haga’alah

One should be careful that when they kasher vessels
through immersion, the water should be boiling to
the point that it bubbles.5 Similarly, one should
make sure to clean any rust from the vessel that
needs kashering before immersing it (only rust that
is thick enough that you can feel the difference with
your hands).6

6 Shulchan Aruch, Siman 451, Seif 3.
5 Mishnah Berurah, Siman 452, Seif Katan 8.

According to the Shulchan Aruch, it is enough to simply kasher it as a
vessel used for cold food only, which entails thoroughly washing and
cleaning it, as it is used mostly for cold foods. However, according to the
opinion of the Rama, the kashering should be done through pouring water
from a vessel that is directly over fire, because even a single use with
heat is enough for it to require that same level of kashering.

2. A serving spoon that usually is used with food in a second vessel (like
a plate) from the vessel over the fire, but is sometimes used to mix
boiling food over the fire itself.

According to the Shulchan Aruch, the serving spoon requires kashering
in boiling water in a second vessel, because that is its majority use.
However, according to the Rama, it requires boiling directly over fire in
order to kasher it, as it was used at least once over fire.
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Despite the fact that it is allowed regarding Tevilat
Kelim (ritual immersion), one should be careful not
to put all the vessels to be kashered in a pile or to
gather them in a basket with holes, because the
bubbling water needs to entirely surround the
vessels.7

When one immerses the vessels in the water, it is
good to hold it there for three or four seconds.

If one cannot find a place locally for Haga’alah, or
they cannot immerse the vessels because they are
too big, they may fill up the vessel needing
kashering to the very top with water, and heat it up
to the point that it bubbles. They also should make
sure that it overflows a bit. If it doesn’t, they can
take hot, bubbling, water from a different vessel
and pour it into the vessel being kashered so that it
should overflow.8

8 Shulchan Aruch, Siman 452, Seif 6.
7 Shulchan Aruch, Siman 452, Seif 3.
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The custom is to rinse the vessels with cold water
after the Haga’alah in order to remove all the hot
water, in case the vessel will reabsorb the chametz
from the hot water.

There are four things that need to be done in order
to kasher a hot plate. First, he needs to thoroughly
clean the hot plate. Second, he needs to turn on the
hot plate and leave it until it gets to the highest
level of heat. Then he should unplug it and pour hot
water on it

Baking Ovens

If one needs a baking oven on Pesach very much,
one may kasher it through Libun Kal (light
increased direct heat). They should first thoroughly
clean the oven of any Chametz with a chemical that
will spoil any chametz (like bleach or the like).
Then, they should wait for 24 hours afterwards, and
turn on the oven for an hour or two at the level of

Yeshivat Torat Emet - אמתתורתישיבת
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heat that the chametz was absorbed in the first
place.9

All this is only regarding kashering the body of the
oven itself, but kashering the molds that they used
for Chametz with heat from the oven, no kashering
is sufficient for them other than Libun Chamur
(heavy increased direct heat).10

Pans

A pan that is used to fry chametz in oil may be
kashered through Haga’alah (immersion in boiling
water), despite the fact that that sometimes the oil
under the chametz is entirely burned and consumed,
and the chametz is directly absorbed into the pan
without any liquid.11

11 Shulchan Aruch, Siman 451, Seif 11.
10 Chazon Ovadiah, ibid.

9 Chazon Ovadiah, Siman 452, Sign 2,
Haga’alat Kelim, note 432.
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If there is a layer of fat left on the pan that is
irremovable, one cannot kasher it for Pesach.12

The Halacha is that pans covered in Teflon that are
used to fry food without oil and were used for
chametz require Libun Chamur (heavy direct heat
to the point that sparks fly off it). However, since
this level of heat would ruin these vessels, one
cannot kasher them for Pesach.13

Baking Mold and Pans

Molds that are used for baking bread or cakes, or
pans for baking are considered as vessels that
absorbed chametz through fire with no liquid. Thus,
the Halacha is that they would need Libun Chamur,
to the degree we mentioned previously (even
though usually one pours a bit of oil into these
vessels before baking so that it should not burn, it

13 Yalkut Yosef, Chelek 5, page 365, Seif 16, Haga’alat Kelim, Perek 13,
Seif 203.

12 Ohr LeTzion, Chelek 3, Perek 10, sign 8.
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still is not considered chametz that was absorbed
with liquid. This is because it is so little and the
dough doesn’t sizzle from the oil) if one chooses to
kasher these vessels through Haga’alah.14

There is no concern regarding baking pans because
one might be worried that the vessel will be ruined,
so one will not kasher it properly.15

Gas Stoves

If one wishes to kasher a stove, he should first
remove the grates which the pots are placed onto.
Since sometimes some food is spilt from the pot
that has no liquid, some say that these grates require
Libun Chamur. But, if one is unable, it is enough
with simply Libun Kal. Despite the fact that when a
vessel absorbs chametz with heat and no liquid, it
usually requires Libun Chamur, here we can be
lenient. Really, the Halacha is that one can use

15 Chazon Ovadiah, ibid.
14 Chazon Ovadiah, ibid, sign 1.
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these grates without kashering them at all, as the
pots would not absorb any taste from them when
they are placed on them. Taste from vessel to vessel
is only absorbed if there is sauce or liquid in
between.16 Some even say that one may immerse
them through Haga’alah in the first place after one
has cleaned them well. Even if one poured boiling
water from a vessel that was over fire onto the
grates, they have sufficiently kashered them.17

Some also write that instead of kashering the grates,
one should simply cover them thickly with
aluminum foil so that it shouldn’t tear open on
Pesach.18

The gas burners which the flames actually come out
of don’t require kashering, and just need to be
cleaned well.19

Some say that the surfaces of the stove underneath
the grates should be simply cleaned well, and if

19 Ohr LeTzion, Chelek 3, ibid.
18 Ohr LeTzion, ibid, sign 3.
17 Chazon Ovadiah, ibid, sign 2.
16 Rav Pa’alim, Chelek 4, Siman 17.
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usually some chametz or chametz vessels touch it,
one should thickly wrap them in aluminum foil
after.20 Others say that one should clean it well and
kasher it with boiling water.21

Electric Hot Plates and Stoves

To kasher an electric hot plate or stove, first one
should unplug them and clean them thoroughly
from any visible chametz. Some say that one should
place a sheet of metal on it or thickly cover it with
strong aluminum foil,22 and others suggest to kasher
it by pouring boiling water over it.23 It is good to do
both.

Microwave Oven

23 Chazon Ovadiah, ibid, Haga’alat Kelim ibid, note 366.
22 Ohr LeTzion, ibid, sign 4, Haga’alat Kelim Perek 13, Seif 381.
21 Chazon Ovadiah, ibid.
20 Ohr LeTzion, ibid.

Yeshivat Torat Emet - אמתתורתישיבת



25

In microwave ovens, there is no actual live fire, and
its heat is made through electronic waves which
only heat the food. The walls of the microwave
don’t heat up themselves, and only heat up from the
food and the steam rising up from it. Therefore, if
one knows for sure that most of the time the walls
of the microwave don’t reach the level of heat of
Yad Soledet Bo, it is enough to simply clean the
microwave well. However, if the walls of the
microwave reach Yad Soledet Bo, one should clean
it well, place a bowl or the like with water inside it,
and let it run at the highest level for ten minutes. In
any case, one should place food into the microwave
on Pesach inside of a closed container.24

Water Heater

Regarding urns and other water heaters, there is no
concern that there might be a crumb of chametz
covered by the sediment commonly found on the

24 Yalkut Yosef, Chelek 5, Questions and Answers regarding Holidays,
Siman 5.

Yeshivat Torat Emet - אמתתורתישיבת



26

inside of urns.25 Thus, one may immerse the urn in
boiling water as is. Despite this, it is proper to first
fill it with water and a strong cleaning chemical and
turn it on in order to entirely nullify any potential
chametz, and then to kasher it. When kashering it,
keep the spout open so that the water should also
reach into it and kasher it.

Dishwashers

One is unable to kasher a dishwasher if it is made
of porcelain, as like we mentioned previously,
porcelain is considered as an earthenware vessel in
this regard.

If it is made of aluminum or the like, one should
clean it well, and afterwards turn it on to wash with
boiling water and with cleaning chemicals that will
nullify any potential chametz.26

26 Yalkut Yosef, Collection of Laws pertaining to Women and Girls, page
548.

25 Ohr LeTzion, ibid, sign 5, Haga’alat Kelim, Perek 13, note 375.
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The trays and racks which the dishes are placed
onto inside the dishwasher should also be
thoroughly cleaned from any visible chametz in
every groove and crack. Then one should place
them inside the dishwasher and turn it to wash in a
way that the boiling water should splash onto the
racks.27

Mortar and Pestles

A mortar that is used to crush and grind spices, and
is usually used to crush spicy things with crumbs of
bread, it is enough to simply immerse it in boiling
water.28 One should clean it well beforehand.29

Glass Vessels

29 Chazon Ovadiah, ibid, sign 2.
28 Shulchan Aruch, Siman 451, Seif 16.
27 Haga’alat Kelim, Perek 13, sign 227.
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Glass vessels do not absorb any taste, and thus it is
enough to just clean them thoroughly.30 There are
some Sefaradim in the diaspora who are
accustomed to be stringent like the opinion of the
Rama that one cannot kasher a glass vessel from
chametz for Pesach.

The custom is to kasher glass vessels by filling it
with hot water and pouring three times.31

Porcelain Vessels

Porcelain vessels have the status of an earthenware
vessel and thus cannot be kashered in any way.32

Plastic Vessels

32 Chazon Ovadiah, ibid, sign 8.
31 Shu”t Rav Pa’alim, Chelek 3, Orach Chaim, Siman 29.
30 Shulchan Aruch, Siman 451, Seif 26.
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Vessels made of plastic and the like (nylon,
bakelite, and celluloid) are kashered like other
vessels. If they are used directly over the fire, it
should be kashered in boiling water directly over
fire, and if it is used with food poured from a vessel
over fire, then it should be kashered with boiling
water poured from a different vessel, etc (see
introduction).33 If there is a concern that the vessel
will be ruined if it is dipped into boiling water, and
one must use it, they kasher it by leaving water in it
for three days.34

Pots and Pressure Cookers

Even though some pots reach a high level of heat,
even more than that of the boiling water used for
kashering (like pressure cookers), one can still
kasher them though immersing them in boiling
water directly over fire. One should also kasher the

34 Mishpetei Uziel, Chelek 8.
33 Chazon Ovadiah, ibid, sign 9, Ohr LeTzion, Chelek 3, ibid, sign 13.
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rubber seals and the like commonly found in
pressure cookers after having cleaned them well.35

The lid of the pot and its handles should also be
kashered.36

Plates, Spoons, and the Like

Plates and other utensils which are not used with
food that is directly over fire are kashered in the
same way, with boiling water in a second vessel
from the vessel over fire.37 If they are used with
food poured from the vessel over fire, then they
should be kashered with boiling water poured from
a vessel over fire.38

38 Chazon Ovadiah, ibid, sign 5.
37 Yabiah Omer, Chelek 3, Siman 24.
36 Chazon Ovadiah, ibid, sign 2, Yalkut Yosef, Chelek 5, page 364.
35 Chazon Ovadiah, ibid, sign 2, Haga’alat Kelim, Perek 13, Seif 323.
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Vessels Used with Cold Food

Vessels that are used mostly with cold food are
kashered by simply washing and cleaning them
thoroughly, despite the fact that they might have
been used sometimes for hot food. If one uses a
vessel for hot chametz from time to time, one
should be stringent and kasher them with heat.39

Vessels Made of Wood, Stone, and Bone

Vessels made of wood, stone, and bone all share the
same laws that metal does, that the same way it
received the chametz, it should be taken out.40

Tables

40 Chazon Ovadiah, ibid, sign 9, Yalkut Yosef, ibid, page 366.
39 Chazon Ovadiah, ibid, sign 6, Yalkut Yosef, ibid, page 365.
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If a dining table is always covered with a tablecloth,
it is enough to just wipe it down well and to cover it
with a clean table cloth. However, if people eat on
it directly, the custom is to pour boiling water over
it. If one is concerned that it will be ruined by the
boiling water, they may use it during Pesach with a
new table cloth.41

Tablecloths

Tablecloths that are used throughout the year with
chametz should be washed with the washing
machine set to wash with water at the level of heat
of Yad Soledet Bo.42

Baby Chairs

42 Chazon Ovadiah, ibid, Yalkut Yosef, ibid, page 367.

41 Chazon Ovadiah, ibid, sign 12, Yalkut Yosef, ibid, page 367.
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One should clean baby chairs carefully and pour hot
water over its tray.43

Refrigerators

One should empty out and thoroughly clean the
refrigerator with soap and water.44

Sinks and Marble Countertops

Sinks should be kashered by pouring boiling water
over it from a vessel that was directly over fire.
This kashering works for sinks made of stainless
steel, porcelain, and any other material (it is right to
pour water three times over porcelain sinks). Many
have the custom of placing a large bowl of plastic,
metal, or the like into the sink in order to place all
the vessels for Pesach into it.45

45 Chazon Ovadiah, ibid, sign 8, Ohr LeTzion, ibid, sign 11.
44 Minhat Eliyahu.
43 Minhat Eliyahu.
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Marble countertops have the same Halacha as sinks
and should be kashered likewise.46

Coffee Machines

One should activate the coffee machine with water
instead of milk and coffee in order to kasher.47

Books

There is no need to open books and shake them of
any potential chametz. Books that are used
regularly while eating should not be brought to the
dining table.48

48 This is the opinion of Rav Ovadiah and Rav Ben Tzion Abba Shaul.
Some argue, like the opinion of the Chazon Ish, and hold more
stringently.

47 Minhat Eliyahu.
46 Yalkut Yosef, ibid, page 366.
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Dentures, Fillings, and the Like

Someone who has a filling in their teeth, a crown
from metal, dentures, braces, or the like, and is
unable to remove them from their mouth, they
should brush their teeth well and clean in every spot
after they finish eating Erev Pesach.49

Dentures that can be removed do not need to be
kashered, but they should be cleaned well to
remove any visible chametz. It is good to pour hot
water over it from a vessel that was over fire.50

50 Chazon Ovadiah, ibid, and Hilchot Haga’alat VeHachsharat HaKelim
LePesach, sign 5.

49 Chazon Ovadiah, Hilchot Bedikat Chametz, sign 11.
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The Laws of Toveling

Am Yisrael wants to fulfill the great mitzvah of
Seder night in the best way they can. As it is written
in the Shulchan Aruch, one way to beautify the
mitzvah of the Seder is to use fancy tableware.
Many people may also buy new cookware and
appliances for Pesach. All of these items may need
to be toveled.

In what case do vessels require toveling?

The laws of Tvilat Kelim state that any vessel that
was purchased from a non-Jew or was created by a
non-Jew requires toveling.

Even if one is unsure if the vessel they purchased is
from a non-Jewish factory, they still need to tovel it
with a beracha. This is based on the principle that
says that we follow the majority, and since the
majority of the factories belong to non-Jews, we
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assume that it comes from them ( מרובהדפרישכל
.(פריש

Where can one tovel vessels?

One can tovel a vessel in the sea, a lake, a river, and
of course in a mikveh.

It is not recommended tovel vessels in a regular
mikveh, because it might not be clean, and the
beracha can't be recited in a dirty place. It can also
be dangerous if the vessel breaks and the pieces
scatter everywhere because someone using the
mikveh can get injured.

We are fortunate in this town to have a mikveh
designated for toveling vessels.

Preparing vessels for toveling
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You should make sure the vessels are clean and
remove any stickers or rust before you tovel them.
This way, there is no separation between the water
and the vessel itself. You should also make sure to
get rid of the left over residue from the sticker that
may be left on the vessel. This residue can be
removed by hot water or rubbing alcohol.

The beracha over tevilat kelim

If one is only toveling one vessel, they should say
al tvilat kli. If one is toveling more than one vessel,
they should say al tvilat kelim. A pot with its own
cover is considered one vessel, but if someone is
toveling a cover that belongs to a different pot, they
should say al tvilat kli.

The proper way to tovel vessels

One should immerse the vessel three times. If they
can't, once is sufficient. They should also immerse
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their hands in the mikvah to wet them before
immersing the vessels. They should hold the vessel
loosely, and release the vessels to allow all sides of
it to get in contact with the mikvah water. Then
they should catch it quickly before it sinks to the
bottom. The water needs to touch every surface,
inside and out. Therefore, the pot needs to be filled
with water as well.

The kelim mikvah at Congregation Ohr Torah has
baskets that make this easier to do.

Even if the handle is plastic, and plastic doesn't
require toveling, the handle still needs to be
immersed because it is part of the vessel.

There is no need to take a vessel apart to tovel it.

Sefaradim are also allowed to tovel vessels on
Shabbat, but it is better to gift it to a non-Jew and
borrow it back to tovel it.

A child cannot tovel vessels unless an adult
supervises. However, a child can tovel glass, since
the obligation to tovel glass is of rabbinical level.
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Which types of vessels require toveling?

If a kitchen appliance or vessel can make food that
is immediately eatable, it must be toveled. For
example: a pot in which you cook food that you
plan to serve, or a knife used to carve a roast or
turkey all must be toveled with a beracha.

If a kitchen appliance or vessel is used for cooking
but doesn't make the food itself edible, it does not
have to be toveled. For example: a peeler that only
peels potatoes, or a mixer that only mixes bread
dough or cake batter doesn't need to be toveled.
However, you can tovel it, but without a beracha.

This distinction can be difficult to make. For
example: if I peel only potatoes with my peeler, it
doesn't need to be toveled, because a potato is not
normally edible after peeling it. However, if I peel
carrots with it too, you can eat the carrot raw, and
therefore the peeler must be toveled. A mixer only
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used for mixing batter does not have to be toveled,
but if I mix icing with it, it needs to be toveled.

All tableware such as plates, silverware, glasses,
etc. must be toveled with a beracha. Beverage
pitchers and carafes also require toveling.

Only vessels that touch the finished food product
need to be toveled with a beracha. If there is no
direct contact with the end food product, it doesn't
require tevilah.

Vessels made from metal (brass, silver, copper, etc.)
must be toveled with a beracha. The rabbis
instituted that glass vessels also need to be toveled
with a beracha. Earthenware and porcelain vessels
do not need to be toveled, but the Ben Ish Chai
holds that they should be toveled with a beracha. If
an earthenware vessel is coated both inside and
outside with glass, it has to be toveled with a
beracha. If it is only coated with glass on the inside,
it needs to be toveled, but without a beracha.

Plastics do not need to be toveled, but can be
toveled without a beracha, and one who does so
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will receive a beracha. However, if it’s covered
with glass on the inside, it needs to be toveled with
a beracha. Glazes are considered glass.

Toveling an electric appliance, such as a kettle or
toaster

If you are concerned that you will ruin the
appliance if you tovel it, you can “gift” the
appliance to a non-Jew and then borrow the
appliance from them. You can also ask a Jew to
remove the delicate parts that can be damaged,
tovel the vessel, and then put the appliance back
together.

Selling chametz vessels to a non-Jew on Pesach

If you are selling your chametz pots and pans to a
non-Jew, some Halachic authorities say you need to
re-tovel the vessels after Pesach, but the custom is
not to do so.
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Sources

פרשתחיאישבןר''בר''אסימןק''כסימןיור''דערוךשולחן
ח'סימןדחלקיבי''אמטותפרשתז'חלקעולםהליכותמטות
אורספרפסחתשובותפסקיפסחעובדיהחזוןי''אסימןווחלק

(ההלכה

Questions & Answers Regarding Bedikat
Chametz

1. Can you use a flashlight instead of a candle to
search for Chametz?

Answer: You are allowed to use a flashlight rather
than a candle to search your house for chametz and
still say a bracha on the search on the night of the
14th. However, since the Chazal instituted that we
should search with a candle, some claim that we
must use a candle.
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The best way is to say a bracha for the search over a
candle, then use a flashlight to help with the search.
You should always be safe. Keep the candle away
from anything that might catch fire like bedsheets
or curtains and don’t use a candle to search your car
(see the Teshuva in length

2. Do we have to say shehechianu before we
search for chametz?

Answer: Many poskim hold that we should say
shehechianu over the search for chametz. However,
some argue that we should not say shehechianu
when searching for chametz because we don't say
shehechianu over the destruction of something.
Therefore, the right thing to do is to buy a new fruit
and place it in front of you when you say the bracha
of biur chametz. Then, say shehechianu after the
search has begun. When you complete your search,
you should say a bracha over the fruit and eat it.
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3. If you are selling your chametz to a non-Jew
before Pesach, and you are also planning to be
away during Pesach, so you decide to sell your
entire house to the non-Jew, do you still need to
search your house for chametz?

Answer: You are exempt from searching your
house since you’re selling your house to a non-Jew.
Therefore, you’re not violating the prohibition of
baal yiraeh and baal yimatzeh since you are not
concerned about eating chametz at your house over
Pesach. However, there is still a problem with this.
The Gemara (Menachot 41a) states that if a person
has the option to fulfill a mitzvah, and they are
actively doing things to prevent themselves from
doing the mitzvah, the heavenly court will judge
them with anger.

There are two solutions to solve this conundrum.
The first solution is to sell your entire house except
for one bedroom. Since you didn't sell the bedroom,
you are still obligated to search that bedroom. If
you are searching that bedroom on the night of the
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14th, you should say a bracha. If you’re leaving
before the 14th, you should search without the
bracha. Either way, you should put 10 pieces of
chametz in the room to find.

The second solution, which is less advisable, is to
still sell your entire house to a non-Jew. When you
get to the place where you’re spending Pesach, pay
the host a dollar to rent a room. Now, you can
search this room. You should still place ten pieces
of chametz in the room to find. This is a good
solution if you’re staying at a hotel and renting the
room anyway. If you’re staying with family, the
first solution is better.

4. Do you need to search your hotel room if
you’re staying there on Pesach?

Answer: If you are arriving at the hotel before the
night of the 14th, you should search the hotel room
on the night of the 14th with a bracha. If you’re
arriving after the 14th, you don’t have to search the
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room and the obligation is upon the owner, if they
are Jewish.

If the owner of the hotel is Jewish and they
searched the rooms, you do not have to do a search.
If you’re arriving before the 14th, and the hotel
owner didn’t search the rooms, you should search
your room just as you would search your home.
That means placing down 10 pieces of chametz and
saying a bracha.

If there’s a possibility that you will stay in a hotel
on Pesach, but return to your home before the end
of Pesach, you should search both your home and
the hotel room. You should search your home
without a bracha and then the hotel room the night
of the 14th with a bracha.

5. Can you stay at a place if you aren’t sure if
that place has been searched for Pesach?

Answer: You are not allowed to stay in a place that
wasn’t searched for chametz since there is a

Yeshivat Torat Emet - אמתתורתישיבת



48

concern that you might eat the chametz that is
found. However, you are allowed to stay there if
you are not staying very long. For example, a visit.

You must search your office and workplace for
chametz before you can stay there. You are allowed
to travel on public transportation even though it
probably wasn’t searched since you don’t own the
vehicle, and you’re unlikely to eat chametz that you
might find there. However, you must search a rental
car because it’s as if you own the vehicle.

6. Where do we need to search for chametz,
besides our own house?

Answer: You need to check your pockets and
backpacks for chametz. There is no need to check
books. However, you do need to search your car
even if you had it thoroughly cleaned. You should
also check your porch, patio, and courtyards if you
have eaten chametz there during the year. The
synagogue and study halls must also be checked.
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You must check the labels of all foods — even
those that are obviously not chametz to make sure
they are kosher for Pesach. Even if the ingredients
don’t list apparent chametz, you need to look for a
reliable symbol from a kosher supervisor to verify
the product is kosher for Pesach. (Or, you can use a
list from a reliable kosher supervisor to make sure
the food listed there does not need to specifically
say “Kosher for Pesach” on it, like pure
non-decaffeinated black tea or pure
non-decaffeinated coffee.)
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Bedikat Chametz & Kol Chamira

Blessing over Bedikat Chametz

רוּךְ הבָּ רהָעוֹלָםמֶלֶךְאֱלֹהֵינוּיהוהאַתָּ נוּאֲשֶׁ קִדְשָׁ
מִצְווֹתָיו נוּבְּ עוּרעַלוְצִוָּ :חָמֵץבְּ

“Blessed are you, HaShem our God, King of the
universe, who has sanctified us by His
commandments and commanded us concerning
the destruction of hametz.”

Kol Chamira

It is customary to say the formula three times so that
its full meaning is impressed upon us, and
praiseworthy to include the word הפקר (ownerless) in
the second or third of these (but not in the first).
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אִיכָאחֲמִירָאכָּל לָאבִרְשׁוּתִי.דְּ הּ.וּדְלָאחֲזיִתֵהּדְּ בְעַרְתָּ
עַפְרָא)הֶפְקֵר(וְלָהֲרֵילִבְטַל דְאַרְעָא:כְּ

“May any type of hametz (and leaven) in my
possession, which I have neither seen nor
removed, be annulled and considered (as
ownerless) as the dust of the earth.”

Serefat Hametz - burning the hametz

The hametz found during the bedikah, and any other
hametz remaining from supper or breakfast, must be
destroyed on the morning of 14th Nissan. This must be
done before the end of the 5th hour of the day
(measured from dawn to nightfall) since owning
hametz is prohibited from the beginning of the 6th. It
is traditionally done by burning.

It is preferable not to pour paraffin directly on the
hametz, in order to fulfill the mitzvah of bi'ur
(destroying) by serefah (burning), as is the tradition.
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However, if there is no other way of ensuring that the
hametz is rendered completely inedible, even to a dog,
(e.g. if it is moist) then this should certainly be done.

Care should be taken that the hametz is totally burned
(or otherwise destroyed); to facilitate this it is broken
into small pieces before being thrown into the fire.

After the serefah the following full annulment is made
(as opposed to the partial annulment of the previous
night). It is customary to say it three times and it is
praiseworthy to include the word הפקר (ownerless) in
the second or third of these (but not in the first).

When the head of the household has to go to work on
Erev Pesach, his wife or other delegate may perform
the serefah, but he himself should say the formula for
annulment, in the first instance, wherever he is.
Otherwise, his wife should do so, even if he has not
specifically asked her to, replacing “my possession”
with “my husband's possession”.
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Halachot of Erev Pesach

Introduction

1. The Gemara in Pesachim (Daf 3b) says that one
is forbidden to work on Erev Pesach after midday.
In the Yerushalmi Talmud, it is explained that the
people would bring the Korban Pesach after
midday, and since they were bringing the Korban, it
is considered like Yom Tov. Some hold that, since
in our days, we don't bring the Korban Pesach, it
isn't forbidden to do work after midday. However,
the overwhelming majority of the Rishonim say
that even after the destruction of the Beit
HaMikdash, this restriction still applies.

The Nachmanides offers a different reason. He says
that if people work on Erev Pesach, they won't have
enough time to bake matzot or prepare for the Seder
night.
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2. It's forbidden to do melachot after midday
(approximately 1:00pm) on Erev Pesach. Besides
the prohibition, one will not see any blessing from
their work, for even if they think they will make
money from the work, they will lose money in a
different way. Therefore, the barbers and all other
stores that are not selling food need to close the
store before midday.
3. If a Jew forgot to get a haircut before midday,
they are allowed to get a haircut at home from their
family or give themselves a haircut. Alternatively,
one could just ask a non-Jew to cut their hair.

Similarly, one is allowed to ask a non-Jew fix
things in the house after midday, even if they are
paying for the work.

4. When three conditions are met, one is allowed to
work after midday.

1. They must be working for free, and not being
paid. They cannot be paid after the chag
either.
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2. It must be for the sake of Yom Tov or Chol
Hamoed.

3. They must not install anything, They can only
fix things.

Besides these three conditions, one can do minor
tasks, like changing a tire or unclogging a sink. We
are lenient if they are fixing something simple that
anyone could fix.

5. One is allowed to brush their shoes, iron their
clothes for yom tov or Chol Hamoed, and one is
allowed to cut their nails just as we are allowed to
cut nails on Chol Hamoed, but ashkenazim should
cut their nails before midday. If they forgot though,
they can cut their nails after midday.

6. Laundry is forbidden after midday, but if it was
started before midday and the machine ran later
than midday, it’s allowed.

7. Anything permissible on Chol Hamoed is also
permissible on Erev Pesach.
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Therefore, if there one is trying to avoid a big
financial loss, even if it isn't for the sake of the
Chag it is permissible, as long as they are avoiding
the loss of actual money, and not future profit. For
example, if somebody is driving on the highway
and their car breaks down, and it will be stolen if it
is not fixed by an expert, they are allowed to fix it.

8. One who is preparing food, cooking, baking, or
even fixing the fridge, can do so since these
activities are for the sake of Yom Tov, and they
need the fridge for Yom Tov.

9. A pauper who doesn't have money to buy food
for Pesach is allowed to work on Erev Pesach even
if it is not related to Pesach.

10. For any simple work such as changing a tire or
unclogging pipes, it is permissible to hire someone
to do on Erev Pesach.
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11. Anything for the public, like keeping a grocery
store open, is allowed to be done on Erev Pesach.

12. In places where the custom is not to work
before midday, one may not work before midday.
Therefore, one should take a haircut the day before
on the 13th. Since the custom in our community is
unclear, it is better to take a haircut on the 13th.
Nevertheless, if one forgets, they can take a haircut
on the 14th before midday, and by a non-Jew even
after midday.

Food That Can Be Eaten on Erev Pesach

1. Bread and anything that contains chametz can be
eaten until the end of the fourth hour, from the
beginning of the day (approximately 10:30am).
After that time, chametz may not be eaten, and the
mouth should be cleaned.
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2. We still may keep chametz in our possession
until an hour later.

3. The Rabbis instituted a law that we are not
allowed to eat matzah on Erev Pesach because we
want one to have anticipation and an appetite for
the matzah at the Seder that night.

4. Any matzah that we cannot fulfill the obligation
of matzah with on the Seder night and tastes
different than regular matzah may be eaten on Erev
Pesach until the 10th hour, which is approximately
4:00pm. Sephardim are allowed to eat matzah
ashira (egg matzah). Ashkenazim, however, cannot
eat matzah ashira on Erev Pesach.

5. Matzah balls may be eaten on Erev Pesach since
they cannot be used as matzah for the Seder night.

6. Fried matzah with a lot of oil can also be eaten
on Erev Pesach.
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7. Children under the age of five are allowed to eat
matzah on Erev Pesach.

8. Eggs, vegetables, fruit, cheese, fish, and meats
may be eaten on Erev Pesach, but after 4:00pm, we
should generally eat less because we want to have a
proper appetite for the Seder.

9. If you have the custom to eat rice on Pesach, you
are allowed to eat rice.

10. Meatballs mixed with matzah or cake meal
should not be eaten on Erev Pesach if you can taste
the matzah meal or cake meal.

11. Lettuce and charoset can be eaten on Erev
Pesach even though it will be part of the Seder.

12. Wine has a unique halacha. One should not
drink the majority of a revi’it or a revi’it (44-86
grams), because it fills his stomach. Any more or
any less is fine to drink.
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All of the halachot above were written generally,
but a person shouldn’t eat things that might ruin
their appetite.

Good Things to Do on Erev Pesach

1. It is highly recommended to go to a mikvah after
midday.

2. It is important to learn the laws of the Korban
Pesach because just as praying is a replacement for
sacrifices in our days, learning about Korban
Pesach is used as a replacement for the Korban
Pesach until Mashiach comes (Menachot 110b).

3. There is a great segulah for protection and
success to read the special prayer of Rabbi
Shimshon of Ostropoli. There are many stories of
people who read this prayer during the Holocaust
and were miraculously saved from the Nazis.
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4. It is important to nap on Erev Pesach, especially
for children, since we want everyone to be awake
for the entire Seder and we want the children to ask
questions.

5. It is very important to buy special clothes for our
family to show appreciation for the hard work they
do.
(the sources for all the above Halachot are from the
Shulchan Aruch, Siman 468 and Siman 471.)
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Halachot and Instructions
Regarding the Seder

Before detailing the laws of the Seder, let us briefly
survey the mitzvot we fulfill on the Seder night.

Two elements constitute the focus of the Seder: The
first is commemoration of our exodus from Egypt
and our emancipation from slavery and our
reflection on the significance of Israel's freedom.
The second is to transmit our tradition to the next
generation. Both of these are included in the Torah's
commandment to tell the story of the Exodus on the
night of the fifteenth of Nisan.

In order to make this commemoration tangible, the
Torah commands us to eat the korban Pesach
(Paschal sacrifice), matzah, and Maror on this
night. The Pesach recalls God's miraculous slaying
of the Egyptian firstborn while passing over the
houses of the Israelites, sparing their firstborns. The
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matzah recalls the matzah our forefathers ate when
they left Egypt for freedom. And the Maror recalls
the hard labor and bitter enslavement our
forefathers experienced at the hands of the
Egyptians.

Because the Temple is now in ruins, we are unable
to offer the Pesach; we eat the Afikoman in its
stead. On the Torah level, the mitzvah to eat Maror
is contingent on eating the Pesach; when the Pesach
is not offered, there is no mitzvah to eat Maror.
However, the Sages instituted eating Maror even
after the destruction of the Temple.

No change has taken place regarding the mitzvah to
eat matzah. Thus, even after the destruction of the
Temple there is a Torah commandment to eat an
olive's bulk (kezayit) of matzah.

The Sages also instituted the drinking of four cups
of wine into the recitation of the Haggadah, which
we drink as an expression of joy and freedom. They
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also instituted that we eat matzah and drink wine
while reclining, as a demonstration of freedom.

The Seder platter

The three matzot (one on top of the other) are
placed on the dish (not beneath it) and covered, and
the bowl of salt water is set to the side. The maror
is placed in two bowls and counts as two separate
items; to differentiate them they are usually referred
to as ‘maror’ (bitter herbs) and ‘Chazeret’ (lettuce),
the former being used for the mitzvah of maror and
the second for the ‘sandwich’ in Korech.
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The Seder Procedure

Kadesh - Kiddush Over Wine and Drinking the
First Cup

The Seder begins with kiddush which expresses the
sanctity of the Jewish people and of the Pesach
holiday.

1. It is proper to set the table and arrange the Seder
plate before evening, so that kiddush can be recited
as soon as possible after Arvit. In this way, there is
no wasting precious time when the children are still
alert and can participate in reciting the Haggadah,
eating the matzah, and drinking the wine. However,
kiddush should not be recited before tzeit
ha-kokhavim (the appearance of three distinct
stars), because kiddush must be recited at a time
when matzah can be eaten.
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2. It is not necessary to delay kiddush until the time
of dusk according to Rabbenu Tam, keeping this
stringency detracts from the optimum fulfillment of
the evening's mitzvot.

3. Unlike other kiddushim where only one person
recites kiddush and drinks a cup of wine, on the
Seder night each participant is poured a cup of
wine, and after kiddush everyone reclines and
drinks the wine in their cup. This is the first of the
four cups of wine.

4. Many people say a preliminary statement of
intention (le-shem yihud) before each of the four
cups of wine. One should not do so between the
bracha and drinking, as this constitutes an
interruption. Rather, the formula should be recited
before kiddush, and in the case of the other three
cups, before the bracha on the wine.

5. The kiddush recited on this night consists of
three blessings:
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1. Yayin: The blessing of borei p’ri hagafen over
the wine

2. Kiddush: The blessing of the kiddush itself
3. Zeman: The blessing of sheheheyanu

6. The cup must be filled with at least a revi'it of
wine (81 grams or 3 ounces). It is preferable that
each person drinks the entire cup, but if someone
drinks only somewhat more than half of it, he has
fulfilled his obligation.

7. Technically, one who wishes to drink after the
first of the four cups may do so, but one should
preferably not drink between the first and second
cups so that you do not become intoxicated to the
point of being unable to read the Haggadah with
proper concentration. However, it is permissible to
drink non-alcoholic beverages such as grape juice
or any other juice. Many עדות have the custom of
eating eggs and potatoes after the first cup of wine.
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Urchatz - The Washing of Hands

1. Everyone must wash hands in the same manner
as one washes in order to eat bread. Despite the fact
that no blessing is recited, it is recommended to
refrain from talking after washing until we recite
the blessing over the karpas and eat it.

Karpas - The Eating of a Vegetable Dipped in Salt
Water

1. Each person takes a piece of celery smaller than
kazayit and dips it into salt water, vinegar or lemon
juice. The celery must be carefully inspected to
ensure it is free of infestation. Before eating it, the
blessing of bore peri ha'adama must be recited.
When reciting this blessing, one should have in
mind for it to cover the Maror that will be eaten
later in the evening.
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Yachatz - Breaking the Middle Matzah

1. Three matzah are arranged on the Seder plate.
After eating karpas, before reciting the Haggadah,
the Seder leader (and whoever else has three
matzah in front of him), breaks the middle matzah
in half. One piece is saved for the afikoman, and the
other is left between the two whole matzah.

2. The broken piece of matzah alludes to our
poverty and enslavement in Egypt, and is called
lechem oni (poor man's bread) (Devarim 16:3).
Paupers often eat partial loaves of bread because
they are unable to buy whole loaves, so in order to
give expression to the poverty, we break the matzah
in half. We do this before beginning the Haggadah
because the Haggadah should be recited in the
presence of the matzah. The term "lechem oni" also
means "bread over which we 'onim' - answer or say
- many things," and this means that the Haggadah
must be recited while the matzah, in the form it will
be eaten, is before us.
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3. The larger piece of the broken matzah is
designated as the afikoman, and the custom is to
wrap it in a napkin, in recollection of the verse, The
people took their dough before it was leavened
their kneading leftover dough was wrapped in their
robes (Shemot 12:34). Some people have a custom
to place the afikoman on their shoulder for a
moment, in remembrance of the Exodus, when
people carried matzah on their shoulders.

Magid - The Recitation of the Haggadah

1. After breaking the middle matzah, we uncover
the matzah, and the Seder leader lifts the entire
Seder plate, or at least the matzah, for all of the
participants to see. While doing so, he recites the
paragraph Ha Lachma Anya and explains the
meaning of the words to the participants. Upon
completing Ha Lachma Anya, the Seder leader
places the Seder plate or matzah back on the table.
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2. After reciting the passage of Ha Lachma Anya
and before reciting Mah Nishtana, we fill the cups
with wine again. This also is to rouse the children's
curiosity so that they will ask why we are drinking
a second cup of wine before beginning the meal. If
everyone at the table continues to use the same cup
he used for kiddush, it is not necessary to rinse the
cups before refilling them.

3. It is best not to pour wine into the cups of the
young children at this point because they will have
a hard time making it through the long Haggadah
without spilling the cup. Wine spilled on the table
can cause aggravation and demonstrates disrespect
for Yom Tov which should be honored with a clean
tablecloth and a beautifully set table. Therefore, it is
best to pour wine for the children near the end of
the Haggadah, shortly before drinking the second
cup.

4. One who merely contemplates the Haggadah
does not fulfill the obligation to tell the Exodus
story, as it is stated, Tell your child (Shemot 13:8),
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say the story orally. However, it is not necessary for
all participants to recite the Haggadah; the main
thing is that the Seder leader or someone else
recites it aloud, and the others hear it. Indeed, it was
customary for the oldest participant to read and
explain the Haggadah while everyone else listened.
This is, in fact, the way stories are usually told.

5. Nowadays, in order to include everyone in the
recitation of the Haggadah, it is customary for the
Seder leader to read it aloud while everyone else
quietly reads along with him. Others have
participants take turns reading paragraphs from the
Haggadah, but it is important to note that only a
reader who has reached halachic adulthood (bar or
bat mitzvah) can fulfill this obligation on another's
behalf.

6. The mitzvah of reciting the Haggadah and
relating the saga of the exodus from Egypt
continues through the night. One should continue to
discuss it and enlarge upon it until one can no
longer remain awake. This is the ruling of the
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Shulhan Aruch: "Each person is obligated to
discuss the halachot of Pesach and the exodus from
Egypt, including the miracles and wonders that the
Blessed Holy One performed on behalf of our
forefathers, until sleep overcomes him.”

7. The custom for Sefardic Jews is to recite the
blessing of bore peri hagefen only over the first and
third cups of wine, following the ruling of the
Shulchan Aruch. The custom for Ashkenazi Jews is
to recite the blessing over each of the four cups.

Rachtzah - Washing Hands and Reciting the
Blessing

1. After drinking the second cup of wine, each
person must wash their hands in the manner of
washing to eat bread, and must recite the blessing
of al netilat yadayim. If someone knows that he
guarded his hands the entire time since he first
washed them in order to eat the karpas and
remained conscious of keeping their hands clean,
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they should not recite the blessing upon washing at
this time.

Motzi Matzah - Eating the Matzah

1. There is a Torah commandment to eat matzah on
the night of the fifteenth of Nisan, as it states: "In
the evening, you shall eat matzah" (Shemot 12:18).
This matzah must have been guarded (shmurah), as
it states: "And you shall observe (u-shemartem) the
matzah" (ibid. 17), and some poskim say it must be
made by hand, with the specific intention of
fulfilling this mitzvah.

  Matzah is called the bread of faith because it
reminds us of the faith that our forefathers
displayed in journeying out of Egypt, without
packing food, confident of God’s help.

2. After everyone has washed their hands, the
leader picks up the three matzah from the Seder
plate with the broken matzah between the two
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whole ones. Holding them this way, he recites the
blessing of hamotzi and the blessing of al achilat
matzah. The common custom, however, is that the
leader puts down the bottom matzah after reciting
the blessing of hamotzi and then he recites the
second blessing while holding the top whole
matzah with the broken matzah.

  After reciting the two blessings, he should break a
piece equal to kazayit from the top matzah and a
piece equal to kazayit from the broken matzah, dip
them into salt, and eat them together while reclining
to his left.

  If one is incapable of eating that amount of matzah
all at once, they should first eat the piece from the
top matzah for the first blessing, and once they
finish it, they should eat the piece from the broken
matzah for the second blessing. If they eat only a
kazayit altogether, from either of the two pieces,
they have fulfilled their obligation. In fact, if it
would cause them discomfort to eat so much, they
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may plan in the first place to eat only a kazayit of
matzah.

2. If there many people present at the Seder, and the
matzah from the Seder Plate is not sufficient for
everyone to receive a kazayit from it, they should
distribute a kazayit from the middle matzah to as
many people as the matzah allows, and then use
other matzah shemura that was not on the Seder
Plate for everyone else. In this case, it is sufficient
for the other people to eat only kazayit in total of
matzah. The stringency of eating two kazayot is
applicable only if they are eating from the two
matzah that were on the Seder Plate. Those who are
eating from other matzah do not have to eat more
than one kazayit altogether.

3. If someone is allergic to wheat, it is possible to
fulfill the mitzvah of eating matzah with matzah
made of oat flour, since oats are one of the five
grains listed in the Mishna in Pesachim 35a.
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Maror - Bitter Herbs

The maror symbolizes the bitterness our forefathers
experienced living in Egypt.

1. After eating the matzah, each person takes
kazayit of maror. The common custom is to dip
some of it into charoset, and that is sufficient. If
someone follows the stringency of dipping all the
maror into the charoset, he will receive a special
blessing from Heaven. In any case, one should dip
it only momentarily and not long enough to
neutralize the natural bitterness of the maror’s
flavor. For the same reason, it is necessary to shake
the excess charoset off the maror before eating it.

2. The blessing of al achilat maror must be recited,
and then each person must eat his portion of maror
while sitting upright and not reclining since the
maror is a symbol of our enslavement in Egypt, it
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would make no sense to eat it in the manner of
aristocracy.

Korech - Wrapping the Maror

1. A wrap of matzah and maror is eaten,
commemorating the way Hillel used to celebrate
Passover during the time of the Beit Hamikdash.
After eating the maror, the leader of the Seder must
take kazayit from the third, bottom matzah and
wrap a kazayit of maror with it, and then dip the
maror into charoset and declare the passage of
“This is a reminder of the Beit Hamikdash…” The
Korech wrap is then eaten while reclining.

Shulchan Orech - The Meal on the Seder Night

1. After eating the Korech wrap, the table should be
set for a festive meal and everyone should eat the
foods he enjoys in honor of this exalted occasion.
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2. It is praiseworthy to eat the entire meal while
reclining, but it is perfectly acceptable to eat sitting
up. It is wise to avoid eating so much that they no
longer have any appetite to eat the afikoman. One
must certainly avoid a situation where eating the
afikoman is achila gassa, something agonizing to
do. More than this, eating the afikoman should not
be uncomfortable because the meal filled them
already.

Tzafun - Eating the Afikoman

1. The afikomen is eaten after the meal in
commemoration of the Pesach sacrifice. Everyone
must eat a kazayit from the section of the broken
middle matzah that was set aside as the afikoman.

2. After eating the afikoman, it is forbidden to eat
anything else so that the taste of the afikoman will
remain in one's mouth.

It is permissible, however, to drink water, coffee or
tea flavored with sugar, or a soft drink after eating
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the afikoman or after drinking the third cup of wine.
It is certainly permitted to drink these beverages
after completing the entire Seder. Ashkenazi Jews
as well can follow this leniency as long as they
continue to discuss the halachot of Pesach and the
Exodus from Egypt. There is an even stronger basis
to permit this after chatzot of the night.

3. Everyone must remember to recline while eating
the afikoman. One should make it a point to remind
the family to recline as well.

Barech - Birkat HaMazon and the Third Cup of
Wine

1. After eating the afikoman, everyone must rinse
their fingers in water and recite Birkat HaMazon
over the third cup of wine. Before filling the cup, it
should be rinsed inside and out, even if it is already
clean. They should pick up their cup with two
hands, but before beginning to recite Birkat
HaMazon they should hold it with their right hand
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and not use their left hand to help keep the cup
steady. They must raise the cup at least one tefach
(8 cm/2.5 in.) from the tabletop.

Hallel - Reciting Hallel and Drinking the Fourth
Cup

1. Immediately after drinking the third cup of wine,
we fill the fourth cup and recite the verses of
shefoch hamatecha that correspond to the four cups
of Divine punishment that the Blessed Holy One
keeps in store for the nations of the world who
persecuted the nation of Yisrael.

After reciting these verses, we continue to recite,
with great joy, the balance of the Hallel which we
began before the Seder meal.

2. One should hold up one's cup of wine throughout
the reciting of Hallel. If someone is incapable of
holding it for all that time, they may put it down in
front of them. It is recommended that they hold it
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up at least when reciting the final passage of
yehallelucha.

3. One should make every effort to complete the
Hallel and drink the fourth cup of wine before
chatzot.

Nirtzah

We end the Haggadah saying “May it be that God
will accept our service [of the Seder] to Him and
that He will grant us our full reward.”

1. After the Seder has been completed, it is a
mitzvah to continue to discuss the exodus from
Egypt for as long as possible.

2. Some people have the custom of reciting the
book of Shir HaShirim or traditional poems such as
Chad Gadya. HaRav HaChida testified that once
someone ridiculed the custom of reciting this poem
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and the rabbis excommunicated him until he
begged for forgiveness.
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THE HAGGADAH

The Haggadah was written from scratch with sources from
the Torah. The writer of the Haggadah is unknown, but we
have the tradition to read its text every Pesach.

Simanei HaSeder - הסדרסימני

These are the different signs for the many Mitzvot of the
Pesach night, with 15 total. Some say that Rashi was the
one who initially organized these signs, while others say it
was Rabbi Shlomo MiPlaiza, one of the Baalei Tosfot.

Kadesh - שׁ קַדֵּ
Kiddush over wine and drinking the first of the four cups

Urchatz - ורְּחַץ
The hand washing for eating the Karpas, as it is dipped in

liquid

Karpas - כַּרְפַּס
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The eating of the Karpas (which is celery or another
vegetable) dipped in vinegar or salt water

Yachatz - יחַַץ
The tearing of the Matzah into two. One piece is left on

the table for the Mitzvah of eating Matzah, and the other is
put away for Afiko

Magid - יד ִּ מַג
The recitation of the main text of the Haggadah and the
story of Yetziat Mitzrayim (the Exodus from Egypt) and
the start of Hallel, ending with drinking the second cup

Rachtzah - רַחְצָה
The hand washing for the meal

Motzi - מוֹצִיא
The blessing on the Matzah of “HaMotzi”

Matzah - מַצָּה
The blessing over the Mitzvah of eating Matzah on

Pesach, and the eating of it

Maror - מַרוֹר
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The eating of lettuce (Maror) with a Beracha, dipped in the
Charoset

Korech - כּוֹרֵךְ
The eating of the Matzah and Maror again, wrapped

together

Shulchan Orech - לְחַן-עוֹרֵךְ שֻׁ
The main meal of the Yom Tov

Tzafun - צָפוןּ
The eating of the Afikoman Matzah that was put away

during Yachatz

Barech - בּרֵךְ
The recital of Birkat HaMazon (the blessing after meals),

followed by the drinking of the third cup

Hallel - ל הַלֵּ
The recital of Hallel, including Hallel HaMitzri, Hallel
HaGadol, and Nishmat, followed by the drinking of the

fourth and final cup
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Nirtzah - נִרְצָה
The closing of the Haggadah, meaning that all who recite
it are wanted by HaShem. Some also sing different songs

as part of it

Why are these fifteen Simanim (signs) so important?

The Seder night is organized into the familiar sections and
Simanim of which are nostalgically sung every Pesach
(Kadesh, Urchatz, Karpas…). We see how these Simanim
are formally listed in the front of every Haggadah and are
boldly displayed before every one of their corresponding
sections. But, why are they so important? Can’t we just list
the passages and their instructions without a formal title
for each?

For sure we can say that the purpose of the Simanim is to
help us remember where we are in the Haggadah and how
far we have gotten, as there are many passages to read and
actions to do. Also, in their times, not everyone could
afford to purchase multiple Haggadot, so they would use
the Simanim as a way of signaling to where they were in
the Haggadah for others to follow along.
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The Admur MiBellez offers a different reason. He explains
that there is a debate on what is preferred: Is it better to be
diligent with the Mitzvot and to do things as quickly and
swiftly, or is it better to take your time and make sure to
glorify the Mitzvah as much as possible. For example, is it
better to sanctify the moon 3 days after Rosh Chodesh, or
to wait until Shabbat so more people will come?

In our case with Pesach, we try to cover both opinions, so
we start immediately with the Simanim in order to
mention the story of Yetziat Mitrayim and fulfill our
obligation of retelling the story in a quick fashion. Only
then do we make a long Seder explaining the full story,
glorifying the Mitzvah.
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KADESH - שׁ 51קַדֵּ

One should hasten to make kiddush as soon as he comes home
so that the children don’t go to sleep. We rinse the cup outside
and inside, even if it is clean, and we pour the first cup for
Kiddush.

Some say this prayer before reciting the Haggadah which was
composed by HaRav Yosef Chaim and first published in his
Lashon HaChaim.

בִּדְחִילוּוּשְׁכִינתְֵּיהּ.הוּאבְּרִיךְקֻדְשָׁאיחִוּדלְשֵׁם
קֵ”איוּ”דשֵׁםלְיחֲַדָאוּדְחִילוּ.וּרְחִימוּוּרְחִימוּ.

ישְִׂרָאֵל.כָּלבְּשֵׁם)יהוה(שְׁלִיםבְּיחִוּדָאקֵ”א.בְּוָא”ו
וּמַלְבּוּשֵׁיהֶםוְהַנְּשָׁמוֹתוְהָרוּחוֹתכָּל־הַנּפְָשׁוֹת.וּבְשֵׁם

יצְִירָהבְּרִיאָהאֲצִילוּתשֶׁמִּכְּלָלוּתלָהֶם.וְהַקְּרוֹבִים
עֲשִׂיּהָ.יצְִירָהבְּרִיאָהאֲצִילוּתוּמִכָּל־פִּרְטֵיעֲשִׂיּהָ.

ןמוּכָןאָנכִֹיהִנּהֵוּסְפִירָה.דְּכָל-פַּרְצוּף לְקַיּםֵוּמְזמָּ

51 One reason this section is called Kadesh is because another one of the
meanings of the word “Kadesh” (besides the simple understanding of
making Kiddush) is to prepare or get ready for something. Up until now,
we have not yet been “redeemed from Egypt,” as we haven’t discussed it
yet. Thus, we are getting ready for it.
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חַגשֶׁלטוֹביוֹםקִידּוּשׁשֶׁלהַתּוֹרָהמִןעֲשֵׂהמִצְוַת
הַיּיַןִ.עַללְקַדֵּשׁדְרַבָּנןָעֲשֵׂהמִצְוַתוּלְקַיּםֵהַמַּצּוֹת.
נוּייַןִכּוֹסוֹתמֵאַרְבַּערִאשׁוֹןכּוֹסוְלִשְׁתּוֹת שֶׁתִּקְּ
רוּחַנחַַתלַעֲשׂוֹתכְּדֵיהַמַּצּוֹת.חַגבְּלֵילחֲכָמִים
זוֹמִצְוָהשׁרֶֹשׁלְתַקֵּןבּוֹרְאִי.רְצוֹןוְלַעֲשׂוֹתלְיוֹצְרִי
אוֹרוֹתמִבֵּירוּרֵינוּקְבִיןמַיּיִןוּלְהַעֲלוֹתעֶלְיוֹן.בְּמָקוֹם
בַּלַּילְהזוֹמִצְוָהידְֵיעַללְהִתְבָּרֵרהָרְאוּיםִוְכֵלִים
יּיִןוְיעֲַלוּהַזּאֹת. דְרֵגָהנוּקְבִיןהַמַּ עַדלְמַדְרֵגָהמִמַּ

עֲלוֹת.רוּם מֵרוּםהַמּוֹחִיןאוֹרוֹתוְימִָּשְׁכוּהַמַּ
עֲלוֹת. דְרֵגָההַמַּ הָרָאוּיהַסֵּדֵרכְּפִילְמַדְרֵגָהמִמַּ
נעֲַשִׂיםוְיהְִיוּזוֹ.מִצְוָהידְֵיעַלהַזּאֹתבַּלַּילְָהלְהִמָּשֵׁךְ

הַזּאֹתבַּלַּילְָהלִהְיוֹתהָרְאוּייִםהָעֶלְיוֹניִםכָּל-הַזּוִּוּגִים
עוֹלָמוֹת דוֹשִׁים:בָּ הַקְּ

אֲבוֹתֵינוּוֵאלֹהֵיאֱלֹהֵינוּיהְוָֹהמִלְּפָניֶךָרָצוֹןוִיהִי
הָרְאוּיוֹתהַכַּוָּנוֹתבְּכלֹכִּוַּנתְִּיכְּאִלּוּלְפָניֶךָשֶׁיּעֲַלֶה

עֲלִיּתַלְכַוֵּן יּיִןבַּ אוֹרוֹתוּבְהַמְשָׁכַתנוּקְבִין.הַמַּ
דוֹשִׁים.כָּל-הַזּוִּוּגִיםשֶׁפַעוּבְהַמְשָׁכַתהַמּוֹחִין. הַקְּ

בַּלַּילְָהזוֹבְּמִצְוָהלְכַוֵּןשֶׁרָאוּיהַקּוֹדֶשׁוּבְכָל-שֵׁמוֹת
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יכְּאִלּוּלְפָניֶךָוְיעֲַלֶההַזּאֹת. בְּכָל־הַכַּוָּנוֹתכִּוַּנתִּ
הָאוֹחֲזיִםהַיּדָאֶצְבְּעוֹתוּבַחֲמִשָּׁהבַּכּוֹסלְכַוֵּןהָרְאוּיוֹת

לְפָניֶךָוְיעֲַלֶהבְּמָיםִ.וּבִמְזיִגָתוֹשֶׁבְּתוֹכוֹוּבַיּיַןִבּוֹ.
יכְּאִלּוּ בְּבִרְכַּתלְכַוֵּןהָרְאוּיוֹתבְּכָל־הַכַּוָּנוֹתכִּוַּנתִּ

יוְכְאִלּוּסוֹף.וְעַדמִתְּחִילָּההַקִּדּוּשׁ בְּכָל־הַכַּוָּנוֹתכִּוַּנתִּ
מֵאַרְבַּערִאשׁוֹןדְּכוֹסהַיּיַןִשֶׁלבִּשְׁתִיּהָלְכַוֵּןהָרְאוּיוֹת

נוּכּוֹסוֹת יוְכְאִלּוּהַזּאֹת.בַּלַּילְָהחֲכָמִיםשֶׁתִּקְּ כִּוַּנתִּ
וְכַוָּנהָ.וְדִבּוּר.בְּמַעֲשֵׂה.לְכַוֵּןהָרְאוּיוֹתבְּכָל־הַכַּוָּנוֹת

רוּחוֹתכָּל־נפְָשׁוֹתוִיתֻקְּנוּדְלִבָּא.וּרְעוּתָאוּמַחֲשָׁבָה.
בְּרִיאָהאֲצִילוּתדִּכְלָלוּתיחְִידוֹתחַיּוֹתוּנשְָׁמוֹת

יצְִירָהבְּרִיאָהאֲצִילוּתוְכָל־פִּרְטֵיעֲשִׂיּהָ.יצְִירָה
אוֹתִיּוֹתאַרְבַּעוְיתְִיחֲַדוּוּסְפִירָה.דְּכָל-פַּרְצוּףעֲשִׂיּהָ

כְלָלוּתיחְִידָהחַיּהָוּנשְָׁמָהרוּחַנפֶֶשׁשֶׁהֵםהֲוָיָ"ה. דִּ
בְּיחִוּדָאעֲשִׂיּהָ.יצְִירָהבְּרִיאָהאֲצִילוּתוּפְרָטוּת
וּמִשָּׁםסוֹף.אֵיןאוֹרשֶׁפַעיתְִפַּשֵּׁטבָּהֶםאֲשֶׁרשְׁלִים.
נפְַשֵׁנוּלְזכֵַּךְהָעוֹלָמוֹת.בְּכָלרַבָּהוּבְרָכָהשֶׁפַעימִָּשֵׁךְ
נוּקְבִין.מַיּיִןלְעוֹרֵררְאוּייִםשֶׁיּהְִיוּוְנשְִׁמָתֵנוּרוּחֵנוּ
י עַם׀וִיהִ֤ ֹ֤ ינ ינוּאֲדנָֹ֥ ינוּאֱלֹהֵ֗ לֵ֥ העָ֫ דֵינוּוּמַעֲשֵׂ֣ כּוֹננְָ֥היָ֭

ינוּ העָלֵ֑ ינוּוּֽמַעֲשֵׂ֥ דֵ֗ כּוֹננְֵהֽוּ׃יָ֝
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All continue here:

Every person in the household should stand up holding their
cup and listen to the one who is making Kiddush. The one
making Kiddush should have in mind to fulfill everyone else's
obligation of reciting Kiddush, and they in return should have
in mind to fulfill their obligation.

If Pesach falls on Shabbat, one should start here:

לֶךְעֶלְיוֹןמַלְאֲכֵיהַשָּׁרֵתמַלְאֲכֵיעֲלֵיכֶםשָׁלוֹם מַלְכֵימֶֽ
פעמיםג'הוּא:בָּרוּךְהַקָּדוֹשׁהַמְּלָכִים

לֶךְעֶלְיוֹןמַלְאֲכֵיהַשָּׁלוֹםמַלְאֲכֵילְשָׁלוֹםבּוֹאֲכֶם מַלְכֵימֶֽ
פעמיםג'הוּא:בָּרוּךְהַקָּדוֹשׁהַמְּלָכִים

לֶךְעֶלְיוֹןמַלְאֲכֵיהַשָּׁלוֹםמַלְאֲכֵילְשָׁלוֹםבָּרְכֽוּנִי מַלְכֵימֶֽ
פעמיםג'הוּא:בָּרוּךְהַקָּדוֹשׁהַמְּלָכִים

לֶךְעֶלְיוֹןמַלְאֲכֵיהַשָּׁלוֹםמַלְאֲכֵילְשָׁלוֹםבְּשִׁבְתְּכֶם מַלְכֵימֶֽ
פעמיםג'הוּא:בָּרוּךְהַקָּדוֹשׁהַמְּלָכִים
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לֶךְעֶלְיוֹןמַלְאֲכֵיהַשָּׁלוֹםמַלְאֲכֵילְשָׁלוֹםבְּצֵֽאתְכֶםֽ מַלְכֵימֶֽ
פעמיםג'הוּא:בָּרוּךְהַקָּדוֹשׁהַמְּלָכִים

י ֣ לְאָכָיוכִּ ךְמַ֭ ֑ מׇרְךָ֗יצְַוֶּה־לָּ שְׁ רָכֶיֽךָ:לִ֝ כׇל־דְּ הבְּ יְהֽוָֹ֗
מׇר־צֵאתְךָ֥ ךָישְׁ הוּבוֹאֶ֑ עַתָּ֗ וְעַד־עוֹלָםֽ:מֵ֝

חילאשת

ילִ ת־חַ֭ יאֵֽשֶׁ אמִ֣ קימְִצָ֑ ֹ֖ נִינִ֣יםוְרָח הּ׃מִפְּ טַחמִכְרָֽ ֣ הּבָּ בבָּ֭ לֵ֣
הּ עְלָ֑ לבַּ לָ֗ שָׁ תְהוּיחְֶסָֽר׃לֹ֣אוְ֝ עט֣וֹבגְּמָלַ֣ לוְלֹא־רָ֑ כֹּ֗֝ י יֽהָ׃ימְֵ֣ חַיֶּ

ה רְשָׁ מֶרדָּ֭ יםצֶ֣ ֑ תִּ עַשׂוּפִשְׁ תַּ֗ פֶץוַ֝ חֵ֣ יֽהָ׃בְּ פֶּ יתְָהכַּ אֳנִיּ֣וֹתהָ֭ כׇּ
ר קסוֹחֵ֑ רְחָ֗ מֶּ יאמִ֝ בִ֥ קׇםלַחְמָֽהּ׃תָּ ֤ ע֬וֹד׀וַתָּ ילְָהבְּ ןלַ֗ ֣ תֵּ רֶףוַתִּ טֶ֣

הּ קלְבֵיתָ֑ ֹ֗ ח יהָ׃וְ֝ הלְנַעֲרתֶֹֽ דֶהזָמְֽמָ֣ הוּשָׂ֭ חֵ֑ קָּ יוַתִּ רִ֥ יהָמִפְּ פֶּ֗ כַ֝
טְעָה[נטע רֶֽם׃]נָ֣ הכָּ יהָבְע֣וֹזחָֽגְרָ֣ ץמׇתְנֶ֑ אַמֵּ֗ תְּ יהָ׃וַ֝ זְרוֹעתֶֹֽ

עֲמָה י־ט֣וֹבטָ֭ הּכִּ הסַחְרָ֑ ֖ ילְָה[בליללֹא־יכְִבֶּ ֣ הּ׃]בַלַּ דֶיהָנֵרָֽ יָ֭
ה חָ֣ לְּ יהָבַכִּישׁ֑וֹרשִׁ כַפֶּ֗ מְכוּוְ֝ ֣ הּפָלֶֽךְ׃תָּ פָּ הכַּ֭ ֣ רְֽשָׂ יפָּ יהָלֶעָנִ֑ ידֶָ֗ וְ֝
ה חָ֥ לְּ אלָאֶבְיוֹֽן׃שִׁ הּלֹא־תִירָ֣ לֶגלְבֵיתָ֣ ֑ ימִשָּׁ ֥ הּכִּ יתָ֗ שׁכׇל־בֵּ֝ לָבֻ֥

נִיֽם׃ יםשָׁ ֥ הּמַרְבַדִּ ֑ תָה־לָּ שׁעָֽשְׂ ֖ ןשֵׁ הּ׃וְאַרְגָּמָ֣ שָֽׁ עלְבוּ נוֹדָ֣
ים עָרִ֣ שְּׁ הּבַּ עְלָ֑ בְתּ֗וֹבַּ שִׁ יןעִם־זִקְנֵי־אָֽרֶץ׃בְּ֝ תָהסָדִ֣ שְׂ עָ֭

ר כֹּ֑ מְ חֲג֗וֹרוַתִּ נַעֲנִיֽ׃נָתְנָ֥הוַ֝ רלַכְּ הּעזֹ־וְהָדָ֥ ֑ קלְבוּשָׁ חַ֗ שְׂ תִּ לְי֣וֹםוַ֝
יהָאַחֲרֽוֹן׃ הפִּ֭ תְחָ֣ הפָּ סֶדוְת֥וֹרַתבְחׇכְמָ֑ ֗ צ֭וֹפִיָּהעַל־לְשׁוֹנָהּֽ׃חֶ֝
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הּ]הֲלִיכ֣וֹת[הילכת יתָ֑ חֶםבֵּ צְל֗וּתוְלֶ֥ מוּתאֹכֵלֽ׃לֹ֣אעַ֝ נֶיהָקָ֣ בָ֭
ר֑וּהָ הּוַיֽאְַשְּׁ עְלָ֗ נוֹתרַבּ֣וֹתוַיֽהְַלְלָהּֽ׃בַּ֝ שׂוּבָּ֭ ילִעָ֣ תְּחָ֑ אַ֗ יתוְ֝ עָלִ֥

נָֽה׃ לָּ חֵןשֶׁקֶרעַל־כֻּ בֶלהַ֭ פִיוְהֶ֣ יֹּ֑ ההַ ֥ האִשָּׁ הוָֹ֗ יאירְִאַת־יְ֝ הִ֣
לֽ׃ הּתִתְהַלָּ יתְּנוּ־לָ֭ רִ֣ יהָמִפְּ יםוִיהַלְל֖וּהָידֶָ֑ עָרִ֣ יהָ׃בַשְּׁ שֶֽׂ עֲ מַֽ
ה יםאֲהַלְלָ֣ ם־אֱלֹהִ֣ ירשֵׁ ֑ שִׁ נּוּבְּ לֶ֥ ה ׀בְתוֹדָֽה:וַאֲגַדְּ ֥ייהְוָֹ֤ עֻזִּ

חבּ֤וֹוּמָגִנִּי֮ יבָטַ֥ ילִבִּ֗ עֱזָ֥רְתִּ יוַיַּעֲלֹ֥זוְנֶֽ֫ ֑ ילִבִּ ירִ֥ נּוּ׃וּֽמִשִּׁ אֲהוֹדֶֽ

סעודתאאתקינו

דְמַלְכָּאחֶדְוָתָאשְׁלֵימָתָא,דִּמְהֵימְנוּתָאסְעֻדָּתָאאַתְקִינוּ
דַּחֲקַלסְעֻדָּתָאהִיאדָּאדְמַלְכָּא,סְעֻדָּתָאאַתְקִינוּקַדִּישָׁא:

אַתְיןָקַדִּישָׁאועַתִּיקָאאַנְפִּין)וּזְעֵירקַדִּישִׁיןתַּפּוּחִין
בַּהֲדֵיהּ(:לסַעֲדָא

דְּאִנּוּןתַּפּוּחִין.דְּבַחֲקַלפִתְחִין.גּוֹלְמֵיעַלבִּשְׁבָחִין.אֲזַמֵּר
קַדִּישִׁין:

דְּנַהֲרָאטַבְתָּא.וּבִמְנַרְתָּאחַדְתָּא.בְּפָתוֹרָאהַשְׁתָּא.לָהּנְזַמֵּן
רֵישִׁין:עַל

וּמָאנִיןאַזְלָא.בְּקִשּׁוּטִיןכַלָּה.וּבֵינַיֽהְוּוּשְׂמָאלָא.ימְִינָא
וּלְבוּשִׁין:

יהְֵאלָהּ.נַיחְָאדְּעָבִידדִילָהּ.וּבִיסוֹדָאבַּעְלָהּ.לָהּיחְַבֵּק
כַּתִּישִׁין:כַתִּישׁ
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חַדְתִּין.אַנְפִּיןבְּרַםוּשְׁבִיתִין.בְּטֵלִיןעַקְתִין.אַףצְוָחִין
נַפְשִׁין:עִםוְרוּחִין

וּבִרְכָאןימְִטֵי.לָהּנְהוֹרָאתַּרְתֵּי.חֲדָאוְעַלייֵתֵי.סַגִּיחֲדוּ
דִּנְפִישִׁין:

יבוּ עִםוְנוּנִיןזִינִין.לְאַפָּשָׁאתִקּוּנִין.עֲבִֽידוּשׁוּשְׁבִינִין.קְרִֽ
רַחְשִׁין:

וּבִתְלָתִין.בְּתַרְתֵּיןחַדְתִּין.וְרוּחִיןנִשְׁמָתִין.לְמֶעְבַּד
שִׁבְשִׁין:וּבִתְלָתָא

כַּלָּא.דְּתִתְעַטַּרדִלְעֵֽלָּא.וּמַלְכָּאלָהּ.שִׁבְעִיןוְעִטּוּרִין
קַדִּישִׁין:בְּקַדִּישׁ

לְמִין.בְּגוֹוּסְתִימִין.רְשִׁימִין הֲלָאיוֹמִין.עַתִּיקבְּרַםכָל־עָֽ
בַּטִּישִׁין:בַּטִּישׁ

לִשְׁמֵיהּ.דְּיתְִעַנַּגעַל־עַמֵּיהּ.דְּתִשְׁרֵיקַמֵּיהּ.רַעֲוָאיהְֵא
וְדוּבְשִׁין:בִּמְתִיקִין

נַהֲמָא.עִםוְשֻׁלְחָןדִסְתִימָא.מְנַרְתָּאלִדְרוֹמָא.אֲסַדֵּר
אַרְשִׁין:וּבִצְפוֹנָא

לְהִתַּקְפָאוַאֲרוּסָה.לְאָרוּסאַסָּא.וּמְדָאנֵיכַסָּא.גּוֹבְּחַמְרָא
חַלָּשִׁין:

דְּעַלעִטּוּרִין.בְּשִׁבְעִיןיקִַּירִין.בְּמִלִּיןכִּתְרִין.לְהוֹןנְעַבֵּד
חַמְשִׁין:גַּבֵּי
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דִּמְעִיקִין.חֲבִילִיןדִּרְחִיקִין.מְסָאֲבִיןוּשְׁבִיקִין.)שְׁבִיתִין
חַרְשִׁין:(זִינֵיוְכָל

וְזִינִיןתִּתְקַטָּר.בְּוָוִיןלִסְטָר.נַהֲמֵיבְּשִׁיתתִּתְעַטָּר.שְׁכִינְתָּא
דִּכְנִישִׁין:

נַקְטָא.יוּדִיןתְּרֵיןוּכְבֵיעָתָא.כְּזֵיתָארִפְתָּא.עַללְמִבְצַע
וּפְרִישִׁין:סְתִימִין

בְּגַוָּהּנַחֲלַיּאָ.וְנַגְדִּיןרֵיחַיּאָ.דְּטַחֲנִיןדַכְיאָ.זֵיתָאמְשַׁח
בִּלְחִישִׁין:

טְמִירִיןמִתְחֲזִין.דְּלֵיתְהוֹןדִּגְנִיזִין.וּמִלִּיןרָזִין.נֵימָאהֲלָא
וּכְבִישִׁין:

דְּעִירִיןהִלּוּלָא.הַאיבְּגוֹדִּלְעֵלָּא.בְּרָזִיןכַּלָּה.אִתְעַטְרַת
קַדִּישִׁין:

טְמִירָאדְכָל־קַדִּישִׁין.קַדִּישָׁאעַתִּיקָאקֳדָםמִןרַעֲוָאוִיהֵא
לָּאסְתִימָאדְּכָל־טְמִירִין ֹֽ מִנֵּיהּעִלָּאָהטַלָּאדְּיתְִמְשָׁךְדְכ

קַדִּישִׁיןתַּפּוּחִיןלַחֲקַלוּלְהַטִּילאַנְפִּיןדִזְעֵיררֵישֵׁיהּלְמַלְיאָ
לָּא.וּבְחֶדְוָתָאבְּרַעֲוָאדְּאַנְפִּיןבִּנְהִֽירוּ ֹֽ קֳדָםמִןוְיתְִמְשָָׁךְדְכ
סְתִימָאדְכָל־טְמִירִיןטְמִירָאדְכָל־קַדִּישִׁיןקַדִּישָׁאעַתִּיקָא
לָא ֹֽ בִּרְעוּתָאעִלָּאָהבִּנְהִֽירוּוְחִסְדָּאחִנָּאוְרַחֲמֵירְעוּתָאדְכ

יתִיוְעַל־כָּל־בְּנֵיעָלַיוְחֶדְוָא אֵלַיוְעַל־כָּל־הַנִּלְוִיםבֵֽ
בִּישִׁיןמִכָּל־עַקְתִיןוְיפְִרְקִינָןעַמֵּיהּ.וְעַל־כָּל־ישְִׂרָאֵל

נָאלָנָֽאוְיתְִיהְִיבוְיזְַמִיןלְעָֽלְמָאדְּייֵתוּן חִנָּאוּלְכָל־נַפְשָׁתָֽ
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כֵּןאָמֵןקֳדָמֵיהּ.מִןוְרַחֲמֵירְוִיחֵיוּמְזוֹנֵיאֲרִיכֵיוְחַיּיֵוְחִסְדָּא
רָצוֹן:יהְִי

One should skip Azamer Bishvahin, stand and
continue here:

דמִזמְ֥וֹר הלְדָוִ֑ ייהְוָֹ֥ עִ֗ ֹ֝ שֶׁאבִּנאְ֣וֹתאֶחְסָֽר׃לֹ֣אר דֶּ֭
ניִ יירְַבִּיצֵ֑ יינְהֲַלֵנֽיִ׃מְנחֻ֣וֹתעַל־מֵ֖ בנפְַשִׁ֥ ניִישְׁוֹבֵ֑ יַנֽחְֵ֥

דֶק ֗ עַןבְמַעְגְּלֵי־צֶ֝ םשְׁמֽוֹ׃לְמַ֣ ךְגַּ֤ יאכִּיֽ־אֵלֵ֨ וֶתבְּגֵ֪ צַלְמָ֡
א ירָ֤ עלֹא־אִ֘ הרָ֗ יכִּי־אַתָּ֥ ךָשִׁבְטְךָ֥עִמָּדִ֑ מָּהוּ֝מִשְׁעַנתְֶּ֗ הֵ֣

ניִ׃ ךְינְַחֲֽמֻֽ ֹ֬ יתַּעֲר ן׀לְפָנַ֨ ינֶ֥גֶדשֻׁלְחָ֗ נתְָּצרְֹרָ֑ מֶןדִּשַּׁ֖ בַשֶּׁ֥
י אשִׁ֗ ֹ֝ יר ךְרְוָיָהֽ׃כּוֹסִ֥ סֶדט֤וֹב׀אַ֤ רְדְּפוּניִוָחֶ֣ ייִ֭ כָּל־ימְֵ֣

יחַיָּ֑י הוְשַׁבְתִּ֥ הוָֹ֗ רֶךְבְּבֵית־יְ֝ ֹ֣ ימִָֽים׃לְא

יםִוַיכְֻלּ֛וּהַשִּׁשִּׁי:יוֹם רֶץהַשָּׁמַ֥ לוְכָל־צְבָאָֽם׃וְהָאָ֖ וַיכְַ֤
יבַּיּ֣וֹםאֱלֹהִים֙ רמְלַאכְתּ֖וֹהַשְּׁבִיעִ֔ האֲשֶׁ֣ וַיּשְִׁבּתֹ֙עָשָׂ֑
יבַּיּ֣וֹם רמִכָּל־מְלַאכְתּ֖וֹהַשְּׁבִיעִ֔ ה׃אֲשֶׁ֥ רֶךְעָשָֽׂ וַיבְָ֤

יאֶת־י֣וֹםאֱלֹהִים֙ שׁהַשְּׁבִיעִ֔ יאתֹ֑וֹוַיקְַדֵּ֖ שָׁבַת֙ב֤וֹכִּ֣
אמִכָּל־מְלַאכְתּ֔וֹ יםאֲשֶׁר־בָּרָ֥ לַעֲשֽׂוֹת׃אֱלֹהִ֖
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If Pesach falls out in a weekday, one starts from
here:

לֶּה יאֵ֚ המוֹעֲדֵ֣ ייהְוָֹ֔ דֶשׁמִקְרָאֵ֖ ֹ֑ םאֲשֶׁר־תִּקְרְא֥וּק אתָֹ֖
52בְּמוֹעֲדָֽם׃

ר הוַידְַבֵּ֣ ימשֶֹׁ֔ האֶת־מעֲֹדֵ֖ ייהְוָֹ֑ ישְִׂרָאֵֽל׃אֶל־בְּנֵ֖

מָרָנןָסַבְרִי

Theלְחַיִּים listeners respond

52 This verse is said as part of the kiddush and is recited every festival and
Shabbat. It translates to, “These are the festivals of HaShem which are
Holy…” “Kodesh” means to be separate, so this verse comes to teach us
that because of these days and festivals that we keep, we are separate
from all the other nations. In fact, in the Kiddush, we mention Kadosh six
times to show that Shabbat and festivals give us spiritual energy for the
entire week. This is hinted to in the daily chapter of Tehilim we say
during Shacharit corresponding to the day of the week. When we say that
today is Monday, for example, we don’t says “HaYom Yom Sheni
MiShabbat Kodesh - Today is the second day from Shabbat Kodesh.
Rather, we say “HaYom Yom Sheni BeShabbat Kodesh - Today is the
second day in Shabbat Kodesh,” because it is fueled by Shabbat and its
Kedushah.

Yeshivat Torat Emet - אמתתורתישיבת



100

פְּרִיבּוֹרֵאהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹה.אַתָּהבָּרוּךְ
הַגֶּפֶן:

בָּנוּבָּחַראֲשֶׁרהָעוֹלָם.מֶלֶךְאֱלהֵינוּיהְוָֹה.אַתָּהבָּרוּךְ
בְּמִצְוֹתָיו.וְקִדְּשָׁנוּמִכָּל-לָשׁוֹן.וְרוֹמְמָנוּמִכָּל-עָם

שַׁבָּתוֹת)בשבתבְּאַהֲבָה.אֱלֹהֵינוּיהְוָֹהלָנוּוַתִּתֶּן
לְשָׂשׂוֹן.וּזמְַנּיִםחַגִּיםלְשִׂמְחָה.מוֹעֲדִיםוּ(לִמְנוּחָה

בָּתיוֹם)בשבתאֶת הַמַּצּוֹתחַגיוֹםוְאֶת(הַזּהֶהַשַּׁ
חֵרוּתֵנוּ.זמְַןהַזּהֶ.קדֶֹשׁמִקְרָאטוֹביוֹםוְאֶתהַזּהֶ.

בָנוּכִּימִצְרָיםִ.לִיצִיאַתזכֵֶרקדֶֹשׁמִקְרָאבְּאַהֲבָה
וְשַׁבָּתוֹת)בשבתמִכָּל-הָעַמִּים.קִדַּשְׁתָּוְאוֹתָנוּבָחַרְתָּ

בְּשִׂמְחָהוּבְרָצוֹן(בְּאַהֲבָה)בשבתקָדְשֶׁךָמוֹעֲדֵיוּ(
)בשבתמְקַדֵּשׁיהְוָֹה.אַתָּהבָּרוּךְהִנחְַלְתָּנוּ.וּבְשָׂשׂוֹן

בָּת וְהַזּמְַנּיִם:ישְִׂרָאֵלוְ(הַשַּׁ

On Shabbat night, one says:

מְאוֹרֵיבּוֹרֵאהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹה.אַתָּהבָּרוּךְ
הָאֵשׁ:
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ילהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹה.אַתָּהבָּרוּךְ בְדִּ בֵּיןהַמַּ
לָעַמִּים.ישְִׂרָאֵלוּבֵיןלְחשֶׁךְ.אוֹרוּבֵיןלְחלֹ.קדֶֹשׁ
קְדֻשַּׁתבֵּיןהַמַּעֲשֶׂה.ימְֵילְשֵׁשֶׁתהַשְּׁבִיעִייוֹםוּבֵין

הַשְּׁבִיעִייוֹםוְאֶתהִבְדַּלְתָּ.טוֹביוֹםלִקְדֻשַּׁתשַׁבָּת
אֶתוְהִקְדַּשְׁתָּוְהִבְדַּלְתָּ.הִקְדַּשְׁתָּהַמַּעֲשֶׂהימְֵימִשֵּׁשֶׁת
יליהְוָֹה.אַתָּהבָּרוּךְבִּקְדֻשָּׁתָךְ.ישְִׂרָאֵלעַמְּךָ הַמַּבְדִּ

לְקדֶֹשׁ:קדֶֹשׁבֵּין

שֶׁהֶחֱינָוּהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹה.אַתָּהבָּרוּךְ
הַזֶּה:לַזּמְַןוְהִגִּיעָנוּוְקִיּמְָנוּ

We drink the cup of wine while leaning to the
left side.

Why do we drink four cups?

The rabbis established an obligation to drink four cups
of wine on Pesach. There are many explanations as to
what the reason is for this obligation.
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One reason for this is that it corresponds to four
decrees from heaven that had been placed upon the
Jews. The Midrash Raba says these decrees were to
make the Jews lifes bitter, to kill all male, Jewish
babies, to kill the male Jewish babies specifically by
throwing them into the Nile river, and Amalek’s wish
to wage war on us. Each of these four decrees was
eventually nullified through four people’s merit. The
decree to make the Jewish people’s life bitter was
nullified in the merit of Miriam. The decree to kill all
male, Jewish babies was nullified in the merit of
Aharon. The decree to kill them by drowning them in
the Nile was nullified in Moshe Rabbeinu’s merit, and
Amalek’s want to fight us was nullified in Yehoshua’s
merit.

Another reason we are obligated to drink four cups is
that it corresponds with the four languages of
redemption that are used in the verse describing
HaShem redeeming us.
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It says there: יוְהוֹצֵאתִי לְתִּ יוְהִצַּ י​​וְגָאַלְתִּ וְלָקַחְתִּ - I will take
you out, I will save you, I will redeem you, and I
will take you.

We might ask, why do we need four languages of
redemption, isn’t one enough?

The simple answer can be given in a Mashal (parable):
If someone was in prison serving a long sentence and
finally got out, he can’t just spring back to society. He
might need to go to therapy for his time in jail, and he
needs to be given a job so he can sustain himself. Just
taking him out isn’t enough, but you have to gradually
rehabilitate him into society from every aspect.

The same applies with Yetziat Mitzrayim. HaShem
didn’t want to just take us out of Egypt. He wanted to
help us get back on her feet, and to take the slavery out
of us, so to speak. That's why the verse uses four
languages of redemption; in order to represent the
many aspects that needed to be “redeemed” to fully
start Am Yisrael as a nation. This is also why we drink
four cups of wine.
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However, if we actually look into the verse we
mentioned, we see that it actually contains five words
representing redemption, and we should theoretically
have to drink five cups of wine.

There is a dispute whether this last language of
redemption is actually considered one and if we drink
a cup of wine corresponding to it, and we are unsure of
who is right. Therefore, we need to ask Eliyahu
HaNavi who is right when he comes to share us the
news of Mashiach’s coming. This is why we pour a
cup to Eliyahu, as it represents the fifth disputed cup
which we will ask about to Eliyahu HaNavi very soon
in our days.

URCHATZ - ‏וּרְחַץ

One should wash their hands before eating
Karpas without a blessing. Some say this prayer

before washing one's hands which was
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composed by HaRav Yosef Chaim and first
published in his Lashon HaChaim.

בִּדְחִילוּוּשְׁכִינתְֵּיהּ.הוּאבְּרִיךְקֻדְשָׁאיחִוּדלְשֵׁם
קֵ”איוּ”דשֵׁםלְיחֲַדָאוּדְחִילוּ.וּרְחִימוּוּרְחִימוּ.

ישְִׂרָאֵל.כָּלבְּשֵׁם)יהוה(שְׁלִיםבְּיחִוּדָאקֵ”א.בְּוָא”ו
ןמוּכָןהֲרֵיניִ ידַָילִרְחוֹץדְרַבָּנןָמִצְוָהלְקַיּםֵוּמְזמָּ
חֲכָמִיםתִּקְּנוּכַּאֲשֶׁרבְּמַשְׁקֶה.הַכַּרְפַּסטִבּוּלקוֹדֶם

נחַַתלַעֲשׂוֹתכְּדֵיהַמַּצּוֹת.חַגבְּלֵיללִבְרָכָהזכְִרוֹנםָ
מִצְוָהשׁרֶֹשׁלְתַקֵּןבּוֹרְאִי.רְצוֹןוְלַעֲשׂוֹתלְיוֹצְרִירוּחַ
יעֶלְיוֹן.בְּמָקוֹםזוֹ עַם׀וִיהִ֤ ֹ֤ ינ ינוּאֲדנָֹ֥ ינוּאֱלֹהֵ֗ לֵ֥ עָ֫

ה דֵינוּוּמַעֲשֵׂ֣ ינוּכּוֹננְָ֥היָ֭ העָלֵ֑ ינוּוּֽמַעֲשֵׂ֥ דֵ֗ כּוֹננְֵהֽוּ׃יָ֝

KARPAS - ס רְפַּ כַּ

One should take less than a Kazayit (26 grams)
of Karpas and dip it into saltwater. One should
bless on the Karpas and have in mind that this

Yeshivat Torat Emet - אמתתורתישיבת



106

blessing should cover the Maror. Some say this
prayer before dipping the Karpas in salt water
which was composed by HaRav Yosef Chaim
and first published in his Lashon HaChaim.

בִּדְחִילוּוּשְׁכִינתְֵּיהּ.הוּאבְּרִיךְקֻדְשָׁאיחִוּדלְשֵׁם
קֵ”איוּ”דשֵׁםלְיחֲַדָאוּדְחִילוּ.וּרְחִימוּוּרְחִימוּ.

ישְִׂרָאֵל.כָּלבְּשֵׁם)יהוה(שְׁלִיםבְּיחִוּדָאקֵ”א.בְּוָא”ו
כַּרְפַּסלֶאֱכוֹלדְרַבָּנןָעֲשֵׂהמִצְוַתלְקַיּםֵמוּכָןהֲרֵיניִ
נוּכְּמוֹבְּמַשְׁקֶה.וּלְטַבְּלוֹהַזּאֹתבַּלַּילְָה חֲכָמִיםשֶׁתִּקְּ

לְיוֹצְרִירוּחַנחַַתלַעֲשׂוֹתכְּדֵילִבְרָכָה.זכְִרוֹנםָ
בְּמָקוֹםזוֹמִצְוָהשׁרֶֹשׁלְתַקֵּןבּוֹרְאִי.רְצוֹןוְלַעֲשׂוֹת
וֵאלֹהֵיאֱלֹהֵינוּיהְוָֹהמִלְּפָניֶךָרָצוֹןוִיהִיעֶלְיוֹן.

הַכַּוָּנוֹתבְּכלֹכִּוַּנתְִּיכְּאִלּוּלְפָניֶךָשֶׁיּעֲַלֶהאֲבוֹתֵינוּ
בַּלַּילְָההַכַּרְפַּסשֶׁלוּבָאֲכִילָהבַּבְּרָכָהלְכַוֵּןהָרְאוּיוֹת

עַלשֶׁאֲבָרֵךְזוֹבִּבְרָכָהלִפְטוֹרמְכַוֵּןוַהֲרֵיניִהַזּאֹת.
בַּלַּילְָהאוֹכַלאֲשֶׁרהַמָּרוֹראֲכִילַתאֶתגַּםהַכַּרְפַּס

יהַזּאֹת. עַם׀וִיהִ֤ ֹ֤ ינ ינוּאֲדנָֹ֥ ינוּאֱלֹהֵ֗ לֵ֥ העָ֫ דֵינוּוּמַעֲשֵׂ֣ יָ֭
ינוּכּוֹננְָ֥ה העָלֵ֑ ינוּוּֽמַעֲשֵׂ֥ דֵ֗ כּוֹננְֵהֽוּ׃יָ֝
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Now say the blessing:

רוּךְ הבָּ רִיבּוֹרֵאהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹה.אַתָּ פְּ
הָאֲדָמָה:

YACHATZ - יחַַץ

One takes the middle Matzah and breaks it into
two pieces representing a ו and a .ד The ו should
be bigger and is hidden for the Afikoman. The ד

is placed back on the Seder plate between the
other Matzot. Some say this prayer before doing

the Yachats which was composed by HaRav
Yosef Chaim and first published in his Lashon

HaChaim.

בִּדְחִילוּוּשְׁכִינתְֵּיהּ.הוּאבְּרִיךְקֻדְשָׁאיחִוּדלְשֵׁם
קֵ”איוּ”דשֵׁםלְיחֲַדָאוּדְחִילוּ.וּרְחִימוּוּרְחִימוּ.

ישְִׂרָאֵל.כָּלבְּשֵׁם)יהוה(שְׁלִיםבְּיחִוּדָאקֵ”א.בְּוָא”ו
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הַמַּצּוֹת.חַגשֶׁלהַזּאֹתבַּלַּילְָהלְקַיּםֵמוּכָןהֲרֵיניִ
הָרוֹמֶזתֶהַשְּׁניָּהבַּמַּצָּה"ה".בְּצוּרַתיחַַץמִצְוַת

הַדָּלֶ"תחֵלֶקמְחַבֵּרוַהֲרֵיניִ"ה".בְּסוֹדשֶׁהִיאלַבִּינהָ
הָעֶלְיוֹנהָהָרִאשׁוֹנהָהַמַּצָּהעִםלַמַּלְכוּת.הָרוֹמֵז

הוְכַכָּתוּביוֹ"ד.הַנּקְִרֵאתלַחָכְמָההָרוֹמֶזתֶ יְהֽוָֹ֗
ה רֶץ.בְּחָכְמָ֥ הַוַּא"וחֵלֶקמַצְניִעַוַהֲרֵיניִיָסַֽד־אָ֑

יכְּאִלּוּלְפָניֶךָוְיעֲַלֶהלַאֲפִיקוֹמָן. בְּכָל־הַכַּוָּנוֹתכִּוַּנתִּ
יזוֹ.בְּמִצְוָהלְכַוֵּןהָרְאוּיוֹת עַם׀וִיהִ֤ ֹ֤ ינ ינוּאֲדנָֹ֥ אֱלֹהֵ֗
ינוּ לֵ֥ העָ֫ דֵינוּוּמַעֲשֵׂ֣ ינוּכּוֹננְָ֥היָ֭ העָלֵ֑ ינוּוּֽמַעֲשֵׂ֥ דֵ֗ יָ֝

כּוֹננְֵהֽוּ׃

MAGID - מַגִּיד

Before the start of Maggid some say the
following:
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מִצְרַיםִ.דִּיצִיאַתבִּשְׁבָחָאלְסַפֵּרדָּא.בָּתַרפִּקּוּדָא
שְׁבָחָאבְּהַאילְאִשְׁתָּעֵינשַׁ.בַּרעַלחִיּוּבָאדְּאִיהוּ

דְּאִשְׁתָּעֵינשָׁבַּרכָּלאוֹקִימְנאָ.וְהָכִילְעָלְמִין.
זמִַּיןבְּחֶדְוָה.חָדֵיסִפּוּרוּבְהַהוּאמִצְרַיםִ.בִּיצִיאַת

חֵידוּדְּהוּאדְּאָתֵילְעָלְמָאבִּשְׁכִינתְָּאלְמֶחֱדֵיאִיהוּ
וְקֻדְשָׁאבְּמָארֵיהּ.דְּחָדֵינשָׁבַּראִיהוּדְּהַאימִכּלָֹּא.
כָּניִשׁשַׁעְתָּא.בֵּיהּסִפּוּר.בְּהַהוּאחָדֵיהוּאבְּרִיךְ
זיִלוּלוֹן.וַאֲמַרדִּילֵיהּ.פַּמַלְיאָלְכָלהוּאבְּרִיךְקֻדְשָׁא

בָּניַ.מִשְׁתָּעוּדְּקָאדִּילִי.דְּשִׁבְחָאסִפּוּרָאוּשְׁמָעוּ
וְאַתְיןָמִתְכַּנּשְִׁין.כֻּלְּהוּכְּדֵיןבְּפוּרְקָניִ.וְחָדָאן

סִפּוּרָאוְשַׁמְעִיןדְּישְִׂרָאֵל.בַּהֲדַיהְוּוּמִתְחַבְּרָן
כְּדֵיןדְמָרֵיהוֹן.דְּפוּרְקָנאָבְּחֶדְוָאחָדָאןדְקָאדְּשִׁבְחָא.

אִנּוּןכָּלעַלהוּא.בְּרִיךְלְקֻדְשָׁאלֵיהּוְאוֹדָאןאַתְיןָ
לֵיהּדְּאִיתקַדִּישָׁאעַמָּאעַללֵיהּוְאוֹדָאןוּגְבוּרָןנסִִּין

כְּדֵיןדְּמָארֵיהוֹן.דְּפוּרְקָנאָבְּחֶדְוָהדְּחָדָאןבְּאַרְעָא.
בְּהַהוּאוְישְִׂרָאֵללְעֵלָּא.וּגְבוּרְתָּאחֵילָאלֵיהּאִתּוֹסַף
לֵיהּדְּאִתּוֹסַףכְּמַלְכָּא.לְמָארֵיהוֹן.חֵילָאיהֲָבֵיסִפּוּרָא
לֵיהּ.וְאוֹדָאןגְּבוּרְתֵּיהּ.מְשַׁבְּחִיןכַּדוּגְבוּרְתָּא.חֵילָא

יהּ.דַּחֲלִיןוְכֻלְּהוּ כֻּלְּהוּ.עַליקְָרֵיהּוְאִסְתַּלַּקמִקַּמֵּ
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כְּמָהדָּאבְּסִפּוּרוּלְאִשְׁתָּעֵילְשַׁבְּחָאאִיתכַּךְ.וּבְגִין
דְּאִתְּמַר:

בִּדְחִילוּוּשְׁכִינתְֵּיהּ.הוּאבְּרִיךְקֻדְשָׁאיחִוּדלְשֵׁם
קֵ”איוּ”דשֵׁםלְיחֲַדָאוּדְחִילוּ.וּרְחִימוּוּרְחִימוּ.

ישְִׂרָאֵל.כָּלבְּשֵׁם)יהוה(שְׁלִיםבְּיחִוּדָאקֵ”א.בְּוָא”ו
וּמַלְבּוּשֵׁיהֶםוְהַנְּשָׁמוֹתוְהָרוּחוֹתכָּל־הַנּפְָשׁוֹתוּבְשֵׁם

יצְִירָהבְּרִיאָהאֲצִילוּתשֶׁמִּכְּלָלוּתלָהֶםוְהַקְּרוֹבִים
עֲשִׂיּהָיצְִירָהבְּרִיאָהאֲצִילוּתוּמִכָּל־פִּרְטֵיעֲשִׂיּהָ.

ןמוּכָןאָנכִֹיהִנּהֵוּסְפִירָה.דְּכָל-פַּרְצוּף לְקַיּםֵוּמְזמָּ
רהַתּוֹרָהמִןעֲשֵׂהמִצְוַת יצִיאַתלְסַפֵּ בַּלַּילְָהמִצְרַיםִבִּ

יהְוָֹהשֶׁצִּוָּנוּכְּמוֹהַמַּצּוֹת.חַגלֵילשֶׁהִיאהַזּאֹת
הַה֖וּאבַּיּ֥וֹםלְבִנךְָ֔וְהִגַּדְתָּ֣הַקְּדוֹשָׁהבְּתוֹרָתוֹאֱלֹהֵינוּ

ר ֹ֑ הבַּעֲב֣וּרלֵאמ הזֶ֗ ייהְוָֹה֙עָשָׂ֤ ילִ֔ יםִ.בְּצֵאתִ֖ כְּדֵימִמִּצְרָֽ
לְתַקֵּןבּוֹרְאִי.רְצוֹןוְלַעֲשׂוֹתלְיוֹצְרִירוּחַנחַַתלַעֲשׂוֹת

מִלְּפָניֶךָרָצוֹןוִיהִיעֶלְיוֹן.בְּמָקוֹםזוֹמִצְוָהשׁוֹרֶשׁ
חֲשׁוּבָהשֶׁתִּהְיהֶאֲבוֹתֵינוּוֵאלֹהֵיאֱלֹהֵינוּיהְוָֹה

יצְִיאָתֵנוּסִפּוּרשֶׁלזוֹמִצְוָהלְפָניֶךָוּרְצוּיהָוּמְקוּבֶּלֶת
יכְּאִלּוּלְפָניֶךָוְיעֲַלֶההַזּאֹת.בַּלַּילְָהמִמִּצְרַיםִ כִּוַּנתִּ

וְכַוָּנהָוְדִבּוּרבְּמַעֲשֵׂהלְכַוֵּןהָרְאוּיוֹתבְּכָל־הַכַּוָּנוֹת
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רוּחוֹתכָּל־נפְָשׁוֹתוִיתוּקְּנוּדְלִבָּא.וּרְעוּתָאוּמַחֲשָׁבָה
לָלוּתשֶׁליחְִידוֹתחַיּוֹתוּנשְָׁמוֹת בְּרִיאָהאֲצִילוּתכְּ

לעֲשִׂיּהָ.יצְִירָה יצְִירָהבְּרִיאָהאֲצִילוּתכָּל־פִּרְטֵיוְשֶׁ
אוֹתִיּוֹתאַרְבַּעוְיתְִיחֲַדוּוּסְפִירָה.‏דְּכָל-פַּרְצוּףעֲשִׂיּהָ

דִכְלָלוּתיחְִידָה.חַיּהָוּנשְָׁמָהרוּחַנפֶֶשׁשֶׁהֵםהֲוָיָ"ה.
בְּיחִוּדָאעֲשִׂיּהָ.יצְִירָהבְּרִיאָהאֲצִילוּתוּפְרָטוּת

אֵיןאוֹרשֶׁפַעיתְִפַּשֵּׁטבָּהֶםאֲשֶׁר)יהו"ה(שְׁלִים
רוּךְסוֹף בְּכָלרַבָּהוּבְרָכָהשֶׁפַעימִָּשֵׁךְוּמִשָּׁםהוּא.בָּ

רְאוּייִםשֶׁיּהְִיוּוְנשְִׁמָתֵנוּרוּחֵנוּנפְַשֵׁנוּלְזכֵַּךְהָעוֹלָמוֹת
ינוּקְבִין.מַיּיִןלְעוֹרֵר עַם׀וִיהִ֤ ֹ֤ ינ ינוּאֲדנָֹ֥ ינוּאֱלֹהֵ֗ לֵ֥ עָ֫

ה דֵינוּוּמַעֲשֵׂ֣ ינוּכּוֹננְָ֥היָ֭ העָלֵ֑ ינוּוּֽמַעֲשֵׂ֥ דֵ֗ כּוֹננְֵהֽוּ׃יָ֝
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The recitation of the Magid, and the Haggadah
as a whole is a fulfillment of the positive

commandment of retelling Yetziat Mitzrayim
(Exodus from Egypt). One should have in mind

to fulfill this obligation throughout the
Haggadah.

Ha Lachma Anya - עַניְאָלַחְמָאהָא

This section discusses the Matzot, and is an invitation to
the poor to come and eat. It also brings the hope that next
year we will be redeemed and brought back to our land,
the Land of Israel.

We raise the Seder plate and say:

יעַניְאָ.לַחְמָאהָא אַרְעָאאַבְהָתָנאָאֲכָלוּדִּ דְמִצְרָיםִ.בְּ

This is the bread of oppression that our fathers ate in
the land of Egypt.53

53 Although our fathers did not prepare Matzah in Egypt, and only ate Matzah after they
had left, the Orchot Chaim says that our fathers were fed Matzot by the Egyptians. They
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(We learn based on the Gemara that since we tear the Matzah
into half, like a poor person rations his food, we call the
Matzah the bread of poverty. Rashi explains that it is called
“Lechem Oni” because we say many questions and answers
over it, and “Oni” means answer.)

כְפִיןכָּל צְרִיךְכָּלוְיכֵוּל.ייֵתֵידִּ וְיפְִסַח.ייֵתֵידִּ

Let all who are hungry come in and eat. Let all who are
in need come and join us for Pesach. (“Kol Dichfin”
refers to those that have nothing to eat. “Kol Ditzrich” refers to
those who have food but don’t have the necessary things for
the holiday, like Matzah, wine, and meat. The Rokeach
explains that “Kol Ditzrich” refers to someone that has all the
Pesach necessities, but has difficulties conducting the Seder
night.)

א תָּ נהָהָכָא.הַשַּׁ אָהלְשָׁ אַרְעָאהַבָּ רָאֵל.בְּ אדְישְׂ תָּ הַשַּׁ
י.הָכָא נהָעַבְדֵּ אָהלְשָׁ אַרְעָאהַבָּ רָאֵלבְּ ניֵדְישְׂ בְּ

חוֹרִין:

Now we are here; next year in the land of Israel. Now
— slaves; next year we shall be free. (The reason why we

did so in order to save money, as Matzah takes a long time to digest, and they would feel
full longer.
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say “Hashta Hacha” is because we have to go from level to
level, step by step. First we want to be in the Land of Israel,
the holy land, and then we want to be free people. See notes
for more explanations)

Repeat this passage 3 times

The common aspect found in Ha Lachma Anya

“Ha Lachma Anya” is the invitational part of the
Seder, and is written in Aramaic. There are two
invitations we do. The first is one for any poor people
that have no food and really need it. The second one is
for people that do not have the necessary food for
Pesach, like Matzah, or food for the Seudah, like
mashed potatoes. The invitation talks about how the
Matzah is not a poor person’s bread during Pesach,
rather The bread of our forefathers, which they had in
Egypt. Then after doing the invitation we say “Shanah
Haba'ah B'Yerushalayim” “Next year in Yerushalayim”
meaning to say by next year Pesach Mashiach will be
here. What do all these things have in common?
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When you invite a poor person, you want to show
them that you understand what they’re going through.
This is why in the first part we say, “This poor bread is
the same poor bread that our fathers ate in Egypt,” to
show that our forefathers also ate poor bread.

Why it’s written in Aramaic

The basic explanation as to why we say this invitation
of “Ha Lachma Anya” in Aramaic is because that was
the language everyone spoke when we were in Bavel.
Secondly, the angels only speak Hebrew, and don’t
understand Aramaic. So, we say it in Aramaic so that
we don’t mistakenly also invite demons (Rashi).

We might ask, why we would have any concern about
demons, as we know that the eve of Pesach is
considered a night of safeguarding for the Jewish
people. We can answer that of course, we are protected
from demons and any other harm, but if we actively
invite them, we are not necessarily protected.

Another explanation why we say it in Aramaic from
the Ritba is that usually, we say prayers and praises to
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HaShem in Hebrew, as the angels can only bring these
prayers to him if it’s in the language they understand.
However, on Pesach, HaShem is directly there at the
Seder, and we don’t need the angels to carry our
prayers.

Why do we invite so late?

We might question, why do we invite people to come
and eat by the Seder at the time of the Seder itself?
What’s the point of inviting them so late, and with the
doors closed, when you have to invite people
beforehand? One answer is that he really is inviting his
own family, as one is not allowed to eat before Pesach,
and now it is the time to eat.

The book Shnayim Mi Yodea answers that it was the
custom of the rich to sit at the doors of their house and
call out inviting all the poor to come and join them.

Based on this, the Abarbanel says that one actually has
to open his doors and window in order to invite those
who need.
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Nowadays, this passage is really a message, and even a
rebuke, to the person himself, telling him that he
should invite guests. The central Mitzvah of Pesach is
to invite the poor to eat and to publicize the miracle. If
he hadn’t invited guests beforehand on that Pesach,
then he should do so the following Pesach. This
passage will make him think over this and invite
people in the future.

Another answer is that the host is ensuring the guests
that he really does want them there, as he is actively
inviting them to come and eat.

The Kaf HaChaim brings a custom that some have a child go
out to the door after Ha Lachma Anya and knock with Matzah
on his shoulders. They open the door and ask him who he is.
He says that he is Yisrael. They ask him where he came from,
and he answers that he came from Egypt. They ask him where
he’s going to, and he responds that he is going to Jerusalem.
They finally ask him what he is carrying, and he says that he’s
carrying Matzah, and then he comes in to say Mah Nishtanah.
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Mah Nishtanah - נשתנהמה

At this point, the Seder plate should be placed at the end of
the table54, and we rinse the kiddush cup (some say there is
no need to rinse it). We pour the second cup to those
conducting the Seder, (some have the custom to pour it
already before Ha Lachma Anya) and place it before them
so that the children should ask55 the “Mah Nishtana.” Here
the son or daughter asks the four questions, and if one is
by themself, they should ask themself. The Maharil says
that we have to sing the four questions because it is praise
to HaShem.

נָּהמַה תַּ ילְָהנִּשְׁ ילוֹת:מִכָּלהַזֶּה.הַלַּ הַלֵּ

55 Now we pour the second cup so the kids will ask why we are pouring a
second cup if we already drank one. We might ask, why do we need two
actions to be done in order for the kids to ask questions? Isn't one
enough? We can simply answer that we do two actions just in case the
children didn’t ask a question the first time.

54 In between Ha Lachma Anya and Mah Nishtana we move the Seder
plate from the table so the kids will assume that we are done with the
Pesach Seder and ask why we finished so early. This is the halacha. In the
Gemara however, (Pesachim 115b), it says that one should move the
entire table. Why do we move the Seder plate instead? Tosfot on the page
says that in those days, when the table was small, it wasn't a big deal to
move the table. But nowadays, since we have big tables, it requires a lot
of time and energy to move such big tables.

Yeshivat Torat Emet - אמתתורתישיבת



119

What makes this night unlike all other nights,

ילוֹת כָל-הַלֵּ בְּ לִיןאֲנחְַנוּאֵיןשֶׁ עַםאֲפִילוּמְטַבְּ אַחַת.פַּ
ילְָה יהַזֶּהוְהַלַּ תֵּ פְעָמִים:שְׁ

So that every other night we do not dip [our food] at
all, but tonight we will dip it twice? (This first question is
about a difference that we add to the normal way of doing
things, as we dip once for Karpas and once for the Maror, and
it represents all other added things at the Seder. Although we
haven’t dipped yet, the children know that we are going to dip
because they see the Charoset on the table. [Tashbetz])

ילוֹת כָל-הַלֵּ בְּ ה.אוֺחָמֵץאוֹכְלִיןאֲנחְַנוּשֶׁ ילְָהמַצָּ וְהַלַּ
ה:כֻּלּוֹהַזֶּה מַצָּ

And that every other night we eat either bread or
Matzah, but tonight there is only Matzah? (Every other
night, one can choose to eat chametz or Matzah, but this night,
we are obligated to eat Matzah and to refrain from eating
chametz. This question represents all things that are missing at
the Seder, as chametz is missing from the meal.)

Yeshivat Torat Emet - אמתתורתישיבת



120

ילוֹת כָל-הַלֵּ בְּ אָראוֹכְלִיןאֲנחְַנוּשֶׁ ילְָהירְָקוֹת.שְׁ וְהַלַּ
מָרוֹר:הַזֶּה

And that every other night we eat the rest of other
greens, but tonight we will eat bitter herbs?56 (Although
we eat many vegetables on this night, like Karpas and other
vegetables during the Shulchan Orech meal, we have an obligation
to eat specifically Maror, and we don’t fulfill our obligation with
other vegetables. This question represents all things that are
switched for something else in the Seder, as instead of other
vegetables, we eat Maror.)

ילוֹת כָל-הַלֵּ בְּ יןוְשׁותִֺיןאוֹכְלִיןאֲנחְַנוּשֶׁ בִיןבֵּ יוֹשְׁ
ין.וּבֵין ילְָהמְסֻבִּ נוּהַזֶּהוְהַלַּ לָּ ין:כֻּ מְסֻבִּ

56 We might ask, why do we not use the same language consistently for
both Matzah and Maror. We say with Matzah that we eat both Matzah
and Chamatz during the rest of the year. Meanwhile, with Maror, we say
that we eat other vegetables during the year. Don’t we also eat Maror
during the year? One answer is that with Chametz, we are not allowed to
eat it on Pesach, but we can and do eat other vegetables other than Maror
on Pesach, like Karpas. Thus, there would be no difference between the
rest of the year and on Pesach if we used the same language, as we eat
Maror and other vegetables on Pesach too. Thus, we instead say that we
eat other vegetables throughout the year (meaning we mostly eat other
vegetables).
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And that every other night some sit to eat and drink
and some recline, but tonight we are all reclining?57

(Shibulei HaLeket explains that Ba’al HaHaggadah is trying to
teach us with “we are all reclining” what the Gemara in Masechet
Pesachim says, that even women, children and servers should
recline. This question represents a big difference in the Seder from
the normal way of doing things.)

Avadim Hayinu - היינועבדים

We return the Seder plate to its place on the table
in front of the head of the house and continue
with the Haggadah. The Matzah should remain
uncovered throughout Maggid, but whenever
one holds the cup, we should cover the Matzah.

57 We might ask, why do we only ask these questions? Why don’t we ask
why we drink four cups, or why we eat Karpas? The Ma’aseh HaShem
answers that all of our questions on differences between Pesach and other
days fall under one of four categories: Additions, subtractions, change,
and a big change. All of our questions are condensed into four questions,
which can be broken up into four categories of change. (See explanations
on the text itself for which question represents which category.)
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מִצְרָיםִ.לְפַרְעהֹהָייִנוּעֲבָדִים יהְוָֹהוַיּוֹצִיאֵנוּבְּ
ם.אֱלֹהֵינוּ ידָמִשָּׁ נטְוּיהָ.וּבִזרְוֹעַחֲזקָָה.בְּ

We were once slaves of Pharaoh in Egypt58, but
HaShem our God59 brought us out from there with a
strong hand (against the will of Egypt) and an
outstretched arm (in public that everyone saw). (This the
answer to the previous four questions that the children asked in
Mah Nishtanah. The Rashbam explains that Avadim Hayinu
answers why we eat Matzah and Maror. When we were slaves in
Egypt, we ate Matzah and had a bitter life. This is also why we
lean, as we are now free and must act as such. However, we dip
twice during the Seder in order to make the children ask questions,
and it is not connected to our slavery.60)

60 The Gemara in Masechet Pesachim (116a) says that the story of the
Exodus of Egypt must be retold starting with our disgrace, and ending
with our praise. In the Gemara there is a discussion open which disgrace
we should start with? Shmuel says we should start with “We were slaves”
and Rav says “In the beginning our fathers were idol worship”. The Rosh
says that in our times we follow both opinions. With that being said, it
now looks like the argument was that only one can be said, so which one
should be said. That’s why the Rosh comes to say no, and that both
should be said.

59 We say specifically HaShem our God to counteract what Pharaoh said
that he is god, and that he made himself (The Gra).

58 Why do we have to add that we were slaves to Pharaoh in Egypt? One
answer is that we would also work for the Egyptian people, and not just
for Pharaoh’s orders. Abarbanel also says that they were working for
Pharoah, but also the country itself was set up to keep them in and to
make them suffer.
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דוֹשׁהוֹצִיאלֹאוְאִלּוּ רוּךְהַקָּ אֲבוֹתֵינוּאֶתהוּאבָּ
צְרָיםִ דִיםבָניֵנוּ.וּבְניֵוּבָניֵנוּאֲנחְַנוּעֲדַייִןמִמִּ עְבָּ מְשֻׁ

בְמִצְרָיםִ.לְפַרְעהֹהָייִנוּ

If the Holy One, blessed be He, had not brought our
fathers out from Egypt, then we, our children and our
children’s children61 would have remained enslaved to
Pharaoh in Egypt. (All the kings of Egypt were called
“Pharaohs,” so if we wouldn’t be enslaved to this one, then we
would be to the next one [Rabbi Yehudah Ben Yakar]. The book
Chukat HaPesach says that the meaning here is that we would have
suffered like we did during our slavery under Pharaoh, and not that
we would literally be slaves under him. Although HaShem swore to
Moshe that there will be a limit to their Galut, and they will only be
slaves for 400 years, Abudrahem explains that because of our sins

61 We might ask, why do we specifically say our children’s children, and
not just the generations afterward? One explanation is that a person still
has some responsibility to teach his grandchildren. Thus, he has
responsibility to teach them about the leaving of Egypt. Additionally, we
can say that it is more emotional and connected to the person to say “your
children’s children” instead of simply saying “the generations after,”
which has no connection to the person and feels distant. The Eliyah
Rabah explains that if a miracle happened to someone that he blesses on,
his children and their children also have to. However, after the
grandchildren, they should not bless with HaShem’s name. Thus, also
here we just say up to the grandchildren.
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and the Erev Rav, the end of the Galut could have been nullified62.
BeZot Yehudah explains that the promise that we won’t be slaves
was specifically in Egypt, but we could have been slaves to Pharaoh
in a different place, and he would control us by forcing us to pay
high taxes.)

נוּוַאֲפִלּוּ לָּ נוּחֲכָמִים.כֻּ לָּ נוּנבְוֹניִם.כֻּ לָּ אֶתיוֹדְעִיםכֻּ
רעָלֵינוּמִצְוָההַתּוֹרָה. יצִיאַתלְסַפֵּ מִצְרַיםִ.בִּ

ה רְבֶּ רוְכָל-הַמַּ יצִיאַתלְסַפֵּ ח:זהֶהֲרֵימִצְרַיםִבִּ בָּ מְשֻׁ

Therefore, even if we were all wise, (and we heard the
story already from our fathers [Rashbetz]) all men of
understanding, (and we understand things in depths
[Rashbetz]) all fully versed in the Torah, (we all learn
Torah everyday, and by learning we know the story) we
would still be obliged to tell about Yetziat Mitzrayim,
the Exodus from Egypt;63 and whoever tells about it at
length is praiseworthy. (The story of Yetziat Mitzrayim

63 The Ritba says that the meaning here is to tell over the story of the
leaving of Egypt with joy.

62 The book BeShnayim MiYodeah. See Masechet Rosh HaShanah, page
18, that says contradictingly that promises from HaShem cannot be
nullified because of our sins.

Yeshivat Torat Emet - אמתתורתישיבת



125

should even be retold amongst great learned rabbis, no matter
how well they know the story already.64)

The Story with Rabbi Eliezer - ברבימעשה
אליעזר

This story is the direct continuation of the previous
passage, as it discusses how these great scholars would
learn about the story of Yetziat Mitzrayim and lengthened
in its retelling, just as we previously mentioned. Secondly,
this story teaches us that one needs to learn about the story
of Yetziat Mitzrayim until he falls asleep, as the Shulchan
Aruch rules in Siman 481, Seif 1.

ה ימַעֲשֶׂ רַבִּ יאֱלִיעֶזרֶ.בְּ עַ.וְרַבִּ ייהְוֹשֻׁ אֶלְעָזרָוְרַבִּ
ן-עֲזרְַיהָ. יבֶּ יעֲקִיבָא.וְרַבִּ הָיוּטַרְפוֹן.וְרַבִּ יןשֶׁ מְסֻבִּ

בְניֵ בְרַק.בִּ

64 A similar concept we can find regarding Purim is the concept of
nullifying the learning of Torah for reading the Megilah. Even though
someone could be learning a deep subject, he has to stop to hear the well
known story of the Megilah.
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It once happened that Rabbi Eliezer, Rabbi Yehoshua,
Rabbi Elazar, son of Azaryah, Rabbi Akiva and Rabbi
Tarphon65, were celebrating the Seder in Bnei Brak66

(this place was called Eben Ibarak, and it is between the
Ben Gurion airport and Netivei Ayalon. With the founding
of the current day Bnei Brak that we know, they changed
its name to El Chariah).

רִיםוְהָיוּ יצִיאַתמְסַפְּ ילְָה.כָּל-אוֹתוֹמִצְרַיםִבִּ הַלַּ

They were discussing the Exodus from Egypt the entire
night,67 (Although according to Rabbi Eliezer, the Mitzvah of
retelling the story of Yetziat Mitzrayim is up to midnight and

67 We might ask, how did they eat the Afikoman in time? One needs to
eat it before midnight. We can simply answer that they ate the Afikoman,
blessed Birkat HaMazon, and only then continued to go on and elaborate
in the story of Yetziat Mitzrayim.

66 The five of them gathered in order to fix the sin of idol worship that the
Jews committed in Egypt, which is compared to someone who
transgresses the five books of the Torah.

65 The book Magid says that this comes to teach you that even though
Rabbi Yehoshua was a Levi, and Rabbi Elaza ben Azaryah was a Kohen,
so they wouldn’t have been slaves in Egypt, they still have to retell the
story. Even though Rabbi Akiva was the son of a convert, he also still had
to retell the story. Even though Rabbi Eliezer and Rabbi Tarphon were
very rich, and if they were in the times of Yetziat Mitzrayim, they could
have bribed the Egyptians, nevertheless they still have to retell the story.
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not the entire night [as we learn in Masechet Berachot], he was
so immersed in the story that he did not notice the time go
by.68)

אוּעַד בָּ זמְַןהִגִּיעַרַבּוֹתֵינוּלָהֶם.וְאָמְרוּתַלְמִידֵיהֶםשֶׁ
מַעקְרִיאַת לשְׁ חֲרִית:שֶׁ שַׁ

until their students came (as their students were not with
them, because they were unable to stay up and went to
sleep. We can also say that their Rabbis were teaching
profound secrets, and they did not want their students to
stay with them there [HaChidah]) and said to them: Our
teachers, the time has arrived for the morning Shema69

69 We might ask, how were the students allowed to correct their rabbis?
Then, the students learned everything from their rabbis, and their teachers
had the status of Rav Muvhak, which has its own Halachot. One answer
we can give is that the rabbis had appointed their students to remind them
to read Shema, so it was permissible. This also gives another explanation
(see above in the text) as to why the students weren’t there with their
rabbis. If they were appointed to remind them, they can’t also be learning
with them, because they too will forget.

68 This also explains how rabbis learn all night and not go to sleep, as it is
Yom Tov and one is not allowed to suffer. Since it was so precious to
them to retell the story, they did not suffer from staying awake. We can
also explain based on the previous note that since they were fixing this
terrible sin of idol worship, it became like Shavuot, where we stay up all
night in order to fix the sin of the Jews going to sleep before Matan
Torah.
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(meaning it was after Amud HaShachar, when we need to
recite Kriyat Shema and pray after sunrise70).

Amar Rabi Elazar - אלעזררביאמר

The Abarbanel explains that the Haggadah here wants to teach
us how important the Mitzvah of retelling the story of Yetziat
Mitzrayim is through this passage. Rabbi Elazara ben Azaryah
here tries to prove that there is a Mitzvah to remember the
Exodus from Egypt not just on Leil HaSeder, but every single
day. The Sages also agreed to this, but even added that in the
future, in the times of Mashiach, we still need to mention the
story of Yetziat Mitzrayim. We learn from here that if we need
to mention this story throughout the year and even beyond, all

70 In the book BeDerech Emunah says that they mentioned Shema and
not Tefilah because they may not have stopped for Tefilah. As it says in
Shulchan Aruch (Siman 106, Seif 2), one who learns Torah like Rashbi
and his colleagues does not need to stop for Tefilah, but has to stop for
Kriyat Shema. We can also simply say that because Kriyat Shema is
before Tefilah, they said Shema, but they still also meant Tefilah. We
might ask, why don’t we say that all those who are busy with a mitzvah
are exempt from a different one? We can simply answer that because
reading the Shema is a mitzvah with a fixed and limited timing, we don’t
say that because they were retelling the story of Yetziat Mitzrayim they
are exempt from reading Shema. Another answer is that because it was
already morning and considered a new day, there was no mitzvah
anymore to continue retelling the story, and they thus had to stop for
Shema.
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the more so we should be careful to on this special night, and
we should lengthen in its telling as much as we can.

יאָמַר ן-עֲזרְַיהָ.אֶלְעָזרָרַבִּ בֶןאֲניִהֲרֵיבֶּ בְעִיםכְּ שִׁ
נהָ אָמֵרזכִָיתִיוְלֹאשָׁ תֵּ ילוֹת.מִצְרַיםִיצְִיאַתשֶׁ לֵּ עַדבַּ

הּ דְּרָשָׁ ןשֶׁ זוֹמָאבֶּ

Rabbi Elazar, son of Azaryah, said: I am like a
man of seventy, (Rabbi Elazar ben Azaryah became the
president of Israel at the age of 18. Since it was unfit for
someone so young to be president, HaShem made a miracle
that 18 rows of his beard hair became white) yet (although
HaShem performed this miracle for him [Rav Elgazi], or
alternatively, despite the fact he was extremely smart for his
age and was able to learn so much Torah in 18 years) I was
unable to convince my colleagues that one is
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obliged to mention the Exodus at night71, until
Ben Zoma72 explained it:

נֶּאֱמַר. עַןשֶׁ רלְמַ֣ ֹ֗ רֶץצֵֽאתְךָ֙אֶת־י֤וֹםתִּזכְּ יםִמֵאֶ֣ מִצְרַ֔
ל ֹ֖ יכּ חַיֶּיֽךָ.ימְֵ֥

It is stated in the Torah: “That you may remember the
day when you came out of the land of Egypt, all the
days of your life.”

ילוֹת.חַיֶּיךָ.ימְֵיכּלֹהַיָּמִים.חַיֶּיךָ.ימְֵי הַלֵּ

72 We might ask, why do we call him Ben Zoma and not Rabbi? The
answer is that he passed away at a young age and did not yet get his
rabbinical ordination (Smichah). The book Paamon HaZahav says that he
was called Ben Zoma because his intelligence was so great, the other
rabbis were like the film that develops on milk when boiled (called
“Zomah”) compared to him, who was like the milk itself.

71 This is Rashi’s way of explaining the Mishnah. However, the Tashbetz
explains simply that he did not succeed in finding a hint in the Torah to
an obligation to mention the Exodus at night.
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“The days73 of your life” merely refers to the days; “all
the days of your life,” on the other hand, includes the
nights too.

ימְֵיכּלֹהַזֶּה.הָעוֹלָםחַיֶּיךָ.ימְֵיאוֹמְרִים.וַחֲכָמִים
יחַ:לִימוֹתלְהָבִיאחַיֶּיךָ. שִׁ הַמָּ

The Sages say: “The days of your life” indicates this
life, but “all the days of your life” includes the times of

73 We might ask, why does the verse have to say “All the days of your
life.” Couldn’t it have just said “All your life”? We can answer that if it
wouldn’t have said “the days of your life”, one might have thought that it
meant only one day out of your entire life is it required to remember the
miracles in Egypt, as it says, “All your life”, as if you have all of your life
to fulfill this mitzvah. Thus, the verse says, “All the days of your life”,
showing that each and every day there is a mitzvah to recall Yetziat
Mitzrayim.
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Mashiach too.74 (The real dispute behind this is whether
or not the redemption in the times of Mashiach will nullify
the redemption from Egypt, or not. According to Ben
Zoma, it will be nullified, as the miracles that we will see
very soon in the times of Mashiach are going to be much
greater and wondrous. However, according to the Sages,
we will still nevertheless remember and retell the miracles
that occurred to us in Egypt.)

Baruch HaMakom Baruch Hu - ברוך
הואברוךהמקום

74 We might ask, why do we bring this statement of Ben Zoma and the
Sages opinion in the first place? How is it connected to the Haggadah?
We can say that we don’t want people to think that the mitzvah to retell
the story of Yetziat Mitzrayim is only on Pesach, so we bring Ben Zoma
to teach us that throughout the year we have to remember Yetziat
Mitzrayim. The Rambam explains that with the story of the rabbis in
Bnei Brak, we learn about the mitzvah of retelling the story of Yetziat
Mitzrayim in the night. With the saying of Ben Zoma, we learn that there
is also a mitzvah to retell it in the day. Still, why do we bring the opinion
of the Sages? They don’t hold like Ben Zoma anyways, so it doesn’t
come to teach us anything. We can simply answer that they do not hold
that one cannot mention Yetziat Mitzrayim at night, they simply explain
the verse differently that it means to say that even in the times of
Mashiach we will recall the miracles that HaShem did for us in Egypt.
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Before we start the passage of the four sons, we bless HaShem
for giving us His holy Torah after taking us out of Egypt. The
Rokeach says that just as we make Berachot before reading the
Torah, so too we bless HaShem before explaining the verse of
the Torah. Furthermore, the Shibulei HaLeket explains that
because it is a positive mitzvah to retell the story of Yetziat
Mitzrayim, we open with Baruch and we end with Baruch, just
like we do with many Berachot on Mitzvot.

רוּךְ קוֹםבָּ רוּךְהַמָּ הוּא.בָּ

Blessed is the Omnipresent - blessed is He. (The Midrash
Tehilim explains that the reason why HaShem is called
“Makom” [literally “place] is because HaShem is found in
every place where a righteous person stands, as the verse states
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in Shemot: “Wherever you mention My name, I will come and
bless you.”75)

רוּךְ נָּתַןבָּ רָאֵל.לְעַמּוֹתּוֹרָהשֶׁ רוּךְישְׂ הוּא.בָּ

75 Rav Eliezer Papo says in his book BeElef HaMagen that the reason
why we specifically call HaShem by this name of “Makom,” here is
because Makom is a clear hint to Eretz Yisrael, as it is our place. The
Gemara (Bava Metzia, page 85) says that the reason that we were exiled
from Eretz Yisrael is because we did not bless on the Torah before and
after learning it. Thus, we say Baruch HaMakom in order to bless the
Torah (see previous notes) that we are about to learn, and to hint to us to
be careful in doing so in general. Another explanation we can give as to
why we use the name of “Makom” for HaShem based on what we
mentioned earlier (see Ha Lachma Anya) is because He is there with us at
the Seder, at our very place. The book Ezor Eliyahu explains that when
the Torah was given, HaShem almost seemed, God forbid, limited. His
presence was very imminent and tangible there, but HaShem is endless,
so just the fact He was felt there in one spot almost limits him, God
forbid. Therefore, we say here “Makom”, representing HaShem’s
attribute of Ever-Presence, and that He is found in every place.
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Blessed76 is the One who gave His people Israel, the
Torah, blessed is He.77 (The Rokeach says that we bless
HaShem just as we bless a righteous person who passes away.)

The Four Sons - בניםהארבעה

This passage discusses the four types of sons discussed in the
Torah, and the obligation to retell the story of Yetziat
Mitzrayim to each child according to his own personality.

נגֶֶד עָהכְּ רָהבָניִםאַרְבָּ בְּ תוֹרָה.דִּ

77 In each blessing we say “Blessed is He” to say that even without our
blessings he is blessed (Rashbetz).

76 In this passage, we say the word “Bless” four times. This corresponds
to the four sons that follow this passage. This teaches us that each and
every one of the four sons (including the wicked one) is blessed, as they
will all eventually find their way back to the straight path. The book
Shear Yerakot actually says that we have to thank HaShem for even the
wicked son because he has some use… as an example for what not to do
for the other children.
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The Torah relates to four types of sons — (The Shibulei
HaLeket says that we call them specifically sons because they
are still children that don’t know much, and they can change.78)

78 Although the verse says “You are children to HaShem your God,” so
everyone is really children of HaShem, we can explain that over there, it
refers to the close relationship that HaShem has with Am Yisrael. This is
why He calls us His children. Here, however, we call them children
because of their lack of knowledge. The book Lechem Oni explains that
before we got the Torah, we were slaves, but after, we had become
HaShem’s children, and thus we specifically call them children here. The
book Maaseh HaShem says that the four sons represent four figures from
the past: The wise son represents Yitzchak, the wicked son represents
Esav, the simple son represents Yaakov (as it says that Yaakov was “Ish
Tam Yoshev Ohalim” in the verse, meaning he was a simple man who sat
and learned Torah), and the one who doesn’t know how to ask represents
Yishmael (as the verse says that he was “Pere Adam”, meaning he was a
wild person who would follow is instincts without a doubt or question)
Rabbi Lau draws a parallel between the four sons in the Passover
Haggadah and four generations, illustrating a decline from the first wise
son, to the next generation where he starts to deny the Torah and its
Mitzvot (despite still being aware of the Torah). The following generation
is already simple and doesn’t understand the symbolic foods of the Seder.
With the fourth generation, he doesn’t even know to bring his questions
on the symbols of the Seder. The progression shows a shift from a wise
individual to subsequent generations becoming increasingly distant from
their roots. Despite the generational differences, all four sons still gather
at the Seder table. Additionally, Rabbi Lau mentions the significance of
the saying that “Tzibur” is an acronym for Tzadikim (righteous),
Beinonim (those of balanced merit), and Rashaim (wicked) and relates it
to the name for Israelis “Tzabar,” which is exactly the same letters except
for missing a Vav.
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ע.וְאֶחָדחָכָם.אֶחָד ם.וְאֶחָדרָשָׁ אֵינוֹוְאֶחָדתָּ יוֹדֵעַשֶׁ
אַל: לִשְׁ

one who is wise, one who is wicked,79 one with a simple
nature, and one who does not know who to ask. (It says
each time for every son “one” in order to show that a parent
needs to treat each of his children individually and cater to
their unique strengths and weaknesses. He should also not
discriminate between his children and give each their own
needed attention, even the wicked one that we mention here.80)

האוֹמֵר.הוּאמַהחָכָם תמָ֣ ֹ֗ יםוְהַֽחֻקִּים֙הָעֵד וְהַמִּשְׁפָּטִ֔
ר האֲשֶׁ֥ הצִוָּ֛ ינוּיהְוָֹ֥ אֶתְכֶםֽ.אֱלֹהֵ֖

80 Even with the wicked son, the meaning is not that the child is wicked,
but rather what he said is what a wicked person would have said. We do
not, God forbid, categorize the child as a wicked person, but we are
showing what a wicked person would say, and that the child is too good
to say something like that.

79 We might ask, why do we mention a wise son? Isn’t the contrast of a
wicked person a righteous one? One answer we can say is that when
someone is not knowledgeable in Torah, or even in general, it can be very
easy to slip into committing sins and slowly becoming wicked, as he
doesn’t know what is truly right or wrong, and doesn’t make decisions
through his brain, but rather from his feelings. Someone who is wise,
however, knows what is right and what to avoid, and can easily stick to
the right path.
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The wise81 son, what does he say? “What are the
testimonies, (laws of the Torah pertaining to Pesach that
logically make sense, like eating Matzah, which is established
so that we should remember what the Jews ate in Egypt) the
statutes (laws of the Torah on Pesach that don’t make sense to
us) and laws, (laws pertaining to Pesach that are subordinate
to the main Mitzvah of the Korban Pesach [Ribbar Yakar])
that HaShem our God commanded you82?”

האַף הִלְכוֹתלוֹאֱמוֹראַתָּ סַח.כְּ אַחַרמַפְטִירִיןאֵיןהַפֶּ
סַח אֲפִיקוֹמָן:הַפֶּ

And you must tell him the laws of Pesach: “After
eating the Pesach offering one does not eat anything
more.” (The meaning here is to teach your son the Haggadah and

82 We might ask here, the wise son says “commanded you.” How is this
different from what the wicked son says that “this service to you” which
we criticize him for? We can simply say that he phrases it like this
because he is not of the age to be obligated for these mitzvot. We can also
explain based on our explanation of the wise and wicked son (see
previous note) that even though they say similar things, it is their
intentions behind the questions that are different. This is why we rebuke
the wicked son with an answer that is more dismissive and doesn’t really
answer his question. He anyways was not looking for an answer, so we
instead rebuke him for his hardheadedness.

81 What is the definition of “wise”? We learn from Pirkei Avot that wisdom is the
openness to hear others and learn from every person. The wicked son is exactly
the opposite, and is not open to others opinions or rebuke, and is firm in his
crooked beliefs.
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the Halachot from beginning to end, as the last Mishnah of
Masechet Pesachim is this law of not eating after the Korban.83)

ע האוֹמֵר.הוּאמַהרָשָׁ המָ֛ אתהָעֲבדָֹ֥ ֹ֖ לָכֶםלָכֶםֽ.הַזּ
הוֹצִיאוּלְפִילוֹ.וְלֹא לָל.מִןאֶת-עַצְמוֹשֶׁ פַרהַכְּ כָּ

ר. בָּעִקָּ

The wicked son, what does he say? “What is this
service to you?” (Why do you bother yourself so much to
prepare for Pesach?) “To you,” he says, not to him. When
he sets himself apart from the community, he denies
the very core of our beliefs. (Although the wise son also says
“that HaShem our God commanded you,” since he said HaShem
our God, “commanded you” really means that he wasn’t there.
Some explain the Hebrew word “Etchem” as meaning with you.)

האַף נָּיוהַקְהֵהאַתָּ הבַּעֲב֣וּרלוֹ.וֶאֱמוֹראֶת-שִׁ הזֶ֗ עָשָׂ֤
ייהְוָֹה֙ ילִ֔ יםִ.בְּצֵאתִ֖ םהָיהָוְאִלּוּלוֹ.וְלֹאלִימִמִּצְרָֽ שָׁ

נגְִאָל:הָיהָלֹא

83 The reason for this law of not eating anything after the Pesach offering
is so that the taste of the meat should stay in your mouth. Based on this,
the book Chidushei HaRi”m writes that just as the taste of the Pesach
offering needs to stay in your mouth, so too your answer to your child
should stay with him for a long time.
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And you must blunt his teeth (meaning that you should
also give him a good answer, and rebuke him through it, just as
a father needs to rebuke his son for doing wrong [Ri Yisrael])
and tell him, “Because of this, HaShem acted for me
when I came out of Egypt.” “For me,” and not for him;
had he been there he would have not been redeemed
(meaning he would have died in the plague of darkness, or the
plague of the death of the firstborns. Another explanation is that he
would have been thrown to the nile as a baby84) .

ם את.אוֹמֵר.הוּאמַהתָּ ֹ֑ יווְאָמַרְתָּ֣מַה־זּ זקֶאֵלָ֔ ֹ֣ דבְּח יָ֗
נוּ יםִיהְוָֹ֛ההוֹצִיאָ֧ יתמִמִּצְרַ֖ עֲבָדִֽים:מִבֵּ֥

The simple-natured son, (one that is not wise, but is not
entirely ignorant [Rashi]) what does he say? “What is
this?” (meaning, “Why are we eating Matzah and not bread?
Bread is better than Matzah.”) And you must tell him,
“With a strong hand HaShem took us out of Egypt,
from the house of slavery.” (meaning, we are not eating
Matzah because of its taste, but rather to remind us how

84 Based on what we said previously, we are not saying that he himself
would not have been redeemed, but if you live your life based on these
questions, or rather the beliefs behind them, it will lead to you being
severely punished. Perhaps this also explains why we say “had he been
there,” and not “had you been there.”
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HaShem speedily took us out of Egypt with a strong hand, and
we had no time to wait for our bread to rise.)

אֵינוֹ אַל.יוֹדֵעַוְשֶׁ תַחאַתְּלִשְׁ נֶּאֱמַר.לוֹ.פְּ וְהִגַּדְתָּ֣שֶׁ
ר.הַה֖וּאבַּיּ֥וֹםלְבִנךְָ֔ ֹ֑ הבַּעֲב֣וּרלֵאמ הזֶ֗ ייהְוָֹה֙עָשָׂ֤ לִ֔

י יםִ:בְּצֵאתִ֖ מִמִּצְרָֽ

And the one that does not know how to ask, (some
explain that he is an ignoramus that doesn’t know the basics even to
ask, while others say that it is one who is God fearing, but doesn’t
know how to ask) you (in the Hebrew, it is written in the female
form in order teach that one should explain to him in a very gentle
manner and not get upset that he doesn’t know [Pi HaMidbar])
must open [the story] for him, (some explain that this means
to simply tell him the story without him asking, while others
explain that you tell him the story so that he should ask questions
on it) as it is said: “And you shall tell your child on that
day, ‘Because of this HaShem acted for me when I
came out of Egypt.’” (Rashi explains this that in order to
fulfill the Mitzvot, one needs to also eat the Korban
Pesach, Matzah, and Maror, and this is why HaShem took
us out of Egypt. Ibn Ezra explains that because of the hard
work that we did in Egypt, as even though we were
working so hard, we still fulfilled the Mitzvot, and were
thus taken out of Egypt.)
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Yachol MeRosh Chodesh - חודשמראשיכול

This section discusses the verse in which the obligation for
parents to retell the story of Yetziat Mitzrayim is found:

“VeHigadta LeBincha,” “And you shall tell your child.” Rashi
says that this section is a direct continuation of the previous
passage of the four sons. One might have thought for a child
that doesn’t know how to ask, you have to start teaching him

from the beginning of the month, as he has a lot to learn and he
will not know how to ask on Pesach if we don’t. Here we learn

that nevertheless, one should retell him the story on Pesach
night and not beforehand. However, the Rashban and the

Tashbetz disagree and hold that because we mentioned this
verse of VeHigadta LeBincha, we bring this passage of Yachol

MeRosh.

לְמוּדחדֶֹשׁ.מֵראֹשׁיכָוֹל יּוֹםלוֹמַרתַּ הַהוּא.בַּ

One might have thought this (verse that says “And you
shall tell your child [about the story of Yetziat Mitzrayim]”
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only applies) from the beginning of the month (Perhaps
one has the obligation to to tell the story of Yetziat
Mitzrayim to his children from the beginning of the month
of Nissan, just as Moshe Rabbeinu taught Am Yisrael the
laws of Pesach in the beginning of Nissan.) . And so it
says (in the verse), “on that day.” (which teaches us that
specifically on the day of the redemption one should tell
his child, which is Pesach.)

עוֹדיכָוֹלהַהוּא.בַיּוֹםאִי לְמוּדיוֹם.מִבְּ לוֹמַרתַּ
עֲבוּר זהֶ.בַּ

Had it said only “on that day,” one might have thought
[the obligation] applied during the day (from already
the morning at the beginning of the day when we slaughter
the Pesach offering and not on the eve of Pesach) . And
so it also says, “Because of this” —

עֲבוּר ילֹאזהֶבַּ עָהאֶלָּאאָמַרְתִּ שָׁ הבְּ מַצָּ וּמָרוֹרשֶׁ
לְפָניֶךָ:מֻנָּחִים

“because of this” (which shows that we are pointing to
some specific item and thus) can only be said when
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Matzah and bitter herbs are there before you (on the
night of the Seder)85 .

MiTechilah Ovdei Avodah Zarah Hayu
Avoteinu - היוזרהעבודהעובדימתחילה

אבותינו

85 Here, we are still talking about the son who doesn’t know how to ask
(see introduction), and this is hinted to by what it says in this passage,
“where Matzah and bitter herbs are there before you.” The Matzah
represents the Yetzer HaTov (the good inclination) and the bitter herbs
represents the Yetzer HaRah (the evil inclination), meaning that when the
son has both, like the son who does not know how to ask. The message
here is that only if he has both the good and the bad, then you can have
some influence on him, but if he is fully wicked and won’t accept what
you tell him, it is not even worth it to try and convince him. Just like
there is a Mitzvah to tell someone something if it will change them, there
is a Mitzvah not to when he won’t be changed or moved by it. Similarly,
the name of the Haggadah comes from this verse of “VeHigadta
LeBincha.” The Gemara in Masechet Shabbat (page 87a) explains the
word VeHigadta in two ways. In one sense, the Haggadah must be said in
a tough, harsh matter, but in the other sense, it is a language of pulling
him close to you. This refers to the son who doesn’t know how to ask, as
one needs to teach him well and not to be too soft with him, but to say it
in a way that it will be favorable in his eyes and it won’t distance him
from the table (like we need to with the wicked son).
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This section discusses how our ancestors before Avraham
Avinu were idol worshippers. Rashi explains that after we have
mentioned the wicked son and how he set himself apart from
Am Yisrael, we cannot give him to eat the Pesach offering.

Therefore, we discuss Avodah Zarah to warn the children not
to follow in the wicked son’s way.

חִלָּה יואֲבוֹתֵינוּ.הָיוּזרָָהעֲבוֹדָהעוֹבְדֵימִתְּ וְעַכְשָׁ
קוֹםקֵרְבָנוּ לַעֲבדָתוֹ.הַמָּ

In the beginning, our ancestors86 (meaning Terach and
his ancestors. Some also include Avraham Avinu, but the
majority do not, as he rejected idol worship at a very
young age) were idol worshippers, but now (after our
redemption from Egypt) the Omnipresent has drawn us
close (and separated us from the other nations) in His
service; (meaning to fulfill his Mitzvot.)

86 In the Hebrew, it says the word “Avoteinu,” which literally means “our
fathers.” The commentators ask how the Haggadah can use this wording?
There is a concept that we only call “Avot” (fathers) to three people:
Avraham, Yitzchak, and Yaakov. The Ritba simply explains that this only
applies with Tefilah, but outside of Tefilah, there is no problem. In
addition, Rav Ovadiah Yosef brings the Emet LeYaakov who writes that
because it was before Matan Torah, we can call them “Avot.” Only after
Matan Torah does “Avot” specifically refer to Avraham, Yitzchak, and
Yaakov only. There is a story about R’ Yitzchak Elchanan MiKuvna who
was very admired and loved by all people, even the Maskilim. Once
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נֶּאֱמַר. אמֶרשֶׁ ֹ֨ עַוַיּ םיהְוֹשֻׁ֜ ראֶל־כָּל־הָעָ֗ ֹֽה־אָמַ֣ יהְוָֹה֮כּ
י בֶרישְִׂרָאֵל֒אֱלֹהֵ֣ רבְּעֵ֣ םאֲבֽוֹתֵיכֶם֙ישְָׁב֤וּהַנּהָָ֗ מֵֽעוֹלָ֔
רַח יתֶּ֛ םאֲבִ֥ יאַבְרָהָ֖ יםוַיּעַַבְד֖וּנחָ֑וֹרוַאֲבִ֣ ים׃אֱלֹהִ֥ אֲחֵרִֽ

as it is said (when Yehoshua rebuked Am Yisrael in
believing in HaShem) : “Yehoshua said to all the people,
“This is what HaShem God of Israel has said: Beyond
the (Euphrates) river your ancestors always dwelled
(since the day of creation) — Terach the father of
Avraham, the father of Nachor — and they served
other gods.

אֶקַּח םוָ֠ בֶראֶת־אַבְרָהָם֙אֶת־אֲבִיכֶ֤ רמֵעֵ֣ ךְהַנּהָָ֔ וָאוֹלֵ֥
רֶץאוֹת֖וֹ עַןבְּכָל־אֶ֣ אֶת־זרְַע֔וֹ]וָאַרְבֶּה֙[וארבכְּנָ֑

אֶת־יצְִחָֽק׃וָאֶֽתֶּן־ל֖וֹ

But I took your father Avraham from beyond the river
(and from amongst those who were worshiping idols) and
had him walk throughout the entire land of Canaan
and I multiplied his offspring (with Yishmael) and gave
him Yitzchak.

Yeshivat Torat Emet - אמתתורתישיבת



147

ן קוָאֶתֵּ֣ בלְיצְִחָ֔ ֹ֖ ואֶֽת־יעֲַק ןוְאֶת־עֵשָׂ֑ ווָאֶתֵּ֨ לְעֵשָׂ֜
ר שֶׁתשֵׂעִיר֙אֶת־הַ֤ באוֹת֔וֹלָרֶ֣ ֹ֥ יווְיעֲַק ירְָד֥וּוּבָנָ֖

יםִ׃ מִצְרָֽ

And to Yitzchak I gave Yaakov and Esav, (and it was to
Yaakov’s benefit that Esav was born with him, as he took
all the negative aspects, and Yaakov was left pure) and I
gave Esav Mount Seir as an inheritance, while Yaakov
and his children went down to Egypt” (to fulfill the
decree that was put upon Avraham Avinu during the
Covenant between the Pieces, and it was really for the
best, as it led to our inheritance of the Promised Land) .

Baruch Shomer Havtachto - שומרברוך
הבטחתו

This passage (as well as Vehi SheAmdah which follows it)
does not occur in Midrash or Talmud. It was inserted at the
final editing of the Haggadah (at the end of the Talmudic
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era and the beginning of the Gaonic period), to express our
gratitude to God for His direction of our destinies. As
explained, we are even grateful for the exile that He

announced to Avraham - but we also appreciate that limits
were set to its severity.

רוּךְ רָאֵל.הַבְטָחָתוֹשׁוֹמֵרבָּ רוּךְלְישְׂ הוּא.בָּ

Blessed87 is He Who keeps His promise to Israel —
Blessed is He.88 (This refers to the promise which HaShem
promised Avraham that He would take us out of our slavery in
Egypt. We bless HaShem twice, first for taking us out, and
second for taking us out with a lot of wealth.)

דוֹשׁ הַקָּ רוּךְשֶׁ ץ.מְחַשֵּׁבהוּא.בָּ כְּמָהלַעֲשׂוֹתאֶת-הַקֵּ
אָמַר בְרִיתאָבִינוּלְאַבְרָהָםשֶׁ יןבִּ תָרִים.בֵּ הַבְּ

88 Actions are preceded by intentions. “Blessed is He Who keeps His
promise” refers to the action. “Blessed is He” refers to the previous
intention which the action reveals to us. Many times HaShem does things
which seem bad, but the intentions, and really the actions themselves, are
good, we just can’t see it.

87 “Blessed,” is related to “pool.” It alludes to Hashem as the pool of
endless “waters” (goodness). As the verse says: “You are the spring of
life” (Tehillim 36:10) which has no end!”
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For the Holy One calculates when the end [of our
oppression in Egypt] would be, in order to fulfill what
He had said to Avraham Avinu at the Covenant
between the Pieces, (The meaning here is that even though
HaShem had initially said that the slavery would last 400
years, we were redeemed after 210 years. Since HaShem
wanted to redeem us as speedily as possible, He counted the
years since Yitzchak was born. This is hinted to in the word
“Ketz - ”,קץ which has the numerical value of 190 — the
difference between 400 and 210.)

נֶּאֱמַר. אמֶרשֶׁ ֹ֣ םוַיּ עַלְאַבְרָ֗ ֹ֨ עידָ רתֵּדַ֜ יהְִיֶ֣ה׀כִּי־גֵ֣
רֶץ֙זרְַעֲךָ֗ םלֹ֣אבְּאֶ֙ םוְעִנּ֣וּוַעֲבָד֖וּםלָהֶ֔ עאתָֹ֑ מֵא֖וֹתאַרְבַּ֥
שָׁנָהֽ׃

As it is written: “And He said to Avram, ‘Know for
certain89 that your seed (after Yitzchak’s birth) shall be

89 The Egyptian exile was decreed because Avraham Avinu asked God at the brit bein
habetarim (Covenant Between the Parts) ה יאֵדַעבַּמָּ נהָכִּ אִירָשֶׁ ‎ ‎Whereby shall I know that
am to inherit [the land]? (Genesis‎15:8) apparently questioning God's promise to him.
God replied with the verse quoted in the Haggadah: "... that your offspring will be aliens
in a land not their own... four hundred years." This raises a number of questions. First,
why indeed would Avraham question God's word? This would certainly be unusual, for
we know that throughout the ten nisyonot (tests) Avraham faced, never once did he
question or show the slightest wavering of faith. Second, even if Avraham was indeed at
fault, why would his descendants be punished for this? We know that God does not
punish sons for the sins of fathers. Furthermore, we find in the Gemara (Megilah 31b)
that Avraham never doubted God's promise, but was merely asking, "In what merit will
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my children inherit the land?" It would seem, then, that his question was quite proper.
Yet, God replied by informing Avraham of the exile, indicating a direct connection
between the exile and the question posed by Avraham.

The brit bein habetarim was effected through an array of animals and birds that
Avraham took for this purpose by Divine command.
According to one opinion in the Midrash (Bereishit Rabbah 44:17), these were allusions
to various atonement offerings that Israel would offer in the Beis HaMikdash (Temple).
According to another Midrashic opinion, these creatures alluded to the Four Kingdoms
under which Israel would endure exile after entering Eretz Yisrael.

What is the significance of these allusions?

To answer these questions, we must first remind ourselves of the merciful nature of
Avraham Avinu. It was Avraham who prayed that God spare the city of Sodom in the
hope that its wicked inhabitants might one day repent. When God informed Avraham
that his children would inherit the land of Canaan, he also informed him how this would
come about. Avraham's descendants would enter the Land and by Divine command,
annihilate those among the seven Canaanite tribes who refused to leave on their own.
Avraham was troubled. How could he rejoice over such a gift? His benevolent nature
compelled him to ask, "Why must these nations be killed? Would it not be better that
they remain alive so that they have a chance to repent?" Furthermore, Avraham feared
that his descendants, too, would be driven from the Land due to their sins, as was the
case. Though Avraham knew that in his merit God would always deal mercifully with
his descendants so that they would eventually return to the Land, this did not satisfy
him. Avraham was bothered by the thought that his descendants might not deserve this
gift in their own merit. Avraham's question, נהָכִּיאַדַעבַּמָה אִירָשָׁ encompassed these fears

The word אדע whose plain meaning is, will I know, can also be translated, can I have
love (see Genesis 18:19). Avraham asked, "How can I love this gift, that I in my own
merit shall inherit a gift that will be acquired through means that seem contrary to my
desire?"

God replied to Avraham's misgivings through a combination of the allusions cited by the
Midrash. First, Avraham was shown the atonement offerings. Each offering represented
a specific spiritual attainment for the one on whose behalf it was brought. For example,
the se'irei haregalim (goat-offerings of the festivals) were brought to atone for any sins
that might have resulted from the joy and festivities of the Yom Tov. Thus, these
offerings brought the nation to a heightened degree of yiras shamayim (awe of Heaven).
In being shown these offerings, Avraham was being told that his descendants would
indeed gain the Land as an eternal inheritance by means of their own merit.

The Midrash notes that the Covenant contained no direct allusion to the minchah (flour)
offering. Flour is produced through a lengthy process that begins with planting and ends
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strangers in a land that is not theirs (because even
before they went down to Egypt they were strangers) .
And they [the native people] will work them as slaves
(in Egypt), and (after the birth of Miriam) will oppress
them for four hundred years (from the birth of Yitzchak
until our leaving from Egypt) .

ם ראֶת־הַגּ֛וֹיוְגַ֧ דוּאֲשֶׁ֥ ֹ֖ ןיעֲַב כִידָּ֣ ֹ֑ ןאָנ יצְֵא֖וּוְאַחֲרֵי־כֵ֥
גָּדֽוֹל׃בִּרְכֻ֥שׁ

(Although I made this decree, nevertheless) I also will
execute judgment on the nation that enslaves them, and
afterwards they [your seed] will leave there with great

with sifting. The human effort involved tends to blind one to the fact that flour is no less
a gift of God than any other item in this world. While this concept was obvious to
Avraham, it would have to be taught to his descendants. This was the purpose of galut
(exile). In Egypt, as well as in the subsequent exiles, the Jews would learn that all the
physical toil was of no use without the freedom granted them by God to enjoy the fruits
of their labor. The Egyptian servitude and subsequent miraculous redemption
demonstrated clearly that all is from Hashem and that all one's efforts should be
dedicated to God. Thus, the galut process would raise Avraham's descendants to the
level needed to acquire the Land in their own merit as an eternal inheritance.

The exiles would also serve to demonstrate clearly the wickedness of the nations and
sharp contrast between them and Israel, God's Chosen People. This was the meaning of
the allusion of the Four Exiles. God was showing Avraham that contrary to his own
benevolent nature, the elite among the nations would show no mercy to his descendants
when they would be aliens in their lands. Surely, then, the Canaanites, who were steeped
in sin and impurity, would act no better were they permitted to remain alive.

Avraham, therefore, had no reason to be apprehensive over this gift. The Canaanites
were deserving of their punishment, while his descendants, through the purifying
process of exile, would surely be worthy of Eretz Yisrael.
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wealth.’” (The way of HaShem is to first take revenge
against the wicked, and then to give reward to the
righteous [The Gra].)

VeHi SheAmdah - שעמדהוהיא

We cover the Matzot and hold the cup of wine in our right
hand, and say:

עָמְדָההִיא לֹּאוְלָנוּ.לַאֲבוֹתֵינוּשֶׁ לְבַדאֶחָדשֶׁ עָמַדבִּ
לְכַלּוֹתֵינוּ.עָלֵינוּ

And this promise (that we mentioned above at the Brit
Bein HaBetarim) is what stood for our fathers and for
us (in other exiles amongst the nations) — because not
just one rose up against us to destroy us.

כָל-דּוֹראֶלָּא בְּ לְכַלוֹתֵינוּ.עָלֵינוּעוֹמְדִיםוָדוֹרשֶׁ
דוֹשׁ רוּךְוְהַקָּ ילֵנוּהוּאבָּ מִיָּדָם:מַצִּ
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Rather, in every generation (like the Persians, Romans,
Greeks, and other nations) they rise up against us to
destroy us (no matter if we are righteous or wicked, they
still want to kill us in every generation, and they don’t
differentiate between the religious and those who are not
[Derech Emunah]), but the Holy One, Blessed is He,
saves us from their hand.

We put down the cup and uncover the Matzah.

Tze U’Lmad - ולמדצא

שׁמַהוּלְמַדצֵא קֵּ ילָבָןבִּ לְיעֲַקבֹלַעֲשׂוֹתהָאֲרַמִּ
אָבִינוּ.
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(As a proof to this fact that we are attacked and HaShem
saves us,) Go and learn90 what Lavan the Aramean
sought to do to our father Yaakov;

רְעהֹ פַּ אגָזרַלֹאשֶׁ שׁוְלָבָןהַזְּכָרִים.עַלאֶלָּ קֵּ לַעֲקוֹרבִּ
הַכּלֹ.אֶת

for Pharaoh decreed only against the male children,
but Lavan had sought to uproot everything,

נֶּאֱמַר. דאֲרַמִּי֙שֶׁ יאבֵֹ֣ ימְָהוַיֵּ֣רֶדאָבִ֔ םוַיָּ֥גָרמִצְרַ֔ שָׁ֖
י טבִּמְתֵ֣ םמְעָ֑ ַֽיהְִי־שָׁ֕ ב:עָצ֥וּםגָּד֖וֹללְג֥וֹיו וָרָֽ

90 This implies that studying Yaakov Avinu's experience with Lavan will
teach us how to discern Hashem's fulfillment of Yaakov reaching the
height of human perfection. He was the quintessence of existence. This is
reflected in the fact that the Torah uses the term "everything" about him
without any qualification. Regarding Avraham it says: "Hashem blessed
Avraham in everything" (Bereishis 24:1). Regarding Yitzchak it says:
"And he ate from everything" (Bereishit 27:33). But Yaakov said: "I
have everything" (Bereishit 33:11). "In everything" and "from
everything" are less than "everything." Avraham and Yitzchak did not
stand at the level of total perfection present in Yaakov. It was thus Lavan,
the antithesis of existence, who sought to destroy Yaakov, the
quintessence of existence - Lavan intended to eradicate everything.
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as it is said: “The Aramean [Lavan]91 sought to destroy
my father [Yaakov] (as Lavan admitted to when he was
chasing Yaakov), and (besides what Lavan attempted to
do to Yaakov, other people also tried to kill us, so) [my
father] went down to Egypt and sojourned there as a
small group, and there he became a nation, great,
mighty, and numerous.”

יעַלאָנוּסמִצְרַימְָה.וַיֵּרֶד בּוּר:פִּ הַדִּ

“Went down to Egypt” — compelled (unwillingly) by
the Divine word (because he knew that his children would
be slaves) .

ם.וַיָּגָר דשָׁ לֹאמְלַמֵּ עַירַָדשֶׁ קֵּ תַּ אלְהִשְׁ ם.לָגוּראֶלָּ שָׁ

91 Lavan is not mentioned here by name. This reflects the tenuousness of
his very existence.
The Gemara says, "There are four whom the Holy One, Blessed is He,
regrets having created — the Chaldeans, the Ishmaelites, the urge to do
evil, and exile" (Sukkah 52b). The Gemara supports its assertion about
the Chaldeans - who are the Arameans — by citing the verse: "Behold,
the land of the Chaldeans, this nation that should not have been"
(Yeshayahu 23:13). The Arameans and Ishmaelites are not counted
among the seventy nations of the earth. They do not have the depth of
existence of the others. Hence, the Gemara says (Shabbat 12b): "One
should not request (of Hashem to grant) his needs in the Aramaic
language, for the ministering angels pay no heed to it."
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“And abode there” - [the choice of words] teaches us
that Yaakov Avinu did not go down to Egypt with the
idea of settling there, but only to abide there a while,

נֶּאֱמַר. הוַיּאֹמְר֣וּשֶׁ ֹ֗ יןבָּאנוּ֒בָּאָרֶץ֮לָג֣וּראֶל־פַּרְע כִּי־אֵ֣
ה רלַצּאֹן֙מִרְעֶ֗ יךָאֲשֶׁ֣ דלַעֲבָדֶ֔ בכִּיֽ־כָבֵ֥ רֶץהָרָעָ֖ בְּאֶ֣
עַן הכְּנָ֑ יךָיֵשְֽׁבוּ־נָ֥אוְעַתָּ֛ רֶץעֲבָדֶ֖ ֹֽשֶׁן׃בְּאֶ֥ גּ

(Another proof that Yaakov was not planning to settle
there is) as it is written: “They said to Pharaoh, We
have come to abide in the land, for there is no
pasturage for your servants’ flocks, so severe is the
famine in the land of Canaan; (meaning, if not for this
reason, he would have stayed where he was, and he is just
coming to Egypt temporarily.) now let your servants
dwell in the land of Goshen.’”

מְתֵי נֶּאֱמַר.כְּמוֹמְעָט.בִּ יםשֶׁ פֶשׁבְּשִׁבְעִ֣ יךָירְָד֥וּנֶ֔ אֲבתֶֹ֖
ימְָהּ המִצְרָ֑ מְךָ֙וְעַתָּ֗ השָֽׂ יךָיהְוָֹ֣ יאֱלֹהֶ֔ יםִכְּכוֹכְבֵ֥ הַשָּׁמַ֖

ב׃ ֹֽ לָר
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“As a small group” — as it is written: “Your fathers
went down to Egypt with seventy souls, and now
HaShem your God has made you as numerous as the
stars in the sky” (Yaakov Avinu did not pass away until
they had became a great nation of 600,000 people) .

םוַיהְִי הָיוּמְלַמֵדגָּדוֹל.לְגוֹישָׁ רָאֵלשֶׁ מְצוּינָיִםישְׂ
ם: שָׁ

“There he became a nation” - [the fact that the Jews
are called a nation] teaches us that Israel was distinct
there (Since they were in one place and not scattered, they
looked like a separate nation [Ma’aseh Nissim]) .

נֶּאֱמַר.כְּמוֹעָצוּם.גָּדוֹללְגוֹי לוּבְנֵ֣ישֶּׁ פָּר֧וּישְִׂרָאֵ֗
דוַיַּעַֽצְמ֖וּוַיּרְִבּ֥וּוַיּֽשְִׁרְצ֛וּ ֹ֣ דבִּמְא ֹ֑ רֶץוַתִּמָּלֵ֥אמְא הָאָ֖

אתָֹֽם׃

“Great and mighty” — as it is written: "And the
Children of Israel were fruitful and increased
abundantly and multiplied, and became very mighty
(because each lady had six children at a time. In the
Midrash it says that because they were not intermarried
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and they were engaged in Mitzvot, HaShem blessed them),
and the land was filled with them.”

נֶּאֱמַר.כְּמוֹוָרָב. השֶּׁ מַחרְבָבָ֗ יךְהַשָּׂדֶה֙כְּצֶ֤ וַתִּרְבִּי֙נתְַתִּ֔
י אִיוַתִּֽגְדְּלִ֔ ֹ֖ יוַתָּב יםִעֲדָיִ֑יםבַּעֲדִ֣ נוּ֙שָׁדַ֤ ֹ֙ ךְנכָ חַוּשְׂעָרֵ֣ צִמֵּ֔

תְּ םוְאַ֖ ֹ֥ וְעֶרְיָהֽ׃עֵר

“And populous” — as it is written: “I gave you to
thrive, to be as the brush of the fields (These are plants
that grow by themselves with no toil. So too, Am Yisrael
grew with no effort or toiling). You multiplied and grew,
and you became too numerous to count. Your breasts
were formed . Your hair had grown, (meaning that we
were ready to leave Egypt) but you were naked and bare
(meaning that we were naked from Mitzvot, without even
the basic Mitzvah of circumcision) .

ר ֹ֤ ךְעָלַי֙ךְִ֙וָאֶעֱב סֶתוָאֶֽרְאֵ֔ יךְִמִתְבּוֹסֶ֖ מַרבְּדָמָ֑ ֹ֤ לָךְ֙וָא
יךְִ יבְּדָמַ֣ מַרחֲיִ֔ ֹ֥ ךְוָא יךְִלָ֖ חֲיִיֽ׃בְּדָמַ֥

And I passed over you, and saw you wallowing in your
blood. And I said to you, ‘Through your blood you
shall live! Through your blood you shall live!’” (Am
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Yisrael was stuck in mud, so to speak, and they had no
way to get out. Since they were so involved in work, they
didn't have time for any Mitzvot, and HaShem didn’t want
to take them out of Egypt with no merits, so He gave them
two Mitzvot. HaShem gave them the blood of the Pesach
offering, and the blood of Brit Milah. This is why it says
“Damayich,” which is plural; to show that in the merit of
two bloods we were redeemed).

עוּ נוּוַיּרֵָ֧ יםאתָֹ֛ ינוּוַיּתְִּנ֥וּוַיעְַנּ֑וּנוּהַמִּצְרִ֖ העָלֵ֖ עֲבדָֹ֥
ה׃ קָשָֽׁ

“The Egyptians ill-treated us, oppressed us and laid
heavy labors upon us.”

צְרִים.אתָֹנוּוַיָּרֵעוּ נֶּאֱמַר.כְּמוֹהַמִּ בָהשֶׁ ההָ֥ ל֑וֹנִתְֽחַכְּמָ֖
ה הפֶּן־ירְִבֶּ֗ אנהָוְהָיָ֞ ףמִלְחָמָה֙כִּיֽ־תִקְרֶ֤ גַּם־הוּא֙וְנוֹסַ֤

ינוּ נאְֵ֔ ֹ֣ נוּעַל־שׂ הוְנלְִחַם־בָּ֖ רֶץ׃וְעָלָ֥ מִן־הָאָֽ

The Egyptians ill-treated us (meaning they were seeking
to cause to us more harm), as it is said: “Come, let us
deal cunningly with them, lest they multiply, and, if we
should happen to have war, they will join our enemies,
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and fight against us and go out of the country”
(Pharoah’s concern was that they would go out from the
land of Goshen and they would wipe out all the Egyptians
[Ramban]. But, Rashi learns from the Gemara that it’s like
a person who doesn’t want to curse himself, and instead
says it about others. Even though Pharaoh said it about the
Jews, he meant that the Egyptians would have to leave
Egypt).

נֶּאֱמַר.כְּמוֹוַיעְַנּוּנוּ. ימוּשֶּׁ יעָלָיו֙וַיּשִָׂ֤ יםשָׂרֵ֣ עַןמִסִּ֔ לְמַ֥
םעַנּתֹ֖וֹ בֶןבְּסִבְלֹתָ֑ יוַיִּ֜ המִסְכְּנוֹת֙עָרֵ֤ ֹ֔ םלְפַרְע ֹ֖ אֶת־פִּת

וְאֶת־רַעַמְסֵֽס:

“They oppressed us” as it is said: “They placed
taskmasters over them, to oppress them with their
impositions, and they built store-cities for Pharaoh,
Pitom and Ramses” (Pitom and Ramses were not two
separate cities, but was one city that was called both.
“Pitom” means that the earth would swallow anything
built on it, and “Ramses” means that its buildings would
crumble and fall) .
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נוּ ה.עֲבדָֹהעָלֵינוּוַיתְּ נֶּאֱמַר.כְּמוֹקָשָׁ שֶֹׁ דוּ וַיּעֲַבִ֧
יםִ לאֶת־בְּנֵ֥ימִצְרַ֛ בְּפָרֶֽךְ:ישְִׂרָאֵ֖

“They laid heavy labors upon us” as it is said: “The
Egyptians made the children of Israel slave
rigorously.”

ק הוַנּצְִעַ֕ יאֶל־יהְוָֹ֖ ינוּאֱלֹהֵ֣ עאֲבתֵֹ֑ נוּיהְוָֹה֙וַיּשְִׁמַ֤ אֶת־קלֵֹ֔
נוּאֶת־עָניְֵ֛נוּוַיַּ֧רְא וְאֶת־לַחֲצֵֽנוּ׃וְאֶת־עֲמָלֵ֖

“We cried to HaShem, the God of our fathers, and
HaShem heard our voice. He saw our ill treatment ,
our burden and our oppression.”

נֶּאֱמַר.כְּמוֹאֲבתֵֹינוּ.אֱלֹהֵיאֶל-יהְוָֹהוַנִּצְעַק וַיהְִי֩שֶׁ
ים יםבַיּמִָ֨ ָֽרַבִּ֜ םה מָת֙הָהֵ֗ לֶךְוַיָּ֙ יםִמֶ֣ וַיּאֵָנחְ֧וּמִצְרַ֔

ל הבְנֵיֽ־ישְִׂרָאֵ֛ קוּמִן־הָעֲבדָֹ֖ עַלוַיּזִעְָ֑ םוַתַּ֧ שַׁוְעָתָ֛
ים מִן־הָעֲבדָֹֽה:אֶל־הָאֱלֹהִ֖

“We cried to HaShem, the God of our fathers” as it is
said: “It came to pass during that long period that the
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king of Egypt died (he didn’t really die, but rather he got
Tzara’at [leprosy], because if the king had actually died,
Am Yisrael needed to rejoice [Ramban]. Rashi, however,
says that he had actually died, and Am Yisrael didn’t
rejoice because the second king was even worse), and the
children of Israel groaned because of the bondage
(because the King had Tzara’at, he killed 150 children and
bathed in their blood, as he thought it would heal him),
and they cried, and their prayers rose up to God
because of the servitude.”92

מַע נֶּאֱמַר.כְּמוֹקלֵֹנוּ.אֶתיהְוָֹהוַיִּשְׁ עשֶׁ יםוַיּשְִׁמַ֥ אֱלֹהִ֖
ם ראֶת־נאֲַקָתָ֑ ֹ֤ םאֶת־בְּרִית֔וֹאֱלֹהִים֙וַיּזִכְּ אֶת־אַבְרָהָ֖

ק ב:אֶת־יצְִחָ֥ ֹֽ וְאֶֽת־יעֲַק

“HaShem heard our voice” - as it is said: “God heard
their moaning and God recalled His covenant with
Avraham, Yitzchak and Yaakov.”(HaShem recalled His
covenant with our forefathers because just our voice was

92 The Midrash Haggadah says that “the children of Israel groaned”
means that they were crying because Pharaoh had killed their children to
use their blood. “And they cried” means that they were crying over the
babies the Egyptians took and used them for bricks. “Because of the
servitude” refers to how the Egyptians tortured the Jewish wives.
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not enough to bring the redemption, and we still needed
the merit of our forefathers to complete it.)

רִישׁוּתזוֹעָניְנֵוּ.אֶתוַיַּרְא רֶךְפְּ נֶּאֱמַר.כְּמוֹאֶרֶץ.דֶּ שֶׁ
יםוַיַּ֥רְא יאֱלֹהִ֖ לאֶת־בְּנֵ֣ דַעישְִׂרָאֵ֑ אֱלֹהִֽים:וַיֵּ֖

“He saw our ill treatment” this refers to the breaking
up of their family life, as it is said: “God looked upon
the children of Israel (that He commanded to fulfill and
multiply) and God took note (that the Egyptians were
stopping them from fulfilling it).”

ניִם.אֵלּוּעֲמָלֵנוּ.וְאֶת נֶּאֱמַר.כְּמוֹהַבָּ ושֶׁ הוַיצְַ֣ ֹ֔ פַּרְע
רלְכָל־עַמּ֖וֹ ֹ֑ ןלֵאמ רָה֙הַיּלִּ֗וֹדכָּל־הַבֵּ֣ ֹ֙ הוּהַיאְ תַּשְׁלִיכֻ֔
ת תְּחַיּוּֽן׃וְכָל־הַבַּ֖

“Our burden” - this refers to the children (since only
the children were killed, it is called “Amal” which means
to toil without seeing the fruits of your labor, as you don’t
see your children continue their life), as it is said: “Every
newborn son (including the Egyptians were born, because
that day was the day that Moshe was born. The astrologists
saw that it was the day that the leader of the Jews was
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born, and they didn’t know if he would come from the
Jews or from the Egyptians [Rashi]. But, Targum Yonatan
ben Uziel argues and says that only the Jews were killed
and not the Egyptians.) shall you cast into the river and
every daughter you shall let live.”

נֶּאֱמַר.כְּמוֹהַדַּחַק.זהֶלַחָצֵנוּ.וְאֶת יתִי֙שֶׁ וְגַם־רָאִ֙
חַץ ראֶת־הַלַּ֔ יםִאֲשֶׁ֥ יםמִצְרַ֖ אתָֹֽם׃לֹחֲצִ֥

“Our oppression” - this refers to the pressure that is
expressed in the words: “I have also seen the
oppression with which the Egyptians oppress them.”
(This refers to the bricks that they asked them to make,
and the Egyptians pressured them to complete their
required amount every day.)

נוּ יםִיהְוָֹה֙וַיּוֹצִאֵ֤ עַחֲזקָָה֙בְּיָ֤דמִמִּצְרַ֔ ֹ֣ הוּבִזרְ נטְוּיָ֔
א לוּבְמרָֹ֖ ֹ֑ וּבְמפְֹתִֽים:וּבְאתֹ֖וֹתגָּד

“HaShem brought us out of Egypt with a mighty hand,
with an outstretched arm, with great fearfulness, with
signs and with wonders.”
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צְרַיםִ.יהְוָֹהוַיּוֹצִאֵנוּ עַלוְלֹאמַלְאָךְ.ידְֵיעַללֹאמִמִּ
רָף.ידְֵי לִיחַ.ידְֵיעַלוְלֹאשָׂ דוֹשׁאֶלָּאשָׁ רוּךְהַקָּ הוּאבָּ

כְבוֹדוֹ וּבְעַצְמוֹ.בִּ

“HaShem brought us out of Egypt” - not through an
angel, not through a seraph and not through a
messenger, but the Holy One, blessed be He, He alone,
in His glory [took us out of Egypt],

נֶּאֱמַר. ישֶׁ ילְָהבְאֶֽרֶץ־מִצְרַיםִ֮וְעָבַרְתִּ֣ יהַזּהֶ֒בַּלַּ֣ וְהִכֵּיתִ֤
רֶץכָל־בְּכוֹר֙ יםִבְּאֶ֣ םמִצְרַ֔ המֵאָדָ֖ וְעַד־בְּהֵמָ֑

י יםִוּבְכָל־אֱלֹהֵ֥ המִצְרַ֛ עֱשֶׂ֥ יםאֶֽ יהְוָֹהֽ:אֲנִ֥ישְׁפָטִ֖

as it is said: “I will pass through the land of Egypt in
that night, and I will slay every first-born in the land of
Egypt, from man to beast, and I will execute judgment
against all the gods of Egypt, I, HaShem.” (From here
we learn that HaKadosh Baruch Hu Himself took us out of
Egypt, as it says, “I will pass through,” and it doesn’t
make sense for it to be Moshe Rabbeinu.
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י ימַלְאָךְ.וְלֹאאֲניִמִצְרַיםִ.בְאֶרֶץוְעָבַרְתִּ וְהִכֵּיתִ֤
רָף.וְלֹאאֲניִכָל־בְּכוֹר֙. ישָׂ יםִוּבְכָל־אֱלֹהֵ֥ המִצְרַ֛ עֱשֶׂ֥ אֶֽ
ים. לִיחַ.וְלֹאאֲניִשְׁפָטִ֖ וְלֹאהוּאאֲניִיהְוָֹהֽ.אֲנִ֥ישָׁ

אַחֵר:

(This part now teaches us why it says four times that
HaShem took us out of Egypt.) “I will pass through the
land of Egypt,” I, and no angel; “I will slay every
first-born in the land of Egypt,” I, and no seraph
(Seraph means fire. The difference between a regular
angel and a seraph is that the regular angel is the one who
strikes, and the seraph is the one who actually is the strike
itself); “and I will execute judgment against all the gods
of Egypt,” I, and no messenger; “I, HaShem,” it is I
and no other.

יּרַָדלִבְרָכָה.זכְִרונֺםָרַבּוֹתֵנוּאָמְרוּ דוֹשׁכְּשֶׁ רוּךְהַקָּ בָּ
צְרִיִּיםעַלהוּא מִצְרַיםִ.הַמִּ אֲלָפִיםתִּשְׁעַתעִמּוֺירְָדוּבְּ

וּמֵהֶםבָרָד.מַלְאֲכֵיוּמֵהֶםאֵשׁ.מַלְאֲכֵימֵהֶםרְבָבותֺ.
מַלְאֲכֵיוּמֵהֶםרֶתֶת.מַלְאֲכֵיוּמֵהֶםזיִעַ.מַלְאֲכֵי

הוּאלְמִיאוחֶֺזתֶוְחַלְחָלָהוְרֶתֶתחַלְחָלָה. רואֶֺהשֶׁ
לרִבּונֺוֺלְפָניָואָמְרוּאותָֺם. שָׂרמֶלֶךְוַהֲלֹאעולָֺם.שֶׁ בָּ
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לְחָמָהיורֵֺדכְּשֶׁהוּאוָדָם מַקִּיפִיןוַעֲבָדָיושָׂרָיולַמִּ
דוֹשׁהַמְּלָכִיםמַלְכֵימֶלֶךְוְאַתָּהבִּכְבודֺוֺ. רוּךְהַקָּ הוּאבָּ

ניֵוְהֵםעֲבָדֶיךָ.שֶׁאֲנחְַנוּעֲלֵינוּ.דַיָּן נרֵֵדבְרִיתֶךָ.בְּ
ה םוְנעֲַשֶׂ עְתִיאֵיןלָהֶם.אָמַרמִלְחָמָה.עִמָּ מִתְקָרֶרֶתדַּ

אֵרֵדעַד עַצְמִי.אֲניִשֶׁ כְבודִֺי.אֲניִבְּ תִי.אֲניִבִּ גְדוּלָּ בִּ
תִי.אֲניִ קְדוּשָּׁ אַחֵר:וְלֹאהוּאאֲניִיהְוָֹהאֲניִבִּ

Our Sages of blessed memory said that when the Holy
One, blessed be He, descended upon the Egyptians in
Egypt, ninety million angels. They were angels of fire,
hail, sweat, terror and anguish that descended with
Him, and beseeched Him saying: “Master of the
universe, when a human king goes to war, his officers
and servants surround him. O Supreme King of Kings,
Holy One, Blessed be He, our Judge, whose servants we
are, and they [the Israelites] are the children of Your
Covenant, allow us to make the war against the
Egyptians.” He answered them saying: “I will not be
satisfied unless I myself go, I in My glory, I in My
greatness, I in My holiness. I, the Lord, I and no
other.”
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ידָ בֶר.זוֹחֲזקָָה.בְּ נֶּאֱמַר.כְּמוֹהַדֶּ השֶׁ ההִנֵּ֨ ידַ־יהְוָֹ֜
ה רבְּמִקְנךְָ֙הוֹיָ֗ האֲשֶׁ֣ יםבַּשָּׂדֶ֔ חֲמרִֹים֙בַּסּוּסִ֤ יםבַּֽ בַּגְּמַלִּ֔
ר אןבַּבָּקָ֖ ֹ֑ בֶרוּבַצּ דדֶּ֖ ד:כָּבֵ֥ ֹֽ מְא

“With a mighty hand” this refers to the pestilence, as it
is said: “Behold, the hand of HaShem will be upon
your cattle in the field, upon the horses, donkeys and
camels, the oxen and the sheep, a very severe
pestilence.” (Pestilence came with every single plague and
killed all the animals in Egypt. Thus, you could see
HaShem’s hand in it.)

נֶּאֱמַר.כְּמוֹהַחֶרֶב.זוֹנטְוּיהָ.וּבִזרְעַֹ שְׁלוּפָה֙וְחַרְבּ֤וֹשֶׁ
הבְּידָ֔וֹ ם:נטְוּיָ֖ עַל־ירְוּשָׁלִָ֑

“With an outstretched arm” - that is the sword (which
refers to when the first borns killed their parents), as it is
said: “His drawn sword in his hand, stretched out over
Jerusalem.” (The proof is from the word “Netooyah”
which is used in this verse referring to swords.)

Yeshivat Torat Emet - אמתתורתישיבת



169

כִינהָ.גִּלּוּיזהֶגָּדלֹ.וּבְמרָֹא נֶּאֱמַר.כְּמוֹשְׁ ׀א֣וֹשֶׁ
ה יםהֲנסִָּ֣ בוֹאאֱלֹהִ֗ חַתלָ֠ רֶבגוֹי֮ל֣וֹלָקַ֨ בְּמַסּתֹ֩גּוֹי֒מִקֶּ֣
ת ֹ֨ יםבְּאתֹ הוּבְמוֹפְתִ֜ וּבִזרְ֣וֹעַחֲזקָָה֙וּבְיָ֤דוּבְמִלְחָמָ֗
ה יםנטְוּיָ֔ יםוּבְמוֹרָאִ֖ כלֹגְּדלִֹ֑ הכְּ֠ םאֲשֶׁר־עָשָׂ֨ הלָכֶ֜ יהְוָֹ֧

ם יםִאֱלֹהֵיכֶ֛ לְעֵינֶיֽךָ:בְּמִצְרַ֖

“With great fearfulness” this refers to the revelation of
the Divine Presence (which was in the last plague of the
death of the firstborn, when HaShem killed the Egyptians
for the Jews to see with their own eyes), as it is said: “Or
has God ever sought to come and take unto Himself
one nation from the midst of another nation, with
trials, signs and wonders, with war and a mighty hand,
and an outstretched arm and awesome manifestations,
as HaShem your God did for you in Egypt before your
eyes?” (The proof is from this verse that says “before your
eyes.”)

We cover the Matzot and we hold the cup in our right hand
and we say:
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ה.זהֶוּבְאתֹוֹת. טֶּ נֶּאֱמַר.כְּמוֹהַמַּ השֶׁ הוְאֶת־הַמַּטֶּ֥ הַזֶּ֖
ח ךָתִּקַּ֣ רבְּידֶָ֑ ת:תַּעֲשֶׂה־בּ֖וֹאֲשֶׁ֥ ֹֽ אֶת־הָאתֹ

“With signs” - this refers to the staff, as it is said:
“Take this staff in your hand, with which you shall do
the signs.”

Spilling from the Cup - The Ten Plagues

ם.זהֶוּבְמפְֹתִים. נֶּאֱמַר.כְּמוֹהַדָּ יםוְנָתַֽתִּי֙שֶׁ מֽוֹפְתִ֔
יםִ רֶץבַּשָּׁמַ֖ וּבָאָ֑

“With wonders” - that is the blood, as it is said: “I will
show wonders in heaven and on earth.” (The reason
why it says “wonders” [“Moftim”] in a plural form is
because although it was one wonder, the Ritba explains
that the plague of blood led to many wonders. First, the
water turned into blood, and then also if a Jew and an
Egyptian drank from the same cup it would be water for
the Jew and blood for the Egyptian, and much more.)
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One should take the cup of wine in his hand and spill a
small amount of wine 3 times into a broken vessel

prepared before Yom Tov when saying:

ם שׁדָּ֣ ימְר֖וֹתוָאֵ֔ ן:וְתִֽ עָשָֽׁ

Blood and Fire and Pillars of Smoke.

ידָאַחֵר.דָבָר יםִ.חֲזקָָהבְּ תַּ יםִ.נטְוּיהָוּבִזרְוֹעַשְׁ תַּ שְׁ
יםִ.גָּדלֹוּבְמרָֹא תַּ יםִ.וּבְאתֹוֹתשְׁ תַּ יםִ:וּבְמפְֹתִיםשְׁ תַּ שְׁ

Another explanation (for the verse mentioned above):
“With a mighty hand” indicates two plagues, “with an
outstretched arm,” another two; “with great
fearfulness,” another two; “with signs,” another two;
“and with wonders,” another two.

ראֵלּוּ הֵבִיאמַכּוֹתעֶשֶׂ דוֹשׁשֶׁ רוּךְהַקָּ עַלהוּאבָּ
צְרִיִּים מִצְרַיםִ.הַמִּ הֵן:וְאֵלּוּבְּ
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These are the ten plagues which the Holy One, blessed
be He, brought upon the Egyptians in Egypt, and they
are as follows:

One should pour wine for every plague as you mention
them into the same broken vessel used before.

Blood - דָּם
Since the Egyptians spilled the blood of the Jewish

children by drowning them in the Nile, its water turned to
Blood.93

Frogs - עַ צְפַרְדֵּ
Because the Egyptians forced the Jews to hunt and bring

them all kinds of lizards, snakes, and insects just to
torment the Jews, they were afflicted by the frogs.94

Additionally, it was because the Jewish women had to
stifle their cries during childbirth to avoid being caught by

the Egyptians, the Frogs tortured the Egyptians with
unceasing noise.

Lice - נִּים כִּ

94 זפרקרבהאליהודביתנא Tanna D'vei Eliyahu Rabbah chapter 7
93 "ואמנם"ד"הז:ידואראאברבנאל Va'era 7:14 Abarbanel
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Because the Egyptians forced the Jews to sweep dust from
the streets and markets, the dust became lice.95

Additionally, because the Jews were forced to work the
land and make bricks from the mud, all the earth turned to

Lice.96

Wild Beasts - עָרוֹב
Because the Jews were forced to go into the deserts and

forests to bring wild beasts for the Egyptians’ circus.97 The
Egyptians compelled the Jewish children to work, in turn
their children were killed by the Wild Beasts.98 During the
plague of Wild Beasts the Egyptians’ own sheep attacked

them because they sent the Jews out to the desert to be
their shepherds.99

Pestilence - בֶר דֶּ
Because the Egyptians compelled the Jews to leave their

homes and herd the Egyptian animals far away in the
desert, their cattle were killed.100 Jews were forced to pull
plows so Egyptian animals would not overwork, therefore

100 יבואראתנחומאמדרש Midrash Tanchuma Va'era 12
99 211דףפסחזבחהגדת Zevach Pesach Haggadah p. 112
98 ""ואמנםד"האברבנאלז:ידוארא Va'era 7:14 Abarbanel "v'Amnam"
97 זפרקרבהאליהודביתנא Tanna D'vei Eliyahu Rabbah chapter 7
96 Abarbanel אברבנאל
95 י:זרבהשמות Shemot Rabbah 10:7
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the animals the Egyptians were “so concerned” about
died.101

Boils - חִין שְׁ
The Egyptians had the Jews heat and maintain the

bathhouses but didn't allow them to use them. As a result
the Egyptians suffered the plague of Boils and could not

bathe.102

Hail - רָד בָּ
The Egyptians made the Jews work planting trees and

orchards, not allowing them to go home. As a result the
Hail destroyed their trees and orchards.103 The Jews were
beaten without mercy; the Hail in turn beat the Egyptians

mercilessly.104

Locusts - ה אַרְבֶּ
The Jews were forced to plant grain for the Egyptians.

Therefore the Locusts came and ate all the grain in

104 ""ואמנםד"הז:ידואראאברבנאל Va'era 7:14 Abarbanel "v'Amnam"
103 יב:גרבהשמות Shemot Rabbah 12:3
102 יא:הרבהשמות Shemot Rabbah 11:5
101 211דףפסחזבחהגדת Zevach Pesach Haggadah p. 112
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Egypt.105 The Egyptians stole the harvest of the Jews
therefore the Locusts ate their harvest.106

Darkness - ךְ חשֶׁ
The Egyptians required the Jews to work from early

morning until very late at night, so they in return were
punished with a full day of night.107 The Jews were forced

to bear torches for the Egyptians; in turn the Egyptians
were punished with Darkness.108

Slaying of the Firstborn - כוֹרוֹתמַכַּת בְּ
Because the Jewish babies were drowned in the river, the

firstborn children of the Egyptians were killed.109 The
Firstborn died because the Egyptians plastered the Jewish

children into the walls and burned them in fire.110

One should spill a bit from the cup into the same broken
vessel after saying each word of Detzach, Adash, and

110 מחפרקאליעזרדרביפרקי Pirkei D'Rabi Eliezer chapter 48
109 זפרקרבהאליהודביתנא Tanna D'vei Eliyahu Rabbah chapter 7
108 ג:כאבאלועזמעםילקוט Yalkut Me'am Lo'ez Bo 3:21
107 ג:כבאלועזמעםילקוט Yalkut Me'am Lo'ez Bo 3:20
106 " "ואמנםד"הז:ידאברבנאל Va'era 7:14 Abarbanel "v'Amnam"
105 זפרקרבהאליהודביתנא Tanna D'vei Eliyahu Rabbah chapter 7
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Beachav. When he says the last word of “Beachav,” he
should pour more wine than the rest.

י הֶםנוֹתֵןהָיהָיהְוּדָהרַבִּ סִמָניִם:בָּ

Rabbi Yehuda (grouped them by their initials and) made
signs [to remember them]: (The reason why there is a
need for the signs is to teach us that those plagues were in
this specific order because in Tehilim, it brings these
plagues in a different order. Others explain that Rabbi
Yehudah broke them into three parts because each group
was done in a different way. “Datzach” [the first three
plagues] were all plagues from the earth. “Adash” [the
following three plagues] were original plagues with no
common aspect. “Ba’ach” [the following three plagues] all
came from the air. The final plague of the slaying of the
firstborns was grouped with the other last three plagues,
despite not sharing the same aspects. The Da’at Zekenim
says that this grouping comes to teach us that every third
plague, there was no warning to Pharaoh that it would
happen. This is just as it says in the Gemara in Masechet
Sanhedrin that after the third time someone has sinned, we
do not warn him that he is going to be fined.)
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צַ"ךְ. אַחַ"ב:עַדַ"שׁ.דְּ בְּ

DeTZaCH, ADaSH, BeACHaV.
Dam Tzfardea Kinim Arov Dever Shchin Barad Arbeh Choshech

Bechorot

י המִניַןִאוֹמֵר.הַגָּלִילִייוֹסֵירַבִּ קוּאוֹמֵראַתָּ לָּ שֶׁ
צְרִיִּים מִצְרַיםִהַמִּ רבְּ יםלָקוּהַיָּםוְעַלמַכּוֹת.עֶשֶׂ חֲמִשִּׁ

מַכּוֹת.

Rabbi Yose the Galilean said: From where can you
come to say that the Egyptians were struck by ten
plagues in Egypt, but by fifty plagues at the Sea? (Of
course we don’t need a source for the ten plagues that
struck the Egyptians, as it is explicitly mentioned in the
Torah. But, from where do we know that they were struck
by fifty plagues by the sea?)

מִצְרַיםִ הַֽחַרְטֻמִּים֙וַיּאֹמְר֤וּאוֹמֵר.הוּאמַהבְּ
ה ֹ֔ עאֶל־פַּרְע יםאֶצְבַּ֥ וא.אֱלֹהִ֖ הוּאמַההַיָּםוְעַלהִ֑

רְאאוֹמֵר. לוַיַּ֨ האֶת־הַיָּ֣דישְִׂרָאֵ֜ רהַגְּדלָֹ֗ האֲשֶׁ֨ עָשָׂ֤
יםִיהְוָֹה֙ םוַיִּיֽרְא֥וּבְּמִצְרַ֔ ההָעָ֖ ינוּ֙אֶת־יהְוָֹ֑ ַֽאֲמִ֙ הוַיּ יהוָֹ֔ בַּֽ

ה עַבְדּֽוֹ:וּבְמשֶֹׁ֖
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Of the plagues in Egypt it says: “And the magicians
said to Pharaoh, it is the finger of God.” Of those by
the sea, however, it says: “When Israel saw the great
hand which HaShem laid upon the Egyptians, the
people feared HaShem, and believed in HaShem and in
His servant Moshe.” (Meaning that if it says about
HaShem striking the Egyptians in Egypt that it was the
finger of God, then by the sea, it must have been fifty,
because it says “the hand of God.” The reason that they
were struck with specifically fifty plagues by the sea is
because Pharaoh said, “Who is HaShem?” The Hebrew
word for “who” is “Mi - ”,מי and has the numerical value
of 50. Also, the word for sea (Yam - (ים has the numerical
value of 50 as well.

ע.לָקוּכַּמָה רבְאֶצְבַּ האֱמוֹרמַכּוֹת.עֶשֶׂ מִצְרַיםִמֵעַתָּ בְּ
רלָקוּ יםלָקוּהַיָּםוְעַלמַכּוֹת.עֶשֶׂ מַכּוֹת:חֲמִשִּׁ

How many [plagues] did they receive with the finger?
Ten plagues! Then it follows that since there were ten
plagues in Egypt, there were fifty at the sea (where they
were hit with the whole hand) .
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י כָּל-מַכָּהמִניַןִאוֹמֵר.אֱלִיעֶזרֶרַבִּ הֵבִיאוּמַכָּהשֶׁ שֶׁ
דוֹשׁ רוּךְהַקָּ צְרִיִּיםעַלהוּאבָּ מִצְרַיםִהַמִּ להָיתְָהבְּ שֶׁ
ע מַכּוֹת.אַרְבַּ

Rabbi Eliezer said: From where do we know that each
plague that the Holy One, blessed be He, brought upon
the Egyptians in Egypt, consisted of four plagues?

נֶּאֱמַר. םשֶׁ האַפּ֗וֹחֲר֬וֹן׀ישְַׁלַּח־בָּ֨ הוָזַ֣עַםעֶבְרָ֣ וְצָרָ֑
חַת שְׁלַ֗ ימִ֝ רָעִֽים.מַלְאֲכֵ֥

For it is stated: “He sent forth upon them His burning
anger: wrath, indignation and trouble, troops of
messengers of evil,”

יםִ.וָזעַַםאַחַת.עֶבְרָה תַּ לֹשׁ.וְצָרָהשְׁ לַחַתשָׁ מִשְׁ
ע.רָעִיםמַלְאֲכֵי אַרְבַּ

‘Wrath’ was one plague, ‘indignation’ a second,
‘trouble’ a third, and ‘troops of messengers of evil’ a
fourth;
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האֱמוֹר מִצְרַיםִמֵעַתָּ עִיםלָקוּבְּ הַיָּםוְעַלמַכּוֹת.אַרְבָּ
מַכּוֹת:מָאתַיםִלָקוּ

consequently they were struck by forty plagues111 in
Egypt, and two hundred at the sea. (Meaning, if in
Egypt they were struck with 40 plagues, it turns out that in
the sea there were 200 plagues because each finger was 40
plagues.)

י כָּל-מַכָּהמִניַןִאוֹמֵר.עֲקִיבָארַבִּ הֵבִיאוּמַכָּהשֶׁ שֶׁ
דוֹשׁ רוּךְהַקָּ צְרִיִּיםעַלהוּאבָּ מִצְרַיםִהַמִּ להָיתְָהבְּ שֶׁ

מַכּוֹת.חָמֵשׁ

Rabbi Akiva said: From where do we know that each
plague that the Holy One, blessed be He, brought upon
the Egyptians in Egypt, consisted of five plagues?

111 Lechem Oni says that the forty plagues correspond to the forty days
that Moshe Rabbeinu was on Mount Sinai, as they mainly wanted to kill
Moshe and stop him from leading Am Yisrael to receive the Torah.
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נֶּאֱמַר. םשֶׁ האַפּ֗וֹחֲר֬וֹן׀ישְַׁלַּח־בָּ֨ הוָזַ֣עַםעֶבְרָ֣ וְצָרָ֑
חַת שְׁלַ֗ ימִ֝ רָעִֽים.מַלְאֲכֵ֥

For it is said: “He sent forth upon them His burning
anger, wrath, indignation and trouble, troops of
messengers of evil.”

תַּיםִ.עֶבְרָהאַחַת.אַפּוֹחֲרוֹן לֹשׁ.וָזעַַםשְׁ וְצָרָהשָׁ
ע. לַחַתאַרְבַּ חָמֵשׁ.רָעִיםמַלְאֲכֵימִשְׁ

‘His burning anger’ was one plague, ‘wrath’ a second,
‘indignation’ a third, ‘trouble’ a fourth, and ‘troops of
messengers of evil’ a fifth; (The argument between Rabbi
Eliezer and Rabbi Akiva is if “His burning anger” is a
considered a plague. According to Rabbi Eliezer, he
doesn’t count “His burning anger” as a plague, as it is just
a general theme behind all the plagues. Rabbi Akiva, on
the other hand, holds that it also is part of the plagues.
[Abudrahem])

האֱמוֹר מִצְרַיםִמֵעַתָּ יםלָקוּבְּ הַיָּםוְעַלמַכּוֹת.חֲמִשִּׁ
יםמָאתַיםִלָקוּ מַכּוֹת:וַחֲמִשִּׁ
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consequently they were struck by fifty plagues in
Egypt, and two hundred and fifty112 at the sea.

Dayenu - דַּיּנֵוּ

This song of “Dayenu” is made up of fifteen favors, and in
each we express that it would have been enough without them,
but HaShem still did them for us. One of the reasons for this is
that it corresponds with the fifteen chapters of “Shir
HaMa’alot” in Tehilim. Also, it corresponds with the fifteen
steps that there were in the Beit HaMikdash between the
women’s section and the Israelite section.

קוֹםטוֹבוֹתמַעֲלוֹתכַּמָה עָלֵינוּ:לַמָּ
112 The reason that they were struck by 250 plagues at the sea is because
the Egyptians wanted to extinguish the metaphorical candle of Am
Yisrael, and candle in Hebrew (Ner - (נר has the numerical value of 250
(Lechem Oni). The reason why the rabbis are seemingly trying to learn
out from the verses that the Egyptians received more and more plagues is
because HaShem said that all the plagues that the Egyptians received will
not come upon the Jewish people. The rabbis want to find more and more
plagues that the Egyptians received so that there will be more and more
illnesses and plagues that cannot fall on the Jewish people (Minhat
Eliyahu).
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For how many favors do we owe thanks to the
Ever-Present!

צְרַיםִ.הוֹצִיאָנוּאִלּוּ הוְלֹאמִמִּ פָטִיםבָהֶםעָשָׂ יֵּנוּ:שְׁ דַּ

If He had brought us out of Egypt (even in a natural
way), but had not executed judgments upon the
Egyptians, it would have sufficed for us (because even
by taking Am Yisrael out of Egypt in a natural way with
no miracles, it would still be a great thing, as there were
many magicians that wanted to use there witchcraft to stop
them) !

האִלּוּ פָטִים.בָהֶםעָשָׂ הוְלֹאשְׁ יֵּנוּ:בֵאלֹהֵיהֶםעָשָׂ דַּ

If He had executed judgments upon them (through the
ten plagues), but not upon their gods, it would have
sufficed for us!

האִלּוּ כוֹרֵיהֶםהָרַגוְלֹאבֵאלֹהֵיהֶם.עָשָׂ יֵּנוּ:בְּ דַּ
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If He had destroyed their gods (meaning: in the last
plague, all of the Egyptian idols were destroyed. If it was
made of wood, it would become rotten, if it was made of
metal it would melt, etc. This is a great thing because even
if some of the Jewish people still served idols, now they
understand that the idols have no substance or power.), but
not at the same time slain their first-born, it would
have sufficed for us!

כוֹרֵיהֶם.הָרַגאִלּוּ יֵּנוּ:אֶת-מָמוֹנםָלָנוּנתַָןוְלֹאבְּ דַּ

If He had slain their first-born but not given us their
wealth, it would have sufficed for us! (Some say that
here we are referring to the money that we took with us
from the Egyptians when we first left Egypt. Others,
however, hold that this refers to the money that we found
by the sea shore at the splitting of the sea, and they say
that because the money we took with us initially when
leaving Egypt was already promised by HaShem to
Avraham, and couldn't have been nullified.)

ֶנָּתַןוּמְניַןִ נֶּאֱמַר.אֶת-מָמונֺםָ.לָנוּשֶׁ וַיֽנְצְַּל֖וּשֶׁ
יםִ. אֵיןכִּמְצוּלָהעֲשָׂאוּהָאֶת־מִצְרָֽ גִים.בָּהּשֶׁ דָּבָרדָּ

אֵיןכִּמְצוּדָהעֲשָׂאוּהָאַחֵר גָן.בָּהּשֶׁ דָּ
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And how do we know that their wealth was given to
us? As it says of the Israelites, concerning the gold,
silver and garments given them by the Egyptians just
before they left: “And they emptied out Egypt.” [We
learn from this] that they made it like the depths of the
sea with no fish. Alternatively, they made it like a trap
[for birds] with no grain [to lure them]. (The Hebrew
word used in the verse for “they emptied out” is related to the
words for “the depths of the sea” and for “nets” implying that
when the Israelites had left Egypt it was as empty of wealth as
the depths of the sea are of fish or as unbaited nets are of birds.
[Talmud Berachot 9b].)

ה בלָמָּ מִצְרַיםִ.מִבִּזַּתיותֵֺרהַיָּםבִּזַּתאֶתהַכָּתוּבמְחַבֵּ

Why, then, is the wealth acquired later by the sea
(when the Egyptians drowned) valued more highly
than that acquired in Egypt itself?

הָיהָמַהאֶלָּא תִּיםשֶּׁ מִצְרַיםִ.נטְָלוּבַבָּ הָיהָוּמַהבְּ שֶּׁ
בָתֵּי שׁוּרָאותֺבְּ הַיָּם.עַלנטְָלוּתְּ

Yeshivat Torat Emet - אמתתורתישיבת



186

Because the wealth taken in Egypt came from private
homes, but that taken at the sea had been brought
along by the Egyptians from their treasure houses.

יאומֵֺרהוּאוְכֵן הי֭וֹנהָכַּנפְֵ֣ סֶף.נחְֶפָּ֣ בִּזַּתזוֺבַכֶּ֑
יהָמִצְרַיםִ. אֶבְרוֹתֶ֗ קוְ֝ ירַקְרַ֥ הַיָּם.בִּזַּתזוֺחָרֽוּץ.בִּֽ

Concerning this it is said [in Tehilim, 68:14]: “as the
wings of a dove overlaid with silver” - this is the booty
in Egypt; “its pinions of yellow gold" - this is the booty
at the sea.

יוַתִּרְבִּי֙ אִי.וַתִּֽגְדְּלִ֔ ֹ֖ ימִצְרַיםִ.בִּזַּתזוֺוַתָּב עֲדָיִ֑ים.בַּעֲדִ֣
יהַיָּם.בִּזַּתזוֺ ךְ.זהָָב֙תּוֹרֵ֤ םמִצְרַיםִ.בִּזַּתזוֺנעֲַשֶׂה־לָּ֔ עִ֖

הַיָּם:בִּזַּתזוֺהַכָּסֶֽף.נקְֻדּ֥וֹת

And it is said (Yechezkel 16:7): “you grew big, tall and
came to be…” - this is the booty in Egypt; “...of great
charm” - this is the booty at the sea. And it is said
(Cant. 1:11): “We will make thee necklaces of gold,” -
this is the booty in Egypt; “studded with silver” - this is
the booty at the sea.
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יֵּנוּ:אֶת-הַיָּםלָנוּקָרַעוְלֹאאֶת-מָמוֹנםָ.לָנוּנתַָןאִלּוּ דַּ

If He had given us their wealth but not also divided the
sea for us, it would have sufficed for us! (Of course
HaShem would have saved us, He would just simply do it
a different way. We have to explain this way because what
help would the money provide if they were chasing after
us to kill us at a dead end? [Rashbam])

חָרָבָהבְתוֹכוֹהֶעֱבִירָנוּוְלֹאאֶת-הַיָּם.לָנוּקָרַעאִלּוּ בֶּ
יֵּנוּ: דַּ

If He had divided the sea without taking us through it
on dry land, it would have sufficed for us! (The purpose
of making it dry is to make it easy for everyone to walk
through, and by doing this, HaShem showed that He truly
loves us, as He even worried for the smallest troubles like
our shoes and clothing not getting dirty.)

עוְלֹאבֶּחָרָבָה.בְתוֹכוֹהֶעֱבִירָנוּאִלּוּ תוֹכוֹצָרֵינוּשִׁקַּ בְּ
יֵּנוּ: דַּ
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If He had led us through it on dry land, but not
drowned our oppressors in it, it would have sufficed for
us!

עאִלּוּ קַּ תוֹכוֹ.צָרֵינוּשִׁ קוְלֹאבְּ רצָרְכֵנוּסִפֵּ דְבָּ בַמִּ
עִים נהָאַרְבָּ יֵּנוּ:שָׁ דַּ

If He had drowned our oppressors in it, but had not
provided for our needs in the wilderness for forty
years, it would have sufficed for us! (Meaning, of course
we would have still eaten, but we would have to eat from
our own cattle and resources that we received from the
Egyptians.)

קאִלּוּ רצָרְכֵנוּסִפֵּ דְבָּ עִיםבַמִּ נהָ.אַרְבָּ הֶאֱכִילָנוּוְלֹאשָׁ
ןאֶת יֵּנוּ:הַמָּ דַּ

If He had provided for our needs in the wilderness for
forty years but not fed us with Manna, it would have
sufficed for us! (HaShem could have provided us food
from a natural source, like wheat or barley, and it still
would have been a miracle, because it’s in the middle of
the desert. However, HaShem gave us Manna, which was
very spiritual and completely satisfied the person. It was
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entirely nutritious and was completely absorbed by the
body with no left over excrement.)

ן.אֶתהֶאֱכִילָנוּאִלּוּ תאֶתלָנוּנתַָןוְלֹאהַמָּ בָּ יֵּנוּ:הַשַּׁ דַּ

If He had fed us with Manna, but not also given us the
Shabbat, it would have sufficed for us! (We would have
anyways kept Shabbat, as we would learn it from the fact
that there was no Manna on Shabbat. But, HaShem still
commanded us to keep the Shabbat so that we should have
many merits and so that He should increase our reward
[Magid Dvarav LeYaakov].)

ת.אֶתלָנוּנתַָןאִלּוּ בָּ סִיניַהַרלִפְניֵקֵרְבָנוּוְלֹאהַשַּׁ
יֵּנוּ: דַּ

If He had given us the Shabbat, but not led us to
Mount Sinai (to show us His glory), it would have
sufficed for us!

הַתּוֹרָהאֶתלָנוּנתַָןוְלֹאסִיניַ.הַרלִפְניֵקֵרְבָנוּאִלּוּ
יֵּנוּ: דַּ
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If He had brought us before Mount Sinai, but not given
us the Torah, it would have sufficed for us! (Meaning, if
HaShem had not given us the Torah Himself, but rather
through a messenger, it would have sufficed for us.
Alternatively, the meaning is that if He had given us only
part of the mitzvot. [Rashbam])

רָאֵללְאֶרֶץהִכְניִסָנוּוְלֹאהַתּוֹרָה.אֶתלָנוּנתַָןאִלּוּ ישְׂ
יֵּנוּ: דַּ

If He had given us the Torah, but not led us into the
land of Israel, it would have sufficed for us! (Meaning
that we would have not gone into the land of Israel, but our
children would have definitely gone in, as HaShem had
promised it to us. [Rashbam] Alternatively, if HaShem had
not promised it to us at all, it would have been enough.
[Minhat Eliyahu])

רָאֵל.לְאֶרֶץהִכְניִסָנוּאִלּוּ יתאֶתלָנוּבָנהָוְלֹאישְׂ בֵּ
שׁ קְדָּ יֵּנוּ:הַמִּ דַּ

If He had led us into the land of Israel and not built a
Temple for us (but only built us the Mishkan), it would
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have sufficed for us (even though all the miracles of the
Temple weren't seen there)!

האַחַתעַל הכַּמָּ לֶתכְּפוּלָהטוֹבָהוְכַמָּ קוֹםוּמְכֻפֶּ לַמָּ
צְרַיםִ.הוֹצִיאָנוּעָלֵינוּ. המִמִּ פָטִים.בָהֶםעָשָׂ השְׁ עָשָׂ

כוֹרֵיהֶם.הָרַגבֵאלֹהֵיהֶם. קָרַעאֶת-מָמוֹנםָ.לָנוּנתַָןבְּ
חָרָבָה.בְתוֹכוֹהֶעֱבִירָנוּאֶת-הַיָּם.לָנוּ עבֶּ קַּ צָרֵינוּשִׁ

קבְתוֹכוֹ. רצָרְכֵנוּסִפֵּ דְבָּ עִיםבַמִּ נהָ.אַרְבָּ הֶאֱכִילָנוּשָׁ
ן.אֶת ת.אֶתלָנוּנתַָןהַמָּ בָּ סִיניַ.הַרלִפְניֵקֵרְבָנוּהַשַּׁ
רָאֵל.לְאֶרֶץהִכְניִסָנוּהַתּוֹרָה.אֶתלָנוּנתַָן וּבָנהָישְׂ
יתאֶתלָנוּ חִירָה.בֵּ רהַבְּ כָּל-עֲוֹנוֹתֵינוּ:עַללְכַפֵּ

Thus, how much more so do we owe thanks to the
Ever-Present for all His manifold favors (Meaning,
every favor that HaShem did for us resulted in many more
good things)! He brought us forth from Egypt, executed
judgments upon them and upon their gods, slew their
first-born, gave us wealth, divided the sea for us, led us
through it on dry land and drowned our oppressors in
it, supplied our needs in the wilderness for forty years
and fed us with Manna, gave us the Shabbos, led us
before Mount Sinai, gave us the Torah, brought us into
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the Promised Land and built us a Temple to atone for
all our sins.

Rabban Gamliel Haya Omer - גמליאלרבן
אומרהיה

ן לֹּאכָּל-מִיאוֹמֵר.הָיהָגַּמְלִיאֵלרַבָּ האָמַרשֶׁ לֹשָׁ שְׁ
בָרִים סַח.אֵלּוּדְּ פֶּ חוֹבָתוֹ.ידְֵייצָָאלֹאבַּ

‏
Rabban Gamliel used to say: Whoever does not say the
following three things at the Pesach festival, has not
fulfilled his duty, (Meaning, if one didn’t explain the
reasons for those three things, he does not fulfill his
obligation of eating the Korban Pesach, matzah, and
maror. We learn it from the verse that says “ זבחואמרתם
”פסח that one needs to explain why we eat the Pesach
offering. We link matzah and maror with the Pesach
offering and we learn them from it.)
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סַח.הֵן.וְאֵלּוּ ה.פֶּ וּמָרוֹר:מַצָּ

namely: the Pesach sacrifice,113 Matzah, and Maror.

One should not look, point at, or pick up the
Shankbone on the Seder plate whilst reading the

following passage:

סַח הָיוּפֶּ זמְַןאוֹכְלִיםאֲבוֹתֵינוּשֶׁ יתבִּ בֵּ שׁשֶׁ קְדָּ הַמִּ
מָה.שׁוּםעַלקַיָּםהָיהָ

The Pesach sacrifice that our fathers ate at the time
when the Holy Temple was still standing — for what
reason?114 (Meaning, the miraculous event of the
separation between the Jewish firstborns and the Egyptian
ones was only for the firstborns. Why do we all

114 Meaning, why do we commemorate the Pesach sacrifice in Egypt? It
can’t be because of the Egyptians' anger when they saw us preparing the
lamb for the sacrifice [as sheep are the gods of the Egyptians], and the
miracle that they did not hurt us. It is written in the Gemara, Masechet
Megilah, that we do not rejoice at the downfall or grief of our enemies.

113 The Pesach offering (in the form of the Afikoman) is eaten at the end
of the Seder after eating matzah and maror, so it should theoretically be
mentioned last. We can simply say that because it is the most important,
we mention it first. For the same reason, matzah is mentioned before the
maror, because it is more important than the maror.
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commemorate it, shouldn’t only the firstborns
commemorate it?)

פָּסַחשׁוּםעַל דוֹשׁשֶׁ רוּךְהַקָּ יעַלהוּאבָּ תֵּ אֲבוֹתֵינוּבָּ
מִצְרַיםִ. בְּ

Because the Holy One, blessed be He, passed over the
houses of our fathers in Egypt, (Meaning, although the
destructive angel got permission to kill every firstborn
Egyptian, he cannot differentiate, and would have killed
even Jews who were not firstborns. Thus, HaShem
Himself got involved and protected each and every one of
us from this decree, and He Himself was the one who
saved us.)

נֶּאֱמַר. םשֶׁ סַחוַאֲמַרְתֶּ֡ הה֜וּאזֶבַֽח־פֶּ֨ רלַיֽהוָֹ֗ סַחאֲשֶׁ֣ פָּ֠
י יםִבְנֵיֽ־ישְִׂרָאֵל֙עַל־בָּתֵּ֤ יםִבְּנגְָפּ֥וֹבְּמִצְרַ֔ אֶת־מִצְרַ֖

ינוּ ילוְאֶת־בָּתֵּ֣ דהִצִּ֑ ֹ֥ םוַיּקִּ וַיִּשְֽׁתַּחֲוֽוהָעָ֖
for so it is said in the Torah: “You shall say, it is a
Pesach sacrifice for HaShem, because He passed over
the houses of the children of Israel in Egypt, when He
struck the Egyptians, and He saved our houses; and
the people bowed down and prostrated themselves.”
(They bowed down when they heard about their
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redemption and that they would receive the promised land
in the future [Rashi].)

בַח.עִרְכוּ‏אֱמוּניִם םטֶבַח.וְטִבְחוּלָאֵלשֶׁ זבֶַחוַאֲמַרְתֶּ
סַח לַיהוָֹה:הוּאפֶּ

O faithful ones, set in order your praises and offering
to Go!
“And you shall say: It is a Pesach sacrifice for
HaShem.”

מְחוּשִׁירִים.קוֹלהֵרִימוּ מַצּוֹתעַלשִׁמּוּרִים.בְלֵילשִׂ
ייֵניָ:וּשְׁתוּאִכְלוּוּמְרוֹרִים.
ואמרתם

Lift your voice happily in song on this night of
protection Divine; Eat it with matzah and maror;
drink My wine.
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מִיַּדאֱמוּניִם.צִירידַעַללְכָל-רִאשׁוֹניִם.רִאשׁוֹן
ילכָּל-מְעַנִּים. כָּל-הֲמוֹניָ:הִצִּ

ואמרתם

Through faithful Moshe has the Beginning of all
beginnings. Redeemed His multitudes from exile and
all its sufferings.

י י.אֵלנסֵּ י.וַחֲסָדָיוזכַָרְתִּ רְתִּ הסִפַּ י.עַתָּ יידַָעְתִּ גָדוֹלכִּ
ואמרתםיהְוָֹה:

I have recounted His miracles and of His loving
kindness I have sent word; I truly know there is none
so great as HaShem.

מַיםִ.כְּכוֹכְבֵי ההַשָּׁ צְרַיםִ.יצְָאוּוְאֶפְרַיםִ.מְנשֶּׁ מִמִּ
יהְוָֹה:כָּל-צִבְאוֹת

ואמרתם
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As numerous as the stars of the heavens, yet united as
Menashe and Ephraim; Was the multitude of HaShem
that night, as it left Egypt.

עַםמִצְוָתוֹ.שׁוֹמְרֵיוַעֲדָתוֹ.לְעַמּוֹתּוֹרָתוֹ.הִנחְִיל
יהוָֹה:נוֹשַׁע בַּ

ואמרתם

Then He gave the Torah as an inheritance to this; His
congregation; We are the followers of His
commandments, we are HaShem’s nation.

כָּל-חוֹסֶיךָ.יאֹמְרוּנסִֶּיךָ.וַעֲצוּמִיםמַעֲשֶׂיךָ.נפְִלָאִים
יהוָֹה:לַחֲסוֹתטוֹב בַּ

ואמרתם

Your deeds are wondrous; by Your miracles we are
overawed; Let all your faithful ones say: “It is good to
trust in HaShem!”

One should pick up the top Matzah and say:

Yeshivat Torat Emet - אמתתורתישיבת



198

מָה.שׁוּםעַלאוֹכְלִיםשֶׁאֲנחְַנוּזוֹמַצָּה

This unleavened bread: why do we eat it? (Meaning, if
we eat the matzah to commemorate the matzah our fathers
ate in Egypt when they were slaves, why do we lean and
eat in a way of freedom? The answer is no, we eat the
matzah for a different reason, as the Haggadah answers.)

לֹּאשׁוּםעַל יקשֶׁ צֵקָםהִסְפִּ לבְּ לְהַחְמִיץ.אֲבוֹתֵינוּשֶׁ
נִּגְלָהעַד לָכִיםמַלְכֵימֶלֶךְעֲלֵיהֶםשֶׁ דוֹשׁהַמְּ רוּךְהַקָּ בָּ

מִיַּד.וּגְאָלָםהוּא

Because the dough of our fathers did not have time to
rise before the King of kings, the Holy One blessed be
He revealed Himself and immediately redeemed them.
(Although we were commanded to bake matzot before we
left Egypt, we were115 commanded to bake matzot because

115 At the beginning of the Haggadah, we say in contradiction that we eat
matzot because it was what our fathers ate in Egypt during our slavery.
The Sforno explains that Am Yisrael initially would be in a rush to do
their Egyptian master’s orders, and thus they ate matzot. However, when
they left Egypt, they were in a rush to do HaShem’s commands. Thus,
matzah was intitally Lechem Oni, meaning the bread of our torture, but
now it is a sign of our serving to HaShem, which is real freedom.
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the reality was that either way, we would have made
matzot because of our speedy redemption. HaShem just
commanded them beforehand so that it should be a
mitzvah for them to fulfill and receive merit for.)

נֶּאֱמַר. קוַיּאֹפ֨וּשֶׁ ראֶת־הַבָּצֵ֜ יאוּאֲשֶׁ֨ יםִהוֹצִ֧ מִמִּצְרַ֛
ת ֹ֥ ימַצּ֖וֹתעֻג ץלֹ֣אכִּ֣ יםִכִּיֽ־גרְֹשׁ֣וּחָמֵ֑ יָכְֽלוּ֙וְלֹ֤אמִמִּצְרַ֗

הַּ הלְהִתְמַהְמֵ֔ לָהֶֽם:לֹא־עָשׂ֥וּוְגַם־צֵדָ֖

As it is said: “And they baked unleavened bread from
the dough which they had taken with them from Egypt.
It had not leavened because they were driven out of
Egypt in a hurry and could not delay nor had they
prepared any provisions for the way.”

One should pick up the Maror and say:

אֲנחְַנוּזהֶמָרוֹר מָה.שׁוּםעַלאוֹכְלִיםשֶׁ

This bitter herb: why do we eat it? (Meaning, what is
the point of eating maror? The matzah we understand is
because of our slavery [see the footnote on previous page].
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Charoset is because of the cement we were enslaved to
build with and how our babies were used for bricks. The
Karpas we eat to commemorate the straw we used to make
the bricks. Why add the maror?)

רְרוּשׁוּםעַל מָּ צְרִיּיִםשֶׁ אֲבוֹתֵינוּחַיֵּיאֶתהַמִּ
מִצְרַיםִ. בְּ

Because the Egyptians embittered the lives of our
fathers (spiritually and physically) in Egypt.

נֶּאֱמַר. םוַימְָרְר֨וּשֶׁ האֶת־חַיּיֵהֶ֜ הבַּעֲבדָֹ֣ מֶר֙קָשָׁ֗ ֹ֙ בְּח
ים הוּבִלְבֵנִ֔ הוּבְכָל־עֲבדָֹ֖ תבַּשָּׂדֶ֑ םאֵ֚ דָתָ֔ ֹ֣ כָּל־עֲב

םאֲשֶׁר־עָבְד֥וּ בְּפָרֶֽךְ:בָהֶ֖

As it is said: “They made their lives bitter with hard
labor, with mortar and brick and with all manner of
work in the field; and they made them slave rigorously
at all their labor.”

כָל-דּוֹר אִלּוּאֶת-עַצְמוֹלְהַרְאוֹתאָדָםחַיָּבוָדוֹרבְּ כְּ
צְרַיםִ.יצָָאהוּא מִמִּ
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In each generation, everyone is obliged to behave as
though he personally went out of Egypt. (Meaning, the
natural tendency of human beings is to avoid remembering
grief and sad memories in the past, especially when it
didn’t happen to you. Therefore, we are obligated to feel
that it happened now, because this miracle happened to all
of Klal Yisrael, and we wouldn’t be here if it hadn't
happened [U’BeShnayim Mi Yodea].116)

נֶּאֱמַר. רהַה֖וּאבַּיּ֥וֹםלְבִנךְָ֔וְהִגַּדְתָּ֣שֶׁ ֹ֑ הבַּעֲב֣וּרלֵאמ זֶ֗
ה ייהְוָֹה֙עָשָׂ֤ ילִ֔ יםִ:בְּצֵאתִ֖ מִמִּצְרָֽ

As it is said: “And you shall tell your son on that day
saying: it is for this that HaShem did for me when I
went out of Egypt.”

116 We already learned previously that if we wouldn’t have been redeemed
from Egypt, we would have stayed there until today, so we practically
already mentioned that we have to feel like we ourselves left Egypt, as
that’s really the truth. The book BeZevach Pesach explains that Avadim
Hayinu refers to how HaShem saves our physical bodies, but here, it
refers to our spiritual redemption.
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לֹּא לְבַדאֲבוֹתֵינוּאֶתשֶׁ דוֹשׁגָּאַלבִּ רוּךְהַקָּ הוּא.בָּ
הֶם.גָּאַלאוֹתָנוּאַףאֶלָּא נֶּאֱמַר.עִמָּ נוּשֶׁ יאוְאוֹתָ֖ הוֹצִ֣
ם עַן֙מִשָּׁ֑ יאלְמַ֙ נוּהָבִ֣ תֶתאתָֹ֔ רֶץלָנ֙וּ֙לָ֤ ראֶת־הָאָ֔ אֲשֶׁ֥
ע לַאֲבתֵֹֽינוּ:נשְִׁבַּ֖

For it was not only our fathers that the Holy One
blessed be He redeemed but us too, as it is said: “And
He brought us out from there, in order to bring us to,
and give us, the land which He promised our
forefathers.”

ל.לְהוֹדוֹת.חַיָּבִים.אֲנחְַנוּלְפִיכָךְ חַ.לְהַלֵּ בֵּ לְפָאֵר.לְשַׁ
ר.לְרוֹמֵם. סלְהַדֵּ הלְמִיוּלְקַלֵּ עָשָׂ אֶתוְלָנוּלַאֲבוֹתֵינוּשֶׁ

ים הָאֵלּוּ.כָּל-הַנסִּ

Therefore it is our duty to thank, to praise, to laud, to
glorify, to exalt, to honor, to bless, to extol and give
respect to Him who performed all these miracles for
our fathers and for us. (The reason why we use seven
different words for praise is that it corresponds with the
seven levels of Heaven [Tosfot, Pesachim]. Zevach Pesach
says that it corresponds to the seven days of the week,
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hinting at the obligation we have every day of the week to
mention Yetziat Mitzrayim. Some add )

עְבּוּדלְחֵרוּת.מֵעַבְדוּתהוֹצִיאָנוּ ה.וּמִשִּׁ וּמִיָּגוֹןלִגְאֻלָּ
מְחָה. גָּדוֹל.לְאוֹרוּמֵאֲפֵלָהטוֹב.לְיוֹםוּמֵאֵבֶללְשִׂ

הַלְלוּיהָּ:לְפָניָווְנאֹמַר

He has brought us forth from slavery to freedom, from
sorrow to joy, from mourning to festivity, from
darkness to bright light, and from bondage to
redemption! Therefore let us recite a new song before
Him. Hallelujah!

First Half of Hallel

In this section, we start with the two first chapters of
Hallel, and the rest we finish after Birkat HaMazon on the
fourth cup. The Sefer HaManhig explains that we split it

into two because we want to respect every cup of wine. On
the first cup of wine, we say kiddush. By the third cup, we

say Birkat HaMazon on it. On the fourth cup we say

Yeshivat Torat Emet - אמתתורתישיבת



204

Hallel. So, in order to respect the second cup, we say a
portion of the Hallel on it. Others explain that we want the

children to ask why we stop in the middle of the Hallel.
The rabbis explain that the break in between the two
sections of Hallel is not considered an interruption,
because this Hallel is more of a song and does not

constitute the actual obligation of Hallel. We already fulfill
our obligation when we say Hallel during Arvit.

One should cover the Matzot and pick up the cup of wine
and say:

הּ לְלוּיָ֨ לְלוּ׀הַ֥ יהַ֭ העַבְדֵ֣ לְלוּיהְוָֹ֑ ַֽ֝ םה ייהְוָֹהֽ׃אֶת־שֵׁ֥ יהְִ֤
ם השֵׁ֣ ךְיהְוָֹ֣ המְברָֹ֑ עַתָּ֗ מֶשׁוְעַד־עוֹלָםֽ׃מֵֽ֝ מִמִּזרְַח־שֶׁ֥

לעַד־מְבוֹא֑וֹ הֻלָּ֗ םמְ֝ םיהְוָֹהֽ׃שֵׁ֣ ה׀עַל־כָּל־גּוֹיִ֥םרָ֖ יהְוָֹ֑
ל יםִעַ֖ יכְּבוֹדֽוֹ׃הַשָּׁמַ֣ המִ֭ ינוּכַּיהוָֹ֣ יאֱלֹהֵ֑ הַֽמַּגְבִּיהִ֥

בֶת׃ ילָשָֽׁ יםִלִרְא֑וֹתהַֽמַּשְׁפִּילִ֥ יוּבָאָֽרֶץ׃בַּשָּׁמַ֥ ימִ֣ מְקִֽ
ר למֵעָפָ֣ תדָּ֑ ֹ֗ אַשְׁפּ יםמֵֽ֝ יאֶבְיוֹֽן׃ירִָ֥ יםלְהוֹשִׁיבִ֥ עִם־נדְִיבִ֑

ם ֗ יעִ֝ יעַמּֽוֹ׃נדְִיבֵ֥ רֶת׀מֽוֹשִׁיבִ֨ יתִעֲקֶ֬ אֵֽם־הַבָּנִ֥יםהַבַּ֗
ה הַֽלְלוּיָהּֽ׃שְׂמֵחָ֗
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Praise HaShem. Praise, O you servants of HaShem,
Praise the name of HaShem (It says three times to praise,
corresponding to the Kohanim, and the Israelites). Blessed
be the name of HaShem from now and for evermore
(Meaning, we have to bless HaShem since we left Egypt
until this very day. Although there are many bad
occurrences that happen, we have to thank HaShem for the
seemingly as we than HaShem for the good [Chukat
HaPesach]). From the rising of the sun, till its setting,
HaShem’s name is to be praised (Meaning, both those
that live in the East and those that live in the West need to
praise HaShem [as the sun rises in the East and sets in the
West]. We use these two directions because the majority of
the world’s inhabitants are located there). HaShem is high
above all nations; His glory is above the heavens. Who
is like HaShem our God? He is enthroned on high, yet
looks down so low, upon the heavens and the earth. He
raises the poor out of the dust, lifts the needy from the
dunghill, in order to seat him with princes, the princes
of His people (Meaning, He can take the most simple
person and put him amongst the most distinguished
people. And not just materialistically distinguished people,
but people that are more distinguished than him in their
fulfillment of mitzvot [Metzudat Tzion]). He turns the
barren woman of the house into a joyful mother of
children! Praise HaShem! (A barren lady doesn’t want to
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stay at home, so she goes outside to escape from her grief.
So, HaShem blesses her to have many children and have to
stay at home in order to take care of them, and she is
happy.)

את שְׂרָאֵלבְּצֵ֣ יםִיִ֭ יתמִמִּצְרָ֑ בבֵּ֥ ֹ֗ עֲק םיַ֝ הלֹעֵֽז׃מֵעַ֥ הָיתְָ֣
ה ללְקָדְשׁ֑וֹיהְוּדָ֣ שְׂרָאֵ֗ אָההַיָּ֣םמַמְשְׁלוֹתָֽיו׃יִ֝ סרָ֭ ֹ֑ וַיּנָ
ן יּרְַדֵּ֗ בהַ֝ ֹ֥ הָרִיםלְאָחֽוֹר׃יסִּ יםרָקְד֣וּהֶֽ֭ בָע֗וֹתכְאֵילִ֑ גְּ֝

אן׃ ֹֽ יּםָמַה־לְּךָ֣כִּבְניֵ־צ יהַ֭ ןתָנ֑וּסכִּ֣ יּרְַדֵּ֗ בהַ֝ ֹ֥ לְאָחֽוֹר׃תִּסּ
הָרִים יםתִּרְקְד֣וּהֶֽ֭ בָע֗וֹתכְאֵילִ֑ אן׃גְּ֝ ֹֽ יכִּבְניֵ־צ מִלִּפְנֵ֣

דוֹן רֶץח֣וּלִיאָ֭ יאָ֑ לִּפְנֵ֗ ב׃אֱל֣וֹהַּמִ֝ ֹֽ ייעֲַק הַצּ֣וּרהַהפְֹכִ֣
יםִ ישׁאֲגַם־מָ֑ לָּמִ֗ יםִ:חַ֝ לְמַעְינְוֹ־מָֽ

When Yisrael went out of Egypt, the house of Yaakov
from a people of alien tongue, Yehudah became His
sanctuary (as it was the chosen tribe for leadership
because Nachshon was the first one to have faith in
HaShem and jump into the sea by the Sea of Reeds),
Yisrael His dominion (this refers to the tribes, and each
leader of their tribe took care of their own tribe, and
because of that we left Egypt). The sea saw it and fled,
the Jordan turned back on itself (because all the water
in the world split into two during the Splitting the Sea).

Yeshivat Torat Emet - אמתתורתישיבת



207

The mountains skipped like rams (when we received the
Torah), the hills like lambs. (We ask them:) What ails
you, sea, that you flee; you, Jordan, that you turn
back; you, mountains, that you skip like rams; you,
hills, like lambs? (And they answered: We) Tremble,
earth, before the Master, before the God of Yaakov;
who turns the rock into a pool of water, the flint into a
wellspring.

Second Cup of Wine

There is a debate amongst the Rishonim what is the essence of
this Beracha. Some say that it is a Beracha over the miracles
and over the Exodus from Egypt. Some say that it is Beracha
over the Haggadah as a whole.

רוּךְ רהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹהאַתָּהבָּ גְּאָלָנוּאֲשֶׁ
צְרַיםִ.אֲבוֹתֵינוּאֶתוְגָאַל ילְָהוְהִגִּיעָנוּמִמִּ הַזֶּה.הַלַּ

הבּוֹלֶאֱכוֹל ןוּמָרוֹר.מַצָּ וֵאלֹהֵיאֱלֹהֵינוּיהְוָֹהכֵּ
אִיםאֲחֵרִיםוְלִרְגָלִיםלְמוֹעֲדִיםהַגִּיעֵנוּאֲבוֹתֵינוּ הַבָּ

לוֹם.לִקְרָאתֵנוּ מֵחִיםלְשָׁ בִניְןַשְׂ יםעִירָךְ.בְּ שִׂ וְשָׂ
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עֲבוֹדָתָךְ. םוְנאֹכַלבַּ סָחִיםוּמִןהַזְּבָחִיםמִןשָׁ רהַפְּ אֲשֶׁ
מָםיגִּיעַ ירלְךָוְנוֹדֶהלְרָצוֹן.מִזבְָּחָךְקִירעַלדָּ שִׁ
תֵנוּעַלחָדָשׁ דוּתוְעַלגְּאֻלָּ נוּ.פְּ רוּךְנפְַשֵׁ הבָּ יהְוָֹהאַתָּ
רָאֵל:גָּאַל ישְׂ

Blessed are You, HaShem our God, King of the
universe, who redeemed us and our fathers from Egypt
and has brought us this night to eat matzah and maror.
May HaShem our God so bring us to future festivals
and holidays in peace; happy at the rebuilding of Your
city and joyful in Your Temple service. May we there
partake of the sacrifices and Passover offerings whose
blood will be sprinkled upon the sides of Your altar
and graciously accepted. Then we will thank You with
a new song for our redemption and the deliverance of
our souls. Blessed are You, HaShem, who has redeemed
Israel.

בִּדְחִילוּוּשְׁכִינתְֵּיהּ.הוּאבְּרִיךְקֻדְשָׁאיחִוּדלְשֵׁם
קֵ”איוּ”דשֵׁםלְיחֲַדָאוּדְחִילוּ.וּרְחִימוּוּרְחִימוּ.

ישְִׂרָאֵל.כָּלבְּשֵׁם)יהוה(שְׁלִיםבְּיחִוּדָאקֵ”א.בְּוָא”ו
ןמוּכָןהֲרֵיניִ מֵאַרְבַּעשֵׁניִכּוֹסשֶׁלייַןִלִשְׁתּוֹתוּמְזמָּ
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נוּכּוֹסוֹת חַגבְּלֵיללִבְרָכָהזכְִרוֹנםָחֲכָמִיםשֶׁתִּקְּ
בִּפְניֵמִצְוָההוּאמֵהֶםוְאֶחָדשֶׁכָּל-אֶחָדהַמַּצּוֹת.
יעַצְמָהּ. עַם׀וִיהִ֤ ֹ֤ ינ ינוּאֲדנָֹ֥ ינוּאֱלֹהֵ֗ לֵ֥ העָ֫ דֵינוּוּמַעֲשֵׂ֣ יָ֭
ינוּכּוֹננְָ֥ה העָלֵ֑ ינוּוּֽמַעֲשֵׂ֥ דֵ֗ כּוֹננְֵהֽוּ׃יָ֝

One now drinks the second cup of wine while leaning
on the left side without making a Beracha

RACHTZAH - רָחְצָה

Some say this prayer before washing which was composed by
HaRav Yosef Chaim and first published in his Lashon

HaChaim.

בִּדְחִילוּוּשְׁכִינתְֵּיהּ.הוּאבְּרִיךְקֻדְשָׁאיחִוּדלְשֵׁם
קֵ”איוּ”דשֵׁםלְיחֲַדָאוּדְחִילוּ.וּרְחִימוּוּרְחִימוּ.

ישְִׂרָאֵל.כָּלבְּשֵׁם)יהוה(שְׁלִיםבְּיחִוּדָאקֵ”א.בְּוָא”ו
וּמַלְבּוּשֵׁיהֶםוְהַנְּשָׁמוֹתוְהָרוּחוֹתכָּל־הַנּפְָשׁוֹת.וּבְשֵׁם

יצְִירָהבְּרִיאָהאֲצִילוּתשֶׁמִּכְּלָלוּתלָהֶם.וְהַקְּרוֹבִים
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עֲשִׂיּהָ.יצְִירָהבְּרִיאָהאֲצִילוּתוּמִכָּל־פִּרְטֵיעֲשִׂיּהָ.
ןמוּכָןאָנכִֹיהִנּהֵוּסְפִירָה.דְּכָל-פַּרְצוּף לְקַיּםֵוּמְזמָּ

הלֶאֱכוֹלהַתּוֹרָהמִןעֲשֵׂהמִצְוַת שֶׁלהַזּאֹתבַּלַּילְָהמַצָּ
בְּתוֹרָתוֹאֱלֹהֵינוּיהְוָֹהצִוָּנוּכַּאֲשֶׁרהַמַּצּוֹת.חַג

רֶבהַקְּדוֹשָׁה ת.תּאֹכְל֖וּבָּעֶ֔ ֹ֑ לְקַיּםֵמוּכָןוַהֲרֵיניִמַצּ
לדְלֹ֥אתַעֲשֶׂהלֹאמִצְוַת תַעֲשֶׂהלֹאוּמִצְוַתחָמֵֽץ.יאֵָכֵ֖

צֶת לוּ.לֹ֣אדְכָּל־מַחְמֶ֖ מֵאֲכִילַתלִפְרוֹשׁוּמִצְוַתתאֹכֵ֑
נֶּאֱמַרחָמֵץ. תשֶׁ לוּ.מַצּ֣וֹתימִָים֙שִׁבְעַ֤ הַבָּאוְלָאותּאֹכֵ֔
לֶאֱכוֹלשֶׁלֹּאתַעֲשֶׂהלֹאוּמִצְוַתעֲשֵׂה.עֲשֵׂהמִכְּלַל

עֲרוֹבֶת התַעֲשֶׂהלֹאוּמִצְוַתחָמֵץ.תַּ לְךָ֜דְלֹֽא־ירֵָאֶ֨
ץ החָמֵ֗ ר.לְךָ֛וְלֹֽא־ירֵָאֶ֥ ֹ֖ רתַעֲשֶׂהלֹאוּמִצְוַתשְׂא ֹ֕ דְשְׂא

אלֹ֥א ם.ימִָּצֵ֖ לְיוֹצְרֵנוּרוּחַנחַַתלַעֲשׂוֹתכְּדֵיבְּבָתֵּיכֶ֑
אֵלּוּמִצְוֹתשׁוֹרֶשׁלְתַקֵּןכְּדֵיבּוֹרְאֵנוּ.רְצוֹןוְלַעֲשׂוֹת
עֶלְיוֹן.בְּמָקוֹם

אֲבוֹתֵינוּוֵאלֹהֵיאֱלֹהֵינוּיהְוָֹהמִלְּפָניֶךָרָצוֹןוִיהִי
שֶׁלזוֹמִצְוָהלְפָניֶךָוּרְצוּיהָוּמְקֻבֶּלֶתחַשׁוּבָהשֶׁתְּהֵא
האֲכִילַת יכְּאִלּוּלְפָניֶךָוְיעֲַלֶההַזּאֹת.בַּלַּילְָהמַצָּ כִּוַּנתִּ

וְכַוָּנהָוְדִבּוּרבְּמַעֲשֵׂהלְכַוֵּןהָרְאוּיוֹתבְּכָל־הַכַּוָּנוֹת
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ידְלִבָּא.וּרְעוּתָאוּמַחֲשָׁבָה עַם׀וִיהִ֤ ֹ֤ ינ ינוּאֲדנָֹ֥ אֱלֹהֵ֗
ינוּ לֵ֥ העָ֫ דֵינוּוּמַעֲשֵׂ֣ ינוּכּוֹננְָ֥היָ֭ העָלֵ֑ ינוּוּֽמַעֲשֵׂ֥ דֵ֗ יָ֝

כּוֹננְֵהֽוּ׃

One should raise their hands opposite their face with their
palms facing towards them and then say

רוּךְ הבָּ רהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹה.אַתָּ נוּאֲשֶׁ שָׁ קִדְּ
מִצְוֹתָיו נוּבְּ ידָָיםִ:נטְִילַתעַלוְצִוָּ

Blessed are You, HaShem our God, King of the
universe, who has sanctified us with His
commandments and commanded us concerning the
ritual washing of hands.

MOTZIMATZAH - ‏מַצָּהמוֹצִיא

One takes all three matzot and says Hamotzi on them. One
should drop the lowest matzah and then say Al Achilat

Matzah on the remaining two. One then eats two Kazayitot
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of matzah while leaning on the left side. One should make
sure not to speak until after Korech.

Before one says the Beracha they should say:

ל ֹ֭ יךָעֵֽיניֵ־כ רוּאֵלֶ֣ הישְַׂבֵּ֑ םוְאַתָּ֤ םנוֹֽתֵן־לָהֶ֖ אֶת־אָכְלָ֣
חַבְּעִתּֽוֹ׃ ךָפּוֹתֵ֥ יעַאֶת־ידֶָ֑ יוּמַשְׂבִּ֖ רוּךְרָצֽוֹן׃לְכָל־חַ֣ בָּ
תמוסיפים:בשבת)מְקַדֵשׁ בָּ רָאֵלוְ(הַשַׁ וְהַזמְַניִם:ישְׂ

All eyes look to You and You give them their food in its
time. You open Your hand and satisfy the desire of
every living thing. Blessed is He who sanctifies (If Pesach

falls on Shabbat add: the Shabbat,) Yisrael and the festivals.

Without making an noticeable interruption or talking one
should continue with the Beracha:

רוּךְ הבָּ לֶחֶםהַמּוֹצִיאהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹה.אַתָּ
הָאָרֶץ:מִן

רוּךְ הבָּ רהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹה.אַתָּ נוּאֲשֶׁ שָׁ קִדְּ
מִצְוֹתָיו נוּבְּ ה:אֲכִילַתעַלוְצִוָּ מַצָּ
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(HaMotzi) Blessed are You, HaShem our God, King of
the universe, who brings forth bread from the earth.

(Al Achilat Matzah) Blessed are You, HaShem our God,
King of the universe, who has sanctified us with His
commandments and commanded us concerning the
eating of matzah.

MAROR - מָרוֹר

One takes a Kazayit (28cc) of Maror and dips in the
Haroset. One should shake off the Haroset so the taste

stays bitter.

Some say this prayer before making the Beracha which was
composed by HaRav Yosef Chaim and first published in his

Lashon HaChaim.

בִּדְחִילוּוּשְׁכִינתְֵּיהּ.הוּאבְּרִיךְקֻדְשָׁאיחִוּדלְשֵׁם
קֵ”איוּ”דשֵׁםלְיחֲַדָאוּדְחִילוּ.וּרְחִימוּוּרְחִימוּ.
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ישְִׂרָאֵל.כָּלבְּשֵׁם)יהוה(שְׁלִיםבְּיחִוּדָאקֵ”א.בְּוָא”ו
הַהוּאידְֵיעַלמָרוֹראֲכִילַתמִצְוַתלְקַיּםֵרוֹצֶההֲרֵיניִ
יישְִׂרָאֵל.כָּלבְּשֵׁםוְנעְֶלָםטָמִיר עַם׀וִיהִ֤ ֹ֤ ינ אֲדנָֹ֥

ינוּ ינוּאֱלֹהֵ֗ לֵ֥ העָ֫ דֵינוּוּמַעֲשֵׂ֣ ינוּכּוֹננְָ֥היָ֭ העָלֵ֑ וּֽמַעֲשֵׂ֥
ינוּ דֵ֗ כּוֹננְֵהֽוּ׃יָ֝

After we make the Beracha, we eat the maror and we do not
lean, and we do not make a sandwich out of the matzah and

maror.

רוּךְ הבָּ רהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹה.אַתָּ שָנוּאֲשֶׁ קִדְּ
מִצְוֹתָיו נוּבְּ מָרוֹר:אֲכִילַתעַלוְצִוָּ

Blessed are You, HaShem our God, King of the
universe, who has sanctified us with His
commandments and commanded us concerning the
eating of the bitter herbs.
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KORECH - כּוֹרֵךְ

One takes a Kazayit (28 cc) of the third matzah with
Kazayit of maror and dips it in Haroset and says:

שׁ.זכֵֶרבְרָכָה.בְּלֹאוּמָרוֹרמַצָּה קְדָּ ימֵָינוּלְמִּ שׁ.בְּ יחְֻדָּ
ל הִלֵּ בַתוְאוֹכְלָןכּוֹרְכָןשֶׁהָיהָהַזָּקֵןכְּ לְקַיֵּםאַחַת.בְּ

נֶּאֱמַר. יםעַל־מַצּ֥וֹתמַה-שֶּׁ יאֹכְלֻהֽוּ:וּמְררִֹ֖

Matzah and bitter herbs but no blessing is said, for it is
just a remembrance of the practice of Hillel the Sage
during the time when the Temple stood. He held that
the Pesach sacrifice, matzah and maror should all be
eaten together (ie. as a sandwich), in literal
interpretation of the verse: “They shall eat it with
unleavened bread and bitter herbs.”

One eats the Korech sandwich leaning to the left side.
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SHULCHAN ORECH - לְחָן שֻׁ
עוֹרֵךְ

One eats the meal joyously. One should not eat
too much in order to be able to enjoy the

Afikoman.

The custom is to eat the egg before starting the meal, and
we do not make a Beracha over it. One says before eating

the egg:

חֲגׅיגָהלְקָרְבַּןזכֵֶר

In remembrance of the festival offering.

During the meal it is good to say:

חַגָאעֲלָךְשְׁלָמָאקַדִּישָׁא.טָבָאיוֹמָאעֲלָךְשְׁלָמָא
הוּאאַנתְְּקַדִּישָׁא.אוּשְׁפִּיזאָעֲלָךְשְׁלָמָאקַדִּישָׁא.

אִקְרֵיאֲתַרלְהַהוּאאַנתְְּזמִַּיןקוֹדֶשׁ.מִקְרָא קוֹדֶשׁ.דְּ
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וְישְִׁתַּכַּחוְתִתְקַדֵּשׁבֵּיהּ.וּלְאִשְׁתְּאֲבָאבֵּיהּלְאִתְעַטְּרָא
עֲמִיקָאמֵהַהוּאשָׁאִיבאַנתְְּהָאחֶדְוָתָא.בָּךְ

ישְִׂרָאֵלהָאמִנּיֵהּ.נפְַקִיןוּמַבּוּעִיןדְנחֲַלִיןדַּעֲמִיקְתָא.
בְּחֶדְוָתָאנהְִירִין.בְּאַנפְִּיןלָךְמְקַבְּלִיןקוֹדֶשׁדְּאִתְקְרוּן

יתְֵירָא.סְעוּדָתָאלָךְמְתַקְּניִןלָךְמְזמְַּניִןוּבְתֻשְׁבַּחְתָּא.
חֲדָאןיקְָר.בְּמָאניֵגַּרְמַיהְוּמְתַקְּניֵפְּתוֹרֵימְסַדְּרִין

הוּא:בְּרִיךְלְקֻדְשָׁאשְׁבָחָאוּמְשַׁבְּחִין

וְיקִַּיר.אַנתְְּחָבִיבכַּמָּהימְִינאָ.דְרוֹעָאדְפִסְחָאחַגָּא
בִּרְשׁוּתָאוְעָאלוּאַחֲרָאמֵרְשׁוּתָאישְִׂרָאֵלנפְַקוּבָּךְ

תכְּתִיבבָּךְקַדִּישָׁא. יםשִׁבְעַ֣ רימִָ֔ ֹ֕ אלֹ֥אשְׂא ימִָּצֵ֖
ם. מְשַׁדֶּדֶתדְּקָאבְּגִיןמַצָּהאִקְרֵילַחְמָאהַאיבְּבָתֵּיכֶ֑
כְּגַוְנאָקְטָטָה.בְּהוּוְעָבִידבִּישִׁיןסִטְרִיןלְכָלוּמַבְרַחַת

דְּתַרְעָא.וּמַזּיִקִיםלְשֵׁדִיםדְּמַבְרַחַתדִּמְזוּזהָדְּשַׁדַּי
וְעָבִידבִּישִׁיןסִטְרִיןלְכָלמַבְרַחַתאִיהִיהָכִיאוֹף

יוֹמֵידְּאִינּוּןדִּילָךְיוֹמִיןחֲבִיבִיןכַּמָּהבְּהוּ.קְטָטָה
חַדָאןבָּךְעִלָּאָה.לִיקָרָאדְּסַלְקִיןיוֹמִיןאִינּוּןחֶדְוָתָא.
מְשַׁבְּחִיןבָּךְדְּמָארֵיהוֹן.דְפוּרְקָנאָבְּחֶדְוָתָאישְִׂרָאֵל
יהֲָבֵיוּבְדָאהוּאבְּרִיךְדְקֻדְשָׁאגְּבוּרְתֵּיהּישְִׂרָאֵל
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בְּסִפּוּרָאהוּאבְּרִיךְקֻדְשָׁאחָדֵּיבָּךְלְעֵלָּא.חֵילָא
דְאַסְוָתָא.מֵיכְלָאישְִׂרָאֵלאָכְלִיןבָּךְדִילְהוֹן.דְשִׁבְחָא

בְּרָזאָוּלְמִנדְַּעלְמֵיעַלאַסְוָתָאדְּאִיהִימַצָּהאָכְלִיןבָּךְ
ישְִׂרָאֵלבֵּיהּדְאֲחְכִּימוּנהֲָמָאאִיהוּדָאדִמְהֵימְנוּתָא

בָּךְבְּאָרְחָהָא.וְעָאלוּדְאוֹרַייְתָאעִלָּאָהחָכְמְתָא
מֵחָמֵץוּנטְוּרִיםשְׁמוּרִיםלְמֶהֱוֵיצְרִיכִיןכֻּלְהוּישְִׂרָאֵל
כֻּלְּהוּוּמַשְׁקִיןמַאֲכָלִיןוְכָלשֶׁהוּא.בְּכָלוּשְׂאוֹר
גכְּתִיבעֲלָךְנטְוּרִין. בָּר֖וּךְתִּשְׁמרֹ֒.הַמַּצּוֹת֮אֶת־חַ֣

ה םיהְוָֹ֥ עוֹלָ֗ ןלְ֝ מֵ֥ ן:׀אָ֘ וְאָמֵֽ

TZAFUN - צָפוּן

After one has finished their meal, they should take the half
of the Matzah that he kept for the Afikomen and make a
sandwich that is 2 Kazayitot (56 cc). If one is weak or gets
easily filled up and it is difficult for him to eat a sandwich
that is 2 Kazayitot (56 cc) he should eat only a sandwich
that is 1 Kazayit (28 cc) and eat it in one place and not in
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multiple places. One should be careful to eat the sandwich
before midnight and not eat anything after that.

Before one eats they should say:

הַשָּׂבָע:עַלהַנֶּאֱכַלפֶּסַחלְקָרְבַּןזכֵֶר

In remembrance of the Pesah offering which was eaten
to satiety.

BARECH - רֵךְ בָּ

One should pour Eliyahu HaNavi’s cup of wine now
and open the door. Then one should wash Mayim
Achronim and hold the third cup of wine in his hands.

If one has 3 or more adult males that have eaten bread
with him, they must make a Zimun.

Yeshivat Torat Emet - אמתתורתישיבת



220

The person leading the Zimun should recite out
loud:

ה האֲבָרֲכָ֣ תאֶת־יהְוָֹ֣ ידבְּכָל־עֵ֑ מִ֗ הִלָּת֥וֹתָּ֝ ס֥וֹףבְּפִיֽ׃תְּֽ
ר לדָּבָ֖ ֹ֣ עהַכּ יםנשְִׁמָ֑ יוירְָא֙אֶת־הָאֱלֹהִ֤ וְאֶת־מִצְותָֺ֣

התְּהִלַּ֥תכָּל־הָאָדָֽם:כִּי־זֶ֖השְׁמ֔וֹר ייהְוָֹ֗ ר־פִּ֥ ךְיְדַֽבֶּ֫ וִיבָרֵ֣
שָׂר םכָּל־בָּ֭ םקָדְשׁ֗וֹשֵׁ֥ חְנוּוָעֶֽד:לְעוֹלָ֥ ךְ׀וַאֲנַ֤ רֵ֤ הּנבְָ֘ יָ֗

ה עַתָּ֥ םמֵֽ רהַֽלְלוּיָהּֽ:וְעַד־עוֹלָ֗ יוַידְַבֵּ֣ האֵלַ֔ ןזֶ֚ הַשֻּׁלְחָ֔
ר יהְוָֹהֽ:לִפְנֵ֥יאֲשֶׁ֖

I will constantly bless HaShem, His praise will always
be on my lips. When all is said and done: fear God and
keep His commandments, for this constitutes Man. Let
my mouth speak the praise of the Lord and all flesh
bless His Holy name for ever and ever. And let us bless
the Lord from now and for ever more; Praise HaShem.
And he said to me: This is the table that is before
HaShem.

The person leading the Zimun should recite out
loud:
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קַדִּישָׁא:עִלָּאָהלְמַלְכָּאוְנבְִרִיךְלָןהַב
theשָׁמַיםִ) listeners respond)

קַדִּישָׁא.עִלָּאָהמַלְכָּאבִּרְשׁוּת
Ifמַלְכְּתָאשַׁבָּתוּבִרְשׁוּת) Shabbat)

קַדִּישָׁא.אוּשְׁפִּיזאָטָבָאיוֹמָאוּבִרְשׁוּת
נבְָרֵךְוּבִרְשׁוּתְכֶם.

If)אֱלֹהֵינוּ there is 10 or more adult men say)
מִשֶּׁלּוֹ:שֶׁאָכַלְנוּ

The participants and the leader say together:

With)אֱלֹהֵינוּבָּרוּךְ 10 or adult men say)ּשֶׁאָכַלְנו
חָייִנוּ:הַגָּדוֹלוּבְטוּבוֹמִשֶּׁלּוֹ

Continue from here:

הַזּןָהָאֵלהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹה.אַתָּהבָּרוּךְ
בְּרֵיוַחבְּחֶסֶדבְּחֵןבְּטוּבוֹ.כֻּלּוֹוְאֶת-הָעוֹלָםאוֹתָנוּ
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ןרַבִּים.וּבְרַחֲמִים חֶםנתֵֹ֣ רלֶ֭ ילְכָל־בָּשָׂ֑ םכִּ֖ חַסְדּֽוֹ.לְעוֹלָ֣
מָזוֹןלָנוּיחְֶסַרוְאַללָנוּ.חָסַרלֹאתָּמִידהַגָּדוֹלוּבְטוּבוֹ

לַכּלֹ.וּמְפַרְנסֵזןָאֵלהוּאכִּיוָעֶד.לְעוֹלָםתָּמִיד
לְכָל-בְּרִיּוֹתָיווּמָזוֹןמִחְיהָוְהִתְקִיןלַכּלֹ.עָרוּךְוְשֻׁלְחָנוֹ

רַחֲמָיובָּרָאאֲשֶׁר חַכָּאָמוּר.חֲסָדָיו.וּבְרוֹבבְּ פּוֹתֵ֥
ךָ יעַאֶת־ידֶָ֑ יוּמַשְׂבִּ֖ יהְוָֹה.אַתָּהבָּרוּךְרָצֽוֹן.לְכָל־חַ֣

אֶת-הַכּלֹ:הַזּןָ

אֶרֶץלַאֲבוֹתֵינוּ.שֶׁהִנחְַלְתָּעַלאֱלֹהֵינוּיהְוָֹהלְךָנוֹדֶה
ה עַלוּמָזוֹן.חַיּיִםוְתוֹרָהבְּרִיתוּרְחָבָה.טוֹבָהחֶמְדָּ

עֲבָדִים.מִבֵּיתוּפְדִיתָנוּמִצְרַיםִ.מֵאֶרֶץשֶׁהוֹצֵאתָנוּ
שֶׁלִּמַּדְתָּנוּ.תּוֹרָתְךָוְעַלבִּבְשָׂרֵנוּ.שֶׁחָתַמְתָּבְּרִיתְךָוְעַל
שֶׁאַתָּהוּמָזוֹןחַיּיִםוְעַלשֶׁהוֹדַעְתָּנוּ.רְצוֹנךְָחֻקֵּיוְעַל

אוֹתָנוּ:וּמְפַרְנסֵזןָ
וּמְבָרְכִיםלָךְ.מוֹדִיםאֲנחְַנוּאֱלֹהֵינוּיהְוָֹההַכּלֹעַל

עְתָּוְאָכַלְתָּ֖כָּאָמוּר.אֶת-שְׁמָךְ. רַכְתָּ֙וְשָׂבָ֑ הוּבֵֽ אֶת־יהְוָֹ֣
יךָ רֶץאֱלֹהֶ֔ העַל־הָאָ֥ רהַטּבָֹ֖ אַתָּהבָּרוּךְנָתַֽן־לָךְֽ.אֲשֶׁ֥
הַמָּזוֹן:וְעַלהָאָרֶץעַליהְוָֹה.
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וְעַלעַמָּךְ.ישְִׂרָאֵלוְעַלעָלֵינוּאֱלֹהֵינוּיהְוָֹהרַחֵם
לַיםִ וְעַלכְּבוֹדָךְ.מִשְׁכַּןצִיּוֹןהַרוְעַלעִירָךְ.ירְוּשָׁ

הַגָּדוֹלהַבַּיתִוְעַלדְּבִירָךְ.וְעַלמְעוֹנךְָ.וְעַלהֵיכָלָךְ.
זוּננֵוּ.רְעֵנוּ.אָבִינוּ.עָלָיו.שִׁמְךָשֶׁנּקְִרָאוְהַקָּדוֹשׁ
מְהֵרָההַרְוַח-לָנוּהַרְוִיחֵנוּכַּלְכְּלֵנוּ.פַּרְנסְֵנוּ.

לִידֵיאֱלֹהֵינוּ.יהְוָֹהתַּצְרִיכֵנוּאַלוְנאָ.מִכָּל-צָרוֹתֵינוּ.
לְידְָךָאֶלָּאהַלְוָאָתָם.לִידֵיוְלֹאוָדָם.בָּשָׂרמַתְּנוֹת

שֶׁלֹּארָצוֹןיהְִיוְהַפְּתוּחָה.הָעֲשִׁירָהוְהָרְחָבָה.הַמְּלֵאָה
וּמַלְכוּתהַבָּא.לְעוֹלָםנכִָּלֵםוְלֹאהַזּהֶ.בָּעוֹלָםנבֵוֹשׁ
בְימֵָינוּ:בִּמְהֵרָהלִמְקוֹמָהּתַּחֲזיִרֶנּהָמְשִׁיחָךְדָּוִדבֵּית

On Shabbat say
יוֹםוּבְמִצְוַתבְּמִצְוֹתֶיךָאֱלֹהֵינוּיהְוָֹהוְהַחֲלִיצֵנוּרְצֵה

גָּדוֹליוֹםכִּיהַזּהֶ.וְהַקָּדוֹשׁהַגָּדוֹלהַשַּׁבָּתהַשְּׁבִיעִי.
בּוֹוְנתְִעַנּגֵבּוֹוְננָוּחַבּוֹנשְִׁבּוֹתמִלְּפָניֶךָ.הוּאוְקָדוֹשׁ
בְּיוֹםוְיגָוֹןצָרָהתְּהִיוְאַלרְצוֹנךְָ.חֻקֵּיכְּמִצְוַת

כִּיבְימֵָינוּ.בִּמְהֵרָהצִיּוֹןבְּנחֶָמַתוְהַרְאֵנוּמְנוּחָתֵנוּ.
חָרְבַּןוְשָׁתִינוּשֶׁאָכַלְנוּוַהֲגַםהַנּחֶָמוֹת.בַּעַלהוּאאַתָּה
לָנצֶַחתִּשְׁכָּחֵנוּאַלשָׁכַחְנוּ.לֹאוְהַקָּדוֹשׁהַגָּדוֹלבֵּיתְךָ
אָתָּה:וְקָדוֹשׁגָּדוֹלמֶלֶךְאֵלכִּילָעַדתִּזנְחֵָנוּוְאַל
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On the first and Second day of Pesach (Only on
the first day of Pesach in Israel), if one forgets to
say Yaaleh VeYavo they must finish the Beracha
that they are in the middle of and then go back to

וְאֶת-הָעוֹלָםאוֹתָנוּהַזּןָהָאֵל .

וְירֵָאֶהוְיגִּיעַוְיבָאֹיעֲַלֶהאֲבוֹתֵינוּ.וֵאלֹהֵיאֱלֹהֵינוּ
מַעוְירֵָצֶה קֵדוְישָּׁ אֲבוֹתֵינוּ.וְזכְִרוֹןזכְִרוֹננֵוּ.וְיזָּכֵרוְיפָּ
לַיםִזכְִרוֹן יחַוְזכְִרוֹןעִירָךְ.ירְוּשָׁ וִדמָשִׁ ן-דָּ ךְ.בֶּ עַבְדָּ

ךָוְזכְִרוֹן יתכָּל-עַמְּ רָאֵלבֵּ לְטוֹבָה.לִפְלֵטָהלְפָניֶךָ.ישְׂ
לוֹם.טוֹבִיםלְחַיִּיםוּלְרַחֲמִים.לְחֶסֶדלְחֵן יוֹםוּלְשָׁ חַגבְּ

יוֹםהַזֶּה.הַמַּצּוֹת בּוֹלְרַחֵםהַזֶּה.קדֶֹשׁמִקְרָאטוֹבבְּ
יעֵנוּ.עָלֵינוּ לְטוֹבָה.בּוֹאֱלֹהֵינוּיהְוָֹהזכְָרֵנוּוּלְהוֹשִׁ

יעֵנוּלִבְרָכָה.בוֹוּפָקְדֵנוּ דְבַרטוֹבִים.לְחַיִּיםבוֹוְהוֹשִׁ בִּ
עָלֵינוּוְרַחֵםוַחֲמוֹלוְחָנֵּנוּחוּסוְרַחֲמִים.ישְׁוּעָה

יעֵנוּ. יוְהוֹשִׁ יעֵיניֵנוּ.אֵלֶיךָכִּ וְרַחוּםחַנּוּןמֶלֶךְאֵלכִּ
ה: אָתָּ
לַיםִוְתִבְנהֶ אַתָּהבָּרוּךְבְימֵָינוּ.בִּמְהֵרָהעִירָךְירְוּשָׁ
לָיםִבּוֹנהֵיהְוָֹה. אָמֵן:ירְוּשָׁ
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If one forgets to say Yaaleh VeYavo and they
remembered before the Beracha of וְהַמֵּטִיבהַטּוֹב
they must say

ימִָיםשֶׁנּתַָןהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹהאַתָּהבָּרוּךְ
שׂוֹןישְִׂרָאֵל.לְעַמּוֹטוֹבִים מְחָה.לְשָׂ חַגאֶת-יוֹםוּלְשִׂ

בָּרוּךְהַזֶּה.קדֶֹשׁמִקְרָאטוֹבאֶת-יוֹםהַזֶּה.הַמַּצּוֹת
וְהַזְּמַנִּים:ישְִׂרָאֵלמְקַדֵּשׁיהְוָֹהאַתָּה

If one forgets to say Retzeh VeChalitzenu or
Yaaleh VeYavo and they remembered before the
Beracha of וְהַמֵּטִיבהַטּוֹב they must say

שַׁבָּתוֹתשֶׁנּתַָןהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹהאַתָּהבָּרוּךְ
וְימִָיםוְלִבְרִית.לְאוֹתבְּאַהֲבָהישְִׂרָאֵל.לְעַמּוֹלִמְנוּחָה
שׂוֹןטוֹבִים מְחָה.לְשָׂ הַזֶּה.הַמַּצּוֹתחַגאֶת-יוֹםוּלְשִׂ

יהְוָֹהאַתָּהבָּרוּךְהַזֶּה.קדֶֹשׁמִקְרָאטוֹבאֶת-יוֹם
בָּתמְקַדֵּשׁ וְהַזְּמַנִּים:ישְִׂרָאֵלהַשַּׁ

Continue here
אָבִינוּ.הָאֵלהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹה.אַתָּהבָּרוּךְ

קְדוֹשׁקְדוֹשֵׁנוּ.גּוֹאֲלֵנוּ.בּוֹרְאֵנוּ.אַדִּירֵנוּ.מַלְכֵּנוּ.
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וְהַמֵּטִיבהַטּוֹב.הַמֶּלֶךְישְִׂרָאֵל.רוֹעֵהרוֹעֵנוּיעֲַקבֹ.
לָנוּ.מֵטִיבהוּאלָנוּ.הֵטִיבהוּאוָיוֹםשֶׁבְּכָל-יוֹםלַכּלֹ.
יגְִמְלֵנוּהוּאגוֹמְלֵנוּ.הוּאגְמָלָנוּ.הוּאלָנוּ.ייֵטִיבהוּא
וְכָל-טוֹב:וְהַצָּלָהוְרֵיוַחוְרַחֲמִיםוָחֶסֶדחֵןלָעַד

הוּאהָרַחֲמָןכְבוֹדוֹ:כִּסֵּאעַלישְִׁתַּבַּחהוּאהָרַחֲמָן
בָּנוּישְִׁתַּבַּחהוּאהָרַחֲמָןוּבָאָרֶץ:בַּשָּׁמַיםִישְִׁתַּבַּח

הָרַחֲמָןירִָים:לְעַמּוֹקֶרֶןהוּאהָרַחֲמָןדּוֹרִים:לְדוֹר
יפְַרְנסְֵנוּהוּאהָרַחֲמָןנצְָחִים:לְנצֵַחבָּנוּיתְִפָּאַרהוּא

וְלֹאבְּנחַַתבְאִסּוּרוְלֹאבְּהֶתֵּרבְבִזּוּיוְלֹאבְּכָבוֹד
הוּאהָרַחֲמָןבֵּיניֵנוּ:שָׁלוֹםיתִֵּןהוּאהָרַחֲמָןבְצַעַר:
ידֵָינוּ:בְּכָל-מַעֲשֵׂהוְהַצְלָחָהרְוָחָהבְּרָכָהישְִׁלַח

ישְִׁבּוֹרהוּאהָרַחֲמָןאֶת-דְּרָכֵינוּ:יצְַלִיחַהוּאהָרַחֲמָן
יוֹלִיכֵנוּהוּאהָרַחֲמָןצַוָּארֵנוּ:מֵעַלמְהֵרָהגָּלוּתעלֹ

רְפוּאָהירְִפָּאֵנוּהוּאהָרַחֲמָןלְאַרְצֵנוּ:קוֹמְמִיּוּתמְהֵרָה
הוּאהָרַחֲמָןהַגּוּף:וּרְפוּאַתהַנּפֶֶשׁרְפוּאַתשְׁלֵמָה.

יבְָרֵךְהוּאהָרַחֲמָןהָרְחָבָה:אֶת-ידָוֹלָנוּיפְִתַּח
שֶׁנּתְִבָּרְכוּכְּמוֹהַגָּדוֹלבִּשְׁמוֹמִמֶּנּוּוְאֶחָדכָּל-אֶחָד
יבְָרֵךְכֵּןכּלֹ.מִכּלֹבַּכּלֹוְיעֲַקבֹ.יצְִחָקאַבְרָהָםאֲבוֹתֵינוּ
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אָמֵן:וְנאֹמַררָצוֹןיהְִיוְכֵןשְׁלֵמָה.בְּרָכָהיחַַדאוֹתָנוּ
שְׁלוֹמוֹ:סֻכַּתעָלֵינוּיפְִרוֹשׂהוּאהָרַחֲמָן

לְחַיּיֵוּמְנוּחָהשַׁבָּתשֶׁכֻּלּוֹעוֹלָםינְַחִילֵנוּהוּאהָרַחֲמָן
Onהָעוֹלָמִים: Shabbat

טוֹב:שֶׁכֻּלּוֹיוֹםינַחְִילֵנוּהוּאהָרַחֲמָן

ירְִאָתוֹוְתִהְיהֶבְּלִבֵּנוּוְאַהֲבָתוֹתּוֹרָתוֹיטִַּעהוּאהָרַחֲמָן
לְשֵׁםכָל-מַעֲשֵׂינוּוְיהְִיוּנחֱֶטָא.לְבִלְתִּיפָּניֵנוּעַל

שָׁמָיםִ:

הַזּהֶהַשֻּׁלְחָןאֶתיבְָרֵךְהוּאהָרַחֲמָןהאורחברכת
וְיהְִיהֶעוֹלָם.כָּל-מַעֲדַנּיֵבּוֹוִיסַדֵּרעָלָיושֶׁאָכַלְנוּ
יאֹכַל.מִמֶּנּוּכָּל-רָעֵבאָבִינוּ.אַבְרָהָםשֶׁלכְּשֻׁלְחָנוֹ

לָעַדכָּל-טוּבמִמֶּנּוּיחְֶסַרוְאַלישְִׁתֶּה.מִמֶּנּוּוְכָל-צָמֵא
הַבַּיתִבַּעַליבְָרֵךְהוּאהָרַחֲמָןאָמֵן:עוֹלָמִים.וּלְעוֹלְמֵי

וְאִשְׁתּוֹוּבָניָוהוּאהַזּאֹת.הַסְּעוּדָּהוּבַעַלהַזּהֶ
ךְשֶׁיּרְִבּוּ.וּבִנכְָסִיםשֶׁיּחְִיוּ.בְּבָניִםלוֹ.וְכָל-אֲשֶׁר בָּרֵ֤

עַלחֵיל֔וֹיהְוָֹה֙ ֹ֥ יווּפ ה.ידָָ֖ וּנכְָסֵינוּנכְָסָיווְיהְִיוּתִּרְצֶ֑
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וְלֹאלְפָניָויזִדְַּקֵּקוְאַללָעִיר.וּקְרוֹבִיםמֻצְלָחִים
וְשָׂמֵחַשָׂשׂעָוֹן.וְהִרְהוּרחֵטְאדְּבַרשׁוּםלְפָניֵנוּ

יבֵוֹשׁלֹאעוֹלָם.וְעַדמֵעַתָּהוְכָבוֹד.בְּעשֶֹׁרכָּל-הַיּמִָים
יהְִיכֵּןאָמֵןהַבָּא.לָעוֹלָםיכִָּלֵםוְלֹאהַזּהֶ.בָּעוֹלָם
רָצוֹן:

הַמָּשִׁיחַלִימוֹתוִיקָרְבֵנוּוִיזכֵַּנוּיחְַיּנֵוּהוּאהָרַחֲמָן
מִגְדּ֖וֹלהַבָּא.הָעוֹלָםוּלְחַיּיֵהַמִּקְדָּשׁבֵּיתוּלְבִניְןַ

סֶדמַלְכּ֑וֹישְׁוּע֣וֹת שֶׂה־חֶ֧ ֹֽ דלִמְשִׁיח֛וֹוְע וּלְזרְַע֖וֹלְדָוִ֥
פִירִיםעַד־עוֹלָםֽ: בוּרָשׁ֣וּכְּ֭ יוְרָעֵ֑ הוְדרְֹשֵׁ֥ הוָֹ֗ יְ֝
עַרכָל־טֽוֹב:לֹא־יחְַסְר֥וּ יתִי׀נַ֤ נתְִּיהָיִ֗ קַ֥ גַּם־זָ֫

אִיתִי יקוְלֹֽא־רָ֭ זרְַע֗וֹנעֱֶזָ֑בצַדִּ֣ יּוֹםמְבַקֶּשׁ־לָחֶֽם:וְ֝ כָּל־הַ֭
ן החוֹנֵ֣ זרְַע֗וֹוּמַלְוֶ֑ יהְִיהֶמַה-שֶּׁאָכַלְנוּלִבְרָכָהֽ:וְ֝

וּמַה-שֶּׁהוֹתַרְנוּלִרְפוּאָה.יהְִיהֶוּמַה-שֶּׁשָּׁתִינוּלְשָׂבְעָה.
ןכְּדִכְתִיב.לִבְרָכָה.יהְִיהֶ םוַיּתִֵּ֧ רוּוַיּאֹכְל֥וּלִפְניֵהֶ֛ וַיּוֹתִ֖
ר יםיהְוָֹהֽ:כִּדְבַ֥ תֶּםבְּרוּכִ֣ האַ֭ הלַיהוָֹ֑ שֵׂ֗ ֹ֝ יםִע וָאָֽרֶץ:שָׁמַ֥
בֶרבָּר֣וּךְ רהַגֶּ֔ חאֲשֶׁ֥ היבְִטַ֖ יהוָֹ֑ הוְהָיָ֥הבַּֽ מִבְטַחֽוֹ:יהְוָֹ֖
ה זיְהֽוָֹ֗ ֹ֭ ןלְעַמּ֣וֹע היתִֵּ֑ ךְ׀יהְוָֹ֓ בַשָּׁלֽוֹם:אֶת־עַמּ֣וֹיבְָרֵ֖
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שָׁלוֹםיעֲַשֶׂהבְרַחֲמָיוהוּאבִּמְרוֹמָיושָׁלוֹםעוֹשֶׂה
אָמֵן:וְאִמְרוּישְִׂרָאֵלכָּל-עַמּוֹוְעַלעָלֵינוּ.

Pour Out Your Wrath - חמתךשפוך

One should pour the fourth cup of wine and then
say:

ךְ ֹ֤ ראֶֽל־הַגּוֹיםִ֮חֲמָתְךָ֨שְׁפ ע֥וּךָאֲשֶׁ֪ ללֹא־ידְָ֫ מַמְלָכ֑וֹתוְעַ֥
ר שִׁמְךָ֗אֲשֶׁ֥ אוּ:לֹ֣אבְּ֝ יקָרָֽ לכִּ֭ באָכַ֣ ֹ֑ וְאֶֽת־נוֵָ֥הוּאֶֽת־יעֲַק

מּוּ: םהֵשַֽׁ ךָשְׁפָךְ־עֲלֵיהֶ֥ פְּךָ֗וַחֲר֥וֹןזעְַמֶ֑ ףישִַּׂיגֵםֽ:אַ֝ ֹ֤ תִּרְדּ
םבְּאַף֙ חַתוְתַשְׁמִידֵ֔ ימִתַּ֖ יהְוָֹהֽ:שְׁמֵ֥

HALLEL - הַלֵּל

One should say with the fourth cup of wine:

Yeshivat Torat Emet - אמתתורתישיבת



230

נוּלֹ֤א הלָ֥ נוּלֹ֫איהְוָֹ֗ שִׁמְךָלָ֥ ןכִּיֽ־לְ֭ סְדְּךָ֗כָּב֑וֹדתֵּ֣ עַל־חַ֝
מָּהעַל־אֲמִתֶּֽךָ׃ אהַגּוֹיִ֑םיאֹמְר֣וּ‏לָ֭ ֗ אֱלֹהֵיהֶֽם׃אַיּהֵ־נָ֝

ינוּ יםִוֵאֽלֹהֵ֥ לבַשָּׁמָ֑ ֹ֭ ץכּ ה׃‏אֲשֶׁר־חָפֵ֣ צַבֵּיהֶםעָשָֽׂ סֶףעֲֽ֭ כֶּ֣
ב הוְזהָָ֑ עֲשֵׂ֗ ימַ֝ הֶםאָדָֽם׃ידְֵ֣ רוּ‏וְלֹ֣אפֶּהֽ־לָ֭ עֵינַ֥יםִידְַבֵּ֑
ם הֶ֗ יםִירְִאֽוּ׃וְלֹ֣אלָ֝ הֶםאָזנְַ֣ עוּוְלֹ֣אלָ֭ ףישְִׁמָ֑ םאַ֥ הֶ֗ וְלֹ֣א‏לָ֝

םירְִיחֽוּן׃ גְלֵיהֶםימְִישׁ֗וּןוְלֹ֬א׀ידְֵיהֶ֤ כוּוְלֹ֣ארַ֭ יהְַלֵּ֑
הְגּ֗וּ מוֹהֶםבִּגְרוֹנָםֽ׃לֹֽא־יֶ֝ םיהְִי֣וּכְּ֭ לעשֵֹׂיהֶ֑ ֹ֭ חַכּ אֲשֶׁר־בּטֵֹ֣

שְׂרָאֵלבָּהֶֽם׃ חיִ֭ ה‏בְּטַ֣ םבַּיהוָֹ֑ יתהֽוּא׃וּמָגִנָּ֣םעֶזרְָ֖ בֵּ֣
הֲרןֹ הבִּטְח֣וּאַ֭ םבַיהוָֹ֑ יהֽוּא׃‏וּמָגִנָּ֣םעֶזרְָ֖ הוָֹהירְִאֵ֣ יְ֭
הבִּטְח֣וּ םבַיהוָֹ֑ הֽוּא׃וּמָגִנָּ֣םעֶזרְָ֖

נוּיהְוָֹה֮ ךְזכְָרָ֪ רֵ֥ בָרֵךְיבְָ֫ יתיְ֭ לאֶת־בֵּ֣ ךְישְִׂרָאֵ֑ בָרֵ֗ יְ֝
ית ן׃אֶת־בֵּ֥ ֹֽ בָרֵךְאַהֲר י‏יְ֭ הירְִאֵ֣ יםיהְוָֹ֑ קְּטַנִּ֗ הַ֝

ףעִם־הַגְּדלִֹיֽם׃ היסֵֹ֣ םיהְוָֹ֣ םעֲלֵיכֶ֑ לֵיכֶ֗ ‏וְעַל־בְּניֵכֶםֽ׃עֲ֝
ים תֶּםבְּרוּכִ֣ האַ֭ הלַיהוָֹ֑ שֵׂ֗ ֹ֝ יםִע יםִוָאָֽרֶץ׃שָׁמַ֥ הַשָּׁמַ֣
מַיםִ ה‏שָׁ֭ רֶץלַיהוָֹ֑ הָאָ֗ ןוְ֝ מֵּתִיםלֹ֣אלִבְניֵ־אָדָֽם׃נתַָ֥ הַ֭

לֹ֗איהְַֽלְלוּ־יָ֑הּ יוְ֝ חְנוּדוּמָֽה׃‏כָּל־ירְֹדֵ֥ ךְ׀וַאֲנַ֤ רֵ֤ הּנבְָ֘ יָ֗
ה עַתָּ֥ םמֵֽ הַֽלְלוּיָהּֽ׃וְעַד־עוֹלָ֗
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הַבְתִּי עאָ֭ ה׀כִּיֽ־ישְִׁמַ֥ ייהְוָֹ֑ התַּחֲנוּנָיֽ׃אֶת־ק֝וֹלִ֗ כִּיֽ־הִטָּ֣
יאָזנְ֣וֹ ילִ֑ א׃‏וּבְימַָ֥ וֶת׀אֲפָפ֤וּניִאֶקְרָֽ יחֶבְלֵי־מָ֗ וּמְצָרֵ֣

המְצָא֑וּניִשְׁא֣וֹל האֶמְצָֽא׃‏וְיגָ֣וֹןצָרָ֖ ם־יהְוָֹ֥ אוּבְשֵֽׁ אֶקְרָ֑
האָנָּ֥ה הוָֹ֗ היְ֝ י׃מַלְּטָ֥ החַנּ֣וּןנפְַשִֽׁ יק‏יהְוָֹ֣ ינוּוְצַדִּ֑ אלֹהֵ֣ וֵ֖

רמְרַחֵֽם׃ הפְּתָאיִ֣םשׁמֵֹ֣ ייהְוָֹ֑ לּוֹתִ֗ ידַּ֝ יעַ׃וְלִ֣ י‏יהְוֹשִֽׁ שׁוּבִ֣
פְשִׁי יכְִינַ֭ הלִמְנוּחָ֑ הוָֹ֗ לכִּיֽ־יְ֝ יעָלָיֽכְִי׃גָּמַ֥ צְתָּכִּ֤ יחִלַּ֥ ‏נפְַשִׁ֗
וֶת מָּ֥ ימִ֫ האֶת־עֵינִ֥ ימִן־דִּמְעָ֑ חִי׃אֶת־רַגְלִ֥ תְהַלֵּךְמִדֶּֽ אֶ֭
י הלִפְנֵ֣ אַרְצ֗וֹת‏יהְוָֹ֑ אֱמַנתְִּיהַֽחַיִּיֽם׃בְּ֝ יהֶ֭ רכִּ֣ יאֲדַבֵּ֑ נִ֗ אֲ֝

ד׃עָנִ֥יתִי ֹֽ ניִמְא רְתִּיאֲ֭ םבְחָפְזִ֑י‏אָמַ֣ ‏כּזֵֹבֽ׃כָּלֽ־הָאָדָ֥
יב המָֽה־אָשִׁ֥ כּוֹס־ישְׁוּע֥וֹתעָלָיֽ׃כָּלֽ־תַּגְמוּל֥וֹהִילַיהוָֹ֑

א םאֶשָּׂ֑ הוּבְשֵׁ֖ א׃‏יהְוָֹ֣ דָרַיאֶקְרָֽ הנְ֭ םלַיהוָֹ֣ אֲשַׁלֵּ֑
א ֗ קָרלְכָל־עַמּֽוֹ׃נגְֶדָה־נָּ֝ ייָ֭ הבְּעֵינֵ֣ וְתָה‏יהְוָֹ֑ מָּ֗ הַ֝

יו׃ נָּ֣הלַחֲסִידָֽ ָֽ ךָכִּיֽ־אֲנִ֪ייהְוָֹה֮א בְדֶּ֥ בְדְּךָעַ֫ ניִ־עַ֭ אֲֽ
ךָ חְתָּבֶּן־אֲמָתֶ֑ תַּ֗ י׃פִּ֝ זבְַּחלְמוֹסֵרָֽ הזֶ֣בַחלְךָֽ־אֶ֭ םתּוֹדָ֑ וּבְשֵׁ֖

ה א׃יהְוָֹ֣ דָרַיאֶקְרָֽ ה‏נְ֭ םלַיהוָֹ֣ אאֲשַׁלֵּ֑ ֗ לְכָל־עַמּֽוֹ׃נגְֶדָה־נָּ֝
ית׀בְּחַצְר֤וֹת הבֵּ֤ כִייהְוָֹ֗ ת֘וֹכֵ֤ ם‏בְּֽ ִ֗ הַֽלְלוּיָהּֽ׃יְרֽוּשָׁלָ
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הוָֹההַֽלְל֣וּ בְּח֗וּהוּכָּל־גּוֹיִ֑םאֶת־יְ֭ יכָּל־הָאֻמִּֽים׃שַׁ֝ רכִּ֥ בַ֤ גָ֘
ינוּ ה‏חַסְדּ֗וֹ׀עָלֵ֨ םוֶאֱֽמֶת־יהְוָֹ֥ הוֹד֣וּהַֽלְלוּיָהּֽ׃לְעוֹלָ֗
ה יכִּי־ט֑וֹבלַיהוָֹ֣ םכִּ֖ ל‏יאֹֽמַר־נָ֥אחַסְדּֽוֹ׃לְעוֹלָ֣ י‏ישְִׂרָאֵ֑ כִּ֖
ם ןיאֹֽמְרוּ־נָ֥אחַסְדּֽוֹ׃לְעוֹלָ֣ ֹ֑ יבֵֽית־אַהֲר םכִּ֖ חַסְדּֽוֹ׃לְעוֹלָ֣

א ייאֹֽמְרוּ־נָ֭ הירְִאֵ֣ ייהְוָֹ֑ םכִּ֖ חַסְדּֽוֹ׃לְעוֹלָ֣

ר מֵּצַ֥ ן־הַ֭ אתִימִֽ ניִיָּ֑הּקָרָ֣ בעָנָ֖ היָהּֽ׃בַמֶּרְחָ֣ ייהְוָֹ֣ לֹ֣אלִ֭
א האִירָ֑ ימַה־יּעֲַשֶׂ֖ האָדָֽם׃לִ֣ ייהְוָֹ֣ ילִ֭ יבְּעזֹרְָ֑ אֲנִ֗ וַ֝
ה י׃אֶרְאֶ֥ הלַחֲס֥וֹתט֗וֹבבְשׂנֹאְָֽ חַ‏בַּיהוָֹ֑ ֹ֗ בְּט ט֗וֹבבָּאָדָֽם׃מִ֝
הלַחֲס֥וֹת חַבַּיהוָֹ֑ ֹ֗ בְּט םסְבָב֑וּניִכָּל־גּוֹיִ֥םבִּנדְִיבִֽים׃מִ֝ בְּשֵׁ֥

ה הוָֹ֗ ייְ֝ םגַם־סְבָב֑וּניִסַבּ֥וּניִאֲמִילַםֽ׃כִּ֣ הבְּשֵׁ֥ הוָֹ֗ י‏יְ֝ כִּ֣
יםסַבּ֤וּניִאֲמִילַםֽ׃ עֲכוּכִדְבוֹרִ֗ ֹ֭ שׁדּ יםכְּאֵ֣ םקוֹצִ֑ בְּשֵׁ֥

ה הוָֹ֗ ייְ֝ האֲמִילַםֽ׃‏כִּ֣ ֹ֣ ניִדַּח לדְחִיתַ֣ ֹ֑ הלִנפְּ יהוָֹ֣ ניִ׃וַ֖ עֲזרָָֽ
תעָזִּ֣י ייָ֑הּוְזמְִרָ֣ ֗ ה׀ק֤וֹללִיֽשׁוּעָֽה׃וַיֽהְִי־לִ֝ הרִנָּ֬ וִיֽשׁוּעָ֗

י יםבְּאָהֳלֵ֥ יןצַדִּיקִ֑ הוָֹהימְִ֥ שָׂהיְ֝ ֹ֣ ין‏חָֽילִ׃ע הוָֹהימְִ֣ יְ֭
ה יןרוֹמֵמָ֑ הוָֹהימְִ֥ שָׂהיְ֝ ֹ֣ חְיֶ֑האָמ֥וּתלֹֽאחָֽילִ׃ע כִּי־אֶֽ
ר אֲסַפֵּ֗ י‏וַ֝ עֲשֵׂ֥ ריָהּֽ׃מַֽ ֹ֣ נּיִיסַּ וֶתיָּ֑הּיסְִּרַ֣ לַמָּ֗ נתְָנָנֽיִ׃לֹ֣אוְ֝

י דֶקפִּתְחוּ־לִ֥ ם‏שַׁעֲרֵי־צֶ֑ האָֽבאֹ־בָ֝ עַריָהּֽ׃אוֹדֶ֥ זֶהֽ־הַשַּׁ֥
ה יםלַיהוָֹ֑ דִּיקִ֗ אוּצַ֝ ֹ֥ ‏בֽוֹ׃יבָ
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יא֭וֹדְךָ ניִכִּ֣ יעֲניִתָ֑ ֗ יא֭וֹדְךָלִיֽשׁוּעָֽה׃וַתְּהִי־לִ֝ ניִכִּ֣ עֲניִתָ֑
י ֗ בֶןלִיֽשׁוּעָֽה׃וַתְּהִי־לִ֝ יםמָאֲס֣וּ‏אֶ֭ ההַבּוֹנִ֑ יתְָ֗ אשׁהָ֝ ֹ֣ לְר

בֶןפִּנָּהֽ׃ יםמָאֲס֣וּאֶ֭ ההַבּוֹנִ֑ יתְָ֗ אשׁהָ֝ ֹ֣ ת‏פִּנָּהֽ׃לְר מֵאֵ֣
הוָֹה יתְָהיְ֭ אתהָ֣ ֹ֑ יאזּ אתהִ֖ תבְּעֵינֵיֽנוּ׃נפְִלָ֣ הוָֹהמֵאֵ֣ יְ֭
יתְָה אתהָ֣ ֹ֑ יא‏זּ אתהִ֖ יּוֹםבְּעֵינֵיֽנוּ׃נפְִלָ֣ הזהֶ־הַ֭ העָשָׂ֣ יהְוָֹ֑
ילָה הנגִָ֖ יּוֹםבֽוֹ׃וְנשְִׂמְחָ֣ ה‏זהֶ־הַ֭ העָשָׂ֣ ילָהיהְוָֹ֑ נגִָ֖

ה בֽוֹ׃וְנשְִׂמְחָ֣

הוָֹהאָנָּ֣א היְ֭ יעָ֥ א.הוֹשִׁ֘ הוָֹהאָנָּ֣אנָּ֑ היְ֭ יעָ֥ א:‏הוֹשִׁ֘ נָּ֥אנָּ֑ אָֽ
ה הוָֹ֗ היְ֝ יחָ֥ נָּ֥אנָּאֽ.הַצְלִ֘ האָֽ הוָֹ֗ היְ֝ יחָ֥ נָּאֽ׃הַצְלִ֘

בָּאבָּר֣וּךְ םהַ֭ הבְּשֵׁ֣ םיהְוָֹ֑ כְנוּכֶ֗ רַֽ יתבֵּ֝ בָּר֣וּךְיהְוָֹהֽ׃מִבֵּ֥
בָּא םהַ֭ הבְּשֵׁ֣ ם‏יהְוָֹ֑ כְנוּכֶ֗ רַֽ יתבֵּ֝ ליהְוָֹהֽ׃מִבֵּ֥ יהְוָֹה֮׀אֵ֤
נוּוַיָּאֶ֪ר גלָ֥ יםאִסְרוּ־חַ֥ רְנ֗וֹת‏בַּעֲבתִֹ֑ חַ׃עַד־קַ֝ להַמִּזבְֵּֽ ׀אֵ֤
נוּוַיָּאֶ֪ריהְוָֹה֮ גלָ֥ יםאִסְרוּ־חַ֥ רְנ֗וֹת‏בַּעֲבתִֹ֑ חַ׃עַד־קַ֝ הַמִּזבְֵּֽ
י האֵלִ֣ ךָּאַתָּ֣ יוְאוֹדֶ֑ לֹהַ֗ ךָּ׃אֱ֝ יאֲרוֹמְמֶֽ ה‏אֵלִ֣ ךָּאַתָּ֣ וְאוֹדֶ֑

י לֹהַ֗ ךָּ׃אֱ֝ יכִּי־ט֑וֹבלַיהוָֹ֣ההוֹד֣וּאֲרוֹמְמֶֽ םכִּ֖ ‏חַסְדּֽוֹ׃לְעוֹלָ֣
ההוֹד֣וּ יכִּי־ט֑וֹבלַיהוָֹ֣ םכִּ֖ חַסְדּֽוֹ׃לְעוֹלָ֣
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Songs of Praise and Thanks

יכִּי־ט֑וֹבלַיהוָֹ֣ההוֹד֣וּ םכִּ֖ יה֭וֹדוּחַסְדּֽוֹ׃לְעוֹלָ֣ לֵאֽלֹהֵ֣
ים יהָאֱלֹהִ֑ םכִּ֖ יה֭וֹדוּחַסְדּֽוֹ׃לְעוֹלָ֣ יםלַאֲדנֵֹ֣ יהָאֲדנִֹ֑ כִּ֖

ם החַסְדּֽוֹ׃לְעלָֹ֣ שֵׂ֤ ֹ֘ ילְבַדּ֑וֹגְּדלֹ֣וֹתנפְִלָא֣וֹתלְע םכִּ֖ לְעוֹלָ֣
החַסְדּֽוֹ׃ שָּׁמַיםִלְעשֵֹׂ֣ ההַ֭ יבִּתְבוּנָ֑ םכִּ֖ חַסְדּֽוֹ׃לְעוֹלָ֣
ע אָרֶץלְרקַֹ֣ יםִהָ֭ יעַל־הַמָּ֑ םכִּ֖ עשֵֹׂהחַסְדּֽוֹ׃לְעוֹלָ֣ לְ֭
ים יםאוֹרִ֣ יגְּדלִֹ֑ םכִּ֖ שֶּׁמֶשׁחַסְדּֽוֹ׃לְעוֹלָ֣ לֶתאֶת־הַ֭ לְמֶמְשֶׁ֣

יבַּיּ֑וֹם םכִּ֖ חַחַסְדּֽוֹ׃לְעוֹלָ֣ כוֹכָבִיםאֶת־הַיּרֵָ֣ לְמֶמְשְׁל֣וֹתוְ֭
ילְָה יבַּלָּ֑ םכִּ֖ החַסְדּֽוֹ׃לְעוֹלָ֣ צְרַיםִלְמַכֵּ֣ םמִ֭ יבִּבְכוֹרֵיהֶ֑ כִּ֖
ם אחַסְדּֽוֹ׃לְעוֹלָ֣ שְׂרָאֵלוַיּוֹצֵ֣ םיִ֭ ימִתּוֹכָ֑ םכִּ֖ חַסְדּֽוֹ׃לְעוֹלָ֣

זקָָהבְּיָ֣ד ינטְוּיָ֑הוּבִזרְ֣וֹעַחֲ֭ םכִּ֖ לְגזֵֹ֣רחַסְדּֽוֹ׃לְעוֹלָ֣
יםיםַ־ס֭וּף ילִגְזרִָ֑ םכִּ֖ ירחַסְדּֽוֹ׃לְעוֹלָ֣ לוְהֶעֱבִ֣ ישְִׂרָאֵ֣
יבְּתוֹכ֑וֹ ם‏כִּ֖ רחַסְדּֽוֹ׃לְעוֹלָ֣ עֵ֤ הוְנִ֘ ֹ֣ בְיםַ־ס֑וּףוְחֵיל֣וֹפַּרְע

י םכִּ֖ יךְחַסְדּֽוֹ׃לְעוֹלָ֣ מּוֹלְמוֹלִ֣ רעַ֭ יבַּמִּדְבָּ֑ םכִּ֖ לְעוֹלָ֣
מַכֵּהחַסְדּֽוֹ׃ יםלְ֭ יםמְלָכִ֣ יגְּדלִֹ֑ םכִּ֖ יּהֲַרגֹחַסְדּֽוֹ׃לְעוֹלָ֣ ַֽ֭ ו
ים יםמְלָכִ֣ יאַדִּירִ֑ םכִּ֖ סִיחוֹןחַסְדּֽוֹ׃לְעוֹלָ֣ לֶךְלְ֭ ימֶ֣ הָאֱמרִֹ֑
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י םכִּ֖ לֶךְוּ֭לְעוֹגחַסְדּֽוֹ׃לְעוֹלָ֣ ןמֶ֣ יהַבָּשָׁ֑ םכִּ֖ חַסְדּֽוֹ׃לְעוֹלָ֣
ן םוְנתַָ֣ האַרְצָ֣ ילְנחֲַלָ֑ םכִּ֖ חֲלָהחַסְדּֽוֹ׃לְעוֹלָ֣ לנַ֭ לְישְִׂרָאֵ֣

יעַבְדּ֑וֹ םכִּ֖ בְּשִׁפְלֵנוּחַסְדּֽוֹ׃לְעוֹלָ֣ נוּזָ֣כַרשֶׁ֭ ילָ֑ םכִּ֖ לְעוֹלָ֣
נוּחַסְדּֽוֹ׃ ינוּוַיּפְִרְקֵ֥ ימִצָּרֵ֑ םכִּ֖ ןחַסְדּֽוֹ׃לְעוֹלָ֣ חֶםנתֵֹ֣ לֶ֭

ר ילְכָל־בָּשָׂ֑ םכִּ֖ לה֭וֹדוּחַסְדּֽוֹ׃לְעוֹלָ֣ יםִלְאֵ֣ יהַשָּׁמָ֑ כִּ֖
ם חַסְדּֽוֹ׃לְעוֹלָ֣

‏
וְרוּחַאֱלֹהֵינוּיהְוָֹהשִׁמְךָאֶתתְּבָרֵךְכָּל-חַינשְִׁמַת

תָּמִיד.מַלְכֵּנוּזכְִרְךָוּתְרוֹמֵםתְּפָאֵרכָּל-בָּשָׂר
לָנוּאֵיןוּמִבַּלְעָדֶיךָאֵל.אַתָּהוְעַד-הָעוֹלָםמִן-הָעוֹלָם

וּמְרַחֵם.וְעוֹנהֶוּמַצִּיל.פּוֹדֶהוּמוֹשִׁיעַ.גּוֹאֵל)מֶלֶךְ(
אֶלָּאוְסוֹמֵךְעוֹזרֵמֶלֶךְלָנוּאֵיןוְצוּקָה.צָרָהבְּכָל-עֵת

אָתָּה:

אֲדוֹןבְּרִיּוֹת.כָּלאֱלוֹהַּוְהָאַחֲרוֹניִם.הָרִאשׁוֹניִםאֱלֹהֵי
נהֵַגבְּכָל-הַתִּשְׁבָּחוֹת.הַמְּהֻלָּלכָּל-תּוֹלָדוֹת. עוֹלָמוֹהַמְּ

לֹאאֱמֶתאֱלֹהִיםוַיהוָֹהבְּרַחֲמִים.וּבְרִיּוֹתָיובְּחֶסֶד.
נרְִדָּמִים.וְהַמֵּקִיץישְֵׁניִםהַמְעוֹרֵרייִשָׁן.וְלֹאינָוּם

וְזוֹקֵףעִוְרִים.פּוֹקֵחַחוֹלִים.וְרוֹפֵאמֵתִים.מְחַיּהֶ
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וּלְךָנעֱֶלָמִים.וְהַמְפַעֲנחֵַאִלְּמִים.הַמֵּשִׂיחַכְּפוּפִים.
מוֹדִים:אֲנחְַנוּלְבַדְּךָ

גַּלָּיו.כַּהֲמוֹןרִנּהָוּלְשׁוֹננֵוּכַיּםָ.שִׁירָהמָלֵאפִינוּוְאִלּוּ
מְאִירוֹתוְעֵיניֵנוּרָקִיעַ.כְּמֶרְחֲבֵישֶׁבַחוְשִׂפְתוֹתֵינוּ

שָׁמָיםִ.כְּנשְִׁרֵיפְרוּשׂוֹתוְידֵָינוּוְכַיּרֵָחַ.כַּשֶּׁמֶשׁ
לְהוֹדוֹתמַסְפִּיקִיןאֲנחְַנוּאֵיןכָּאַיּלָוֹת.קַלּוֹתוְרַגְלֵינוּ

עַל-אַחַתמַלְכֵּנוּ.אֶת-שִׁמְךָוּלְבָרֵךְאֱלֹהֵינוּ.יהְוָֹהלְךָ
פְּעָמִים.רִבָבוֹתרִבֵּיוְרוֹבאֲלָפִיםאַלְפֵימֵאֶלֶף

אֲבוֹתֵינוּ.וְעִםעִמָּנוּשֶׁעָשִׂיתָוְנפְִלָאוֹתנסִִּיםהַטּוֹבוֹת
עֲבָדִיםמִבֵּיתאֱלֹהֵינוּ.יהְוָֹהגְּאַלְתָּנוּמִמִּצְרַיםִמִלְּפָניִם
מֵחֶרֶבכִּלְכַּלְתָּנוּ.וּבְשָׂבָעזנַתְָּנוּ.בְּרָעָבפְּדִיתָנוּ.
וְרַבִּיםרָעִיםוּמֵחֳלָאִיםמִלַּטְתָּנוּ.מִדֶּבֶרהִצַּלְתָּנוּ.
חֲסָדֶיךָ.עֲזבָוּנוּוְלֹארַחֲמֶיךָעֲזרָוּנוּהֵנּהָעַדדִּלִּיתָנוּ.

שֶׁנּפַָחְתָּוּנשְָׁמָהוְרוּחַבָּנוּ.שֶׁפִּלַּגְתָּאֵבָרִיםכֵּןעַל
יוֹדוּהֵם.הֵןבְּפִינוּ.שַׂמְתָּאֲשֶׁרוְלָשׁוֹןבְּאַפֵּינוּ.
מַלְכֵּנוּאֶת-שִׁמְךָוִישׁוֹרְרוּ.וִיפָאֲרוּ.וִישַׁבְּחוּ.וִיבָרְכוּ.
תְשַׁבֵּחַ.לְךָוְכָל-לָשׁוֹןיוֹדֶה.לְךָכָל-פֶּהכִּיתָּמִיד.

וְכָל-קוֹמָהתִכְרַע.לְךָוְכָל-בֶּרֶךְתְצַפֶּה.לְךָוְכָל-עַיןִ
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וְהַכְּלָיוֹתוְהַקֶּרֶבייִרָאוּךָ.וְהַלְּבָבוֹתתִשְׁתַּחֲוֶה.לְפָניֶךָ
לשֶׁנּאֱֶמַר.כַּדָּבָרלִשְׁמֶךָ.יזְמְַּרוּ יכָּ֥ תּאֹמַרְנהָ֮׀עַצְמוֹתַ֨
ה ייהְוָֹ֗ מ֥וֹךָמִ֥ ילכָ֫ ניִמַצִּ֣ נּוּמֵחָזָ֣קעָ֭ אֶבְי֗וֹןוְעָנִ֥ימִמֶּ֑ וְ֝

הַדַּלצַעֲקַתתִשְׁמַע.אַתָּהעֲניִּיִםשַׁוְעַתמִגּזֹלְֽוֹ.
דִּיקִיםרַנּנְ֣וּוְכָתוּב.וְתוֹשִׁיעַ.תַּקְשִׁיב הצַ֭ יהוָֹ֑ בַּֽ

ים ישְָׁרִ֗ הלַ֝ תְהִלָּהֽ:נאָוָ֥

תִּתְרוֹמָם:ישְָׁרִיםבְּפִי
תִּתְבָּרַךְ:צַדִּיקִיםוּבְשִׂפְתֵי
תִּתְקַדָּשׁ:חֲסִידִיםוּבִלְשׁוֹן
תִּתְהַלָּל:קְדוֹשִׁיםוּבְקֶרֶב

חוֹבַתשֶׁכֵּןישְִׂרָאֵל.בֵּיתעַמְּךָרִבְבוֹתבְּמִקְהֲלוֹת
אֲבוֹתֵינוּ.וֵאלֹהֵיאֱלֹהֵינוּיהְוָֹהלְפָניֶךָכָּל-הַיצְוּרִים

וּלְנצֵַּחַ.לְהַדֵּר.לְרוֹמֵם.לְפָאֵר.לְשַׁבֵּחַ.לְהַלֵּל.לְהוֹדוֹת.
עַבְדְּךָבֶּן-ישִַׁידָּוִדוְתִשְׁבְּחוֹתשִׁירוֹתעַל-כָּל-דִּבְרֵי

וּבְכֵןמְשִׁיחֶךָ:
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הַגָּדוֹל.הַמֶּלֶךְהָאֵל.מַלְכֵּנוּ.לָעַדשִׁמְךָישְִׁתַּבַּח
אֱלֹהֵינוּיהְוָֹהנאֶָהלְךָכִּיוּבָאָרֶץ.בַּשָּׁמַיםִוְהַקָּדוֹשׁ.

גוּשְׁבָחָה.בשִׁיר.אוָעֶד.לְעוֹלָםאֲבוֹתֵינוּוֵאלֹהֵי
טגְּדֻלָּה.חנצֶַח.זוּמֶמְשָׁלָה.ועזֹ.הוְזמְִרָה.דהַלֵּל.

וּמַלְכוּת.יגקְדֻשָּׁה.יבוְתִפְאֶרֶת.יאתְּהִלָּה.יגְּבוּרָה.
וּמֵעוֹלָםוְהַקָּדוֹשׁ.הַגָּדוֹללְשִׁמְךָוְהוֹדָאוֹת.בְּרָכוֹת

אֶל:אַתָּהעוֹלָםוְעַד

יךָ.אֱלֹהֵינוּיהְוָֹהיהְַלְלוּךָ יקִיםוַחֲסִידֶךָכָּל-מַעֲשֶׂ וְצַדִּ
י ךָרְצוֹנךֶָ.עוֹשֵׂ יתוְעַמְּ רָאֵל.בֵּ יוֹדוּבְּרִנּהָכֻּלָּםישְׂ

טוֹבלְךָכִּיכְּבוֹדֶךָ.אֶת-שֵׁםוִיפָאֲרוּוִישַׁבְּחוּוִיבָרְכוּ
אַתָּהעוֹלָםוְעַדוּמֵעוֹלָםלְזמֵַּר.נעִָיםוּלְשִׁמְךָלְהוֹדוֹת

אָמֵן:בַּתִּשְׁבָּחוֹת.מְהֻלָּלמֶלֶךְיהְוָֹהאַתָּהבָּרוּךְאֵל.

Fourth Cup of Wine
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בִּדְחִילוּוּשְׁכִינתְֵּיהּ.הוּאבְּרִיךְקֻדְשָׁאיחִוּדלְשֵׁם
קֵ”איוּ”דשֵׁםלְיחֲַדָאוּדְחִילוּ.וּרְחִימוּוּרְחִימוּ.

ישְִׂרָאֵל.כָּלבְּשֵׁם)יהוה(שְׁלִיםבְּיחִוּדָאקֵ”א.בְּוָא”ו
ןמוּכָןהֲרֵיניִ רְבִיעִיכּוֹסשֶׁלייַןִלִשְׁתּוֹתוּמְזמָּ

נוּכּוֹסוֹתמֵאַרְבַּע בְּלֵיללִבְרָכָהזכְִרוֹנםָחֲכָמִיםשֶׁתִּקְּ
בִּפְניֵמִצְוָההוּאמֵהֶםוְאֶחָדשֶׁכָּל-אֶחָדהַמַּצּוֹת.חַג

יעַצְמָהּ. עַם׀וִיהִ֤ ֹ֤ ינ ינוּאֲדנָֹ֥ ינוּאֱלֹהֵ֗ לֵ֥ העָ֫ דֵינוּוּמַעֲשֵׂ֣ יָ֭
ינוּכּוֹננְָ֥ה העָלֵ֑ ינוּוּֽמַעֲשֵׂ֥ דֵ֗ כּוֹננְֵהֽוּ׃יָ֝

ברכהיברךכךואחרבהסבהרביעיכוסוישתה
אחרונה

One should drink the fourth cup of wine now
and afterwards say:

וְעַלהַגֶּפֶןעַלהָעוֹלָם.מֶלֶךְאֱלֹהֵינוּיהְוָֹה.אַתָּהבָּרוּךְ
טוֹבָהחֶמְדָּהאֶרֶץוְעַלהַשָּׂדֶה.תְּנוּבַתוְעַלהַגֶּפֶןפְּרִי

מִפִּרְיהָּ.לֶאֱכלֹלַאֲבוֹתֵינוּ.וְהִנחְַלְתָּשֶׁרָצִיתָוּרְחָבָה.
וְעַלעָלֵינוּאֱלֹהֵינוּיהְוָֹהרַחֵםמִטּוּבָהּ.וְלִשְׂבּעַֹ
צִיּוֹןהַרוְעַלעִירָךְ.ירְוּשָׁלַיםִוְעַלעַמָּךְ.ישְִׂרָאֵל
וּבְנהֵהֵיכָלָךְ.וְעַלמִזבְָּחָךְ.וְעַלכְּבוֹדָךְ.מִשְׁכַּן
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לְתוֹכָהּ.וְהַעֲלֵנוּבְימֵָינוּ.בִּמְהֵרָההַקּדֶֹשׁעִירירְוּשָׁלַיםִ
וּבְטָהֳרָה.בִּקְדֻשָּׁהעָלֶיהָוּנבְָרְכָךְבְּבִניְנָהָּ.וְשַׂמְּחֵנוּ

Onהַזּהֶהַשַּׁבָּתבְּיוֹםוְהַחֲלִיצֵנוּוּרְצֵה) Shabbat say)

קדֶֹשׁמִקְרָאטוֹבבְּיוֹםהַזּהֶ.הַמַּצּוֹתחַגבְּיוֹםוְשַׂמְּחֵנוּ
הָאָרֶץעַללְךָוְנוֹדֶהלַכּלֹ.וּמֵטִיבטוֹבאַתָּהכִּיהַזּהֶ.
הַגֶּפֶןפְּרִיוְעַל

Ifגַפְנהָּ) the wine used is from Israel say)
הַגֶּפֶןפְּרִיוְעַלהָאָרֶץעַליהְוָֹה.אַתָּהבָּרוּךְ

Ifגַפְנהָּ) the wine used if from Israel say):

NIRTZAH - נִרְצָה

Chad Gadya - גדיאחד
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Chad Gadyah is a song that is commonly sung after the
Haggadah. Some say that it was written a few days after the
destruction of the Second Temple. We don’t know who
actually composed this song. In many Haggadot it is not found.
According to those who say that it was written after the
destruction of the Temple, The Chidah brings in his book that
once a person made fun of this song, and they
excommunicated him from the community, and the Chidah
actually justified this excommunication . There is a famous
question on this song regarding the justice in its story. The cat
did something wrong when it ate the kid. Therefore, the dog
was right for exacting judgment and killing the cat. As it
follows, the stick was wrong for hitting the dog, the fire was
right for burning the stick, the water was wrong for putting out
the fire, the cow was right for drinking the water, the
slaughterer was wrong for slaughtering the cow, and the angel
of death was right for killing the slaughter. It turns out that we
are saying, God forbid, as if HaShem was wrong. The answer
is that really, the dog was wrong for getting involved in the
interaction between the cat and the kid. He should have left it
alone for HaShem to judge. Thus, it follows that the stick was
actually right, and the fire was wrong, and so forth.

יןגַּדְיאָחַדגַּדְיאָ,חַד זבִּ אדְּ תְרֵיאַבָּ גַּדְיאָ,חַדזוּזיֵ,בִּ
גַּדְיאָ.חַד
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יןלְגַדְיאָ,וְאָכְלָהשׁוּנרְָאוְאָתָא אדְזבִּ תְרֵיאַבָּ זוּזיֵ.בִּ
גַּדְיאָ.חַדגַּדְיאָ,חַד

אוְאָתָא ךְכַלְבָּ יןלְגַדְיאָ,דְאָכְלָהלְשׁוּנרְָא,וְנשַׁ דְזבִּ
א תְרֵיאַבָּ גַּדְיאָ.חַדגַּדְיאָ,חַדזוּזיֵ.בִּ

א,וְהִכָּהחוּטְרָאוְאָתָא ךְלְכַלְבָּ דְאָכְלָהלְשׁוּנרְָא,דְנשַׁ
יןלְגַדְיאָ, אדְזבִּ תְרֵיאַבָּ גַּדְיאָ.חַדגַּדְיאָ,חַדזוּזיֵ.בִּ

רַףנוּרָאוְאָתָא א,דְהִכָּהלְחוּטְרָא,וְשָׂ ךְלְכַלְבָּ דְנשַׁ
יןלְגַדְיאָ,דְאָכְלָהלְשׁוּנרְָא, אדְזבִּ תְרֵיאַבָּ חַדזוּזיֵ.בִּ

גַּדְיאָ.חַדגַּדְיאָ,

רַףלְנוּרָא,וְכָבָהמַיָּאוְאָתָא דְהִכָּהלְחוּטְרָא,דְשָׂ
א, ךְלְכַלְבָּ יןלְגַדְיאָ,דְאָכְלָהלְשׁוּנרְָא,דְנשַׁ אדְזבִּ אַבָּ

תְרֵי גַּדְיאָ.חַדגַּדְיאָ,חַדזוּזיֵ.בִּ
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תָהתוֹרָאוְאָתָא כָבָהלְמַיָּא,וְשָׁ רַףלְנוּרָא,דְּ דְשָׂ
א,דְהִכָּהלְחוּטְרָא, ךְלְכַלְבָּ דְאָכְלָהלְשׁוּנרְָא,דְנשַׁ

יןלְגַדְיאָ, אדְזבִּ תְרֵיאַבָּ גַּדְיאָ.חַדגַּדְיאָ,חַדזוּזיֵ.בִּ

חַטהַשׁוֹחֵטוְאָתָא תָהלְתוֹרָא,וְשָׁ דְכָבָהלְמַיָּא,דְשָׁ
רַףלְנוּרָא, א,דְהִכָּהלְחוּטְרָא,דְשָׂ ךְלְכַלְבָּ דְנשַׁ

יןלְגַדְיאָ,דְאָכְלָהלְשׁוּנרְָא, אדְזבִּ תְרֵיאַבָּ חַדזוּזיֵ.בִּ
גַּדְיאָ.חַדגַּדְיאָ,

וֶתמַלְאָךְוְאָתָא חַטהַמָּ חַטלְשׁוֹחֵט,וְשָׁ שָׁ לְתוֹרָא,דְּ
תָה רַףלְנוּרָא,דְכָבָהלְמַיָּא,דְשָׁ דְהִכָּהלְחוּטְרָא,דְשָׂ

א, ךְלְכַלְבָּ יןלְגַדְיאָ,דְאָכְלָהלְשׁוּנרְָא,דְנשַׁ אדְזבִּ אַבָּ
תְרֵי גַּדְיאָ.חַדגַּדְיאָ,חַדזוּזיֵ.בִּ

דוֹשׁוְאָתָא רוּךְהַקָּ חַטהוּאבָּ וֶת,לְמַלְאַךְוְשָׁ הַמָּ
חַט שָׁ חַטלְשׁוֹחֵט,דְּ שָׁ תָהלְתוֹרָא,דְּ כָבָהלְמַיָּא,דְשָׁ דְּ
רַףלְנוּרָא, א,דְהִכָּהלְחוּטְרָא,דְשָׂ ךְלְכַלְבָּ דְנשַׁ

יןלְגַדְיאָ,דְאָכְלָהלְשׁוּנרְָא, אדְזבִּ תְרֵיאַבָּ חַדזוּזיֵ.בִּ
גַּדְיאָ.חַדגַּדְיאָ,
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An only kid, an only kid, which my father bought for
two zuzim; an only kid, an only kid.

Then came a cat and ate the kid which my father
bought for two zuzim; an only kid an only kid.

Then came a dog and bit the cat, which ate the kid
which my father bought for two zuzim; an only kid an
only kid.

Then came a stick and beat the dog, which bit the cat,
which ate the kid which my father bought for two
zuzim; an only kid an only kid.

Then came a fire and burnt the stick, which beat the
dog, which bit the cat, which ate the kid which my
father bought for two zuzim; an only kid an only kid.

Then came water and quenched the fire, which burnt
the stick, which beat the dog, which bit the cat, which
ate the kid which my father bought for two zuzim; an
only kid an only kid.
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Then came an ox and drank the water, which quenched
the fire, which burnt the stick, which beat the dog,
which bit the cat, which ate the kid which my father
bought for two zuzim; an only kid an only kid.

Then came a slaughterer and slaughtered the ox, which
drank the water, which quenched the fire, which burnt
the stick, which beat the dog, which bit the cat, which
ate the kid which my father bought for two zuzim; an
only kid an only kid.

Then came the angel of death and killed the
slaughterer, who slaughtered the ox, which drank the
water, which quenched the fire, which burnt the stick,
which beat the dog, which bit the cat, which ate the kid
which my father bought for two zuzim; an only kid an
only kid.

Then came the Holy One, blessed be He, and put an
end to the angel of death, who killed the slaughterer,
who slaughtered the ox, which drank the water, which
quenched the fire, which burnt the stick, which beat
the dog, which bit the cat, which ate the kid which my
father bought for two zuzim; an only kid an only kid.
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Echad Mi Yodea - יודעמיאחד

Echad Mi Yodea is a song going through all the numbers from
one to thirteen listing something related to each number. It is
unknown who composed this song. Some explain that since it
ends with HaShem’s 13 Attributes of Mercy, it teaches us that
if we act in the ways of these attributes, we will be redeemed
from our current exile.

אֱלֹהֵינוּאֶחָדיוֹדֵעַ:אֲניִאֶחָדיוֹדֵעַ?מִיאֶחָד
מַיםִ שָּׁ בַּ וּבָאָרֶץ.שֶׁ

ניַםִ ניַםִיוֹדֵעַ?מִישְׁ ניֵיוֹדֵעַ:אֲניִשְׁ רִית.לֻחוֹתשְׁ הַבְּ
מַיםִאֱלֹהֵינוּאֶחָד שָּׁ בַּ וּבָאָרֶץ.שֶׁ

ה לֹשָׁ היוֹדֵעַ?מִישְׁ לֹשָׁ היוֹדֵעַ:אֲניִשְׁ לֹשָׁ אָבוֹת,שְׁ
ניֵ רִית,לֻחוֹתשְׁ מַיםִאֱלֹהֵינוּאֶחָדהַבְּ שָּׁ בַּ וּבָאָרֶץ.שֶׁ
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ע עיוֹדֵעַ?מִיאַרְבַּ עיוֹדֵעַ:אֲניִאַרְבַּ הוֹת,אַרְבַּ אִמָּ
ה לשָׁ ניֵאָבוֹת,שְׁ רִית,לֻחוֹתשְׁ אֱלֹהֵינוּאֶחָדהַבְּ

מַיםִ שָּׁ בַּ וּבָאָרֶץ.שֶׁ

ה היוֹדֵעַ?מִיחֲמִשָּׁ היוֹדֵעַ:אֲניִחֲמִשָּׁ יחֲמִשָּׁ חוּמְשֵׁ
עתוֹרָה, הוֹת,אַרְבַּ האִמָּ לשָׁ ניֵאָבוֹת,שְׁ לֻחוֹתשְׁ

רִית, מַיםִאֱלֹהֵינוּאֶחָדהַבְּ שָּׁ בַּ וּבָאָרֶץ.שֶׁ

ה שָּׂ היוֹדֵעַ?מִישִׁ שָּׂ היוֹדֵעַ:אֲניִשִׁ שָּׁ נהָ,סִדְרֵישִׁ מִשְׁ
ה יחֲמִשָּׁ עתוֹרָה,חוּמְשֵׁ הוֹת,אַרְבַּ האִמָּ לֹשָׁ אָבוֹת,שְׁ

ניֵ רִית,לֻחוֹתשְׁ מַיםִאֱלֹהֵינוּאֶחָדהַבְּ שָּׁ בַּ וּבָאָרֶץ.שֶׁ

בְעָה בְעָהיוֹדֵעַ?מִישִׁ בְעָהיוֹדֵעַ:אֲניִשִׁ ימְֵישִׁ
תָא, בָּ השַׁ שָּׁ נהָ,סִדְרֵישִׁ המִשְׁ יחֲמִשָּׁ תוֹרָה,חוּמְשֵׁ
ע הוֹת,אַרְבַּ האִמָּ לשָׁ ניֵאָבוֹת,שְׁ רִית,לֻחוֹתשְׁ הַבְּ
מַיםִאֱלֹהֵינוּאֶחָד שָּׁ בַּ וּבָאָרֶץ.שֶׁ

מוֹנהָ מוֹנהָיוֹדֵעַ?מִישְׁ מוֹנהָיוֹדֵעַ:אֲניִשְׁ ימְֵישְׁ
בְעָהמִילָה, תָא,ימְֵישִׁ בָּ השַׁ שָּׁ נהָ,סִדְרֵישִׁ המִשְׁ חֲמִשָּׁ
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י עתוֹרָה,חוּמְשֵׁ הוֹת,אַרְבַּ האִמָּ לשָׁ ניֵאָבוֹת,שְׁ שְׁ
רִית,לֻחוֹת מַיםִאֱלֹהֵינוּאֶחָדהַבְּ שָּׁ בַּ וּבָאָרֶץ.שֶׁ

עָה שְׁ עָהיוֹדֵעַ?מִיתִּ שְׁ עָהיוֹדֵעַ:אֲניִתִּ שְׁ ירְַחֵיתִּ
מוֹנהָלֵדָה, בְעָהמִילָה,ימְֵישְׁ תָא,ימְֵישִׁ בָּ השַׁ שָּׁ שִׁ
נהָ,סִדְרֵי המִשְׁ יחֲמִשָּׁ עתוֹרָה,חוּמְשֵׁ הוֹת,אַרְבַּ אִמָּ

ה לֹשָׁ ניֵאָבוֹת,שְׁ רִית,לֻחוֹתשְׁ אֱלֹהֵינוּאֶחָדהַבְּ
מַיםִ שָּׁ בַּ וּבָאָרֶץ.שֶׁ

רָה ָֹ רָהיוֹדֵעַ?מִיעֲש ָֹ רָהיוֹדֵעַ:אֲניִעֲש רַיאָ,עֲשָׂ דִבְּ
עָה שְׁ מוֹנהָלֵדָה,ירְַחֵיתִּ בְעָהמִילָה,ימְֵישְׁ ימְֵישִׁ
תָא, בָּ השַׁ שָּׁ נהָ,סִדְרֵישִׁ המִשְׁ יחֲמִשָּׁ תוֹרָה,חוּמְשֵׁ
ע הוֹת,אַרְבַּ האִמָּ לשָׁ ניֵאָבוֹת,שְׁ רִית,לֻחוֹתשְׁ הַבְּ
מַיםִאֱלֹהֵינוּאֶחָד שָּׁ בַּ וּבָאָרֶץ.שֶׁ

ראַחַד ראַחַדיוֹדֵעַ?מִיעָשָׂ ראַחַדיוֹדֵעַ:אֲניִעָשָׂ עָשָׂ
רָהכּוֹכְבַיָּא, רַיאָ,עֲשָׂ עָהדִבְּ שְׁ מוֹנהָלֵדָה,ירְַחֵיתִּ שְׁ

בְעָהמִילָה,ימְֵי תָא,ימְֵישִׁ בָּ השַׁ שָּׁ נהָ,סִדְרֵישִׁ מִשְׁ
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ה יחֲמִשָּׁ עתוֹרָה,חוּמְשֵׁ הוֹת,אַרְבַּ האִמָּ לשָׁ אָבוֹת,שְׁ
ניֵ רִית,לֻחוֹתשְׁ מַיםִאֱלֹהֵינוּאֶחָדהַבְּ שָּׁ בַּ וּבָאָרֶץ.שֶׁ

ניֵם רשְׁ ניֵםיוֹדֵעַ?מִיעָשָׂ רשְׁ ניֵםיוֹדֵעַ:אֲניִעָשָׂ שְׁ
ר בְטַיָּא,עָשָׂ ראַחַדשִׁ רָהכּוֹכְבַיָּא,עָשָׂ רַיאָ,עֲשָׂ דִבְּ

עָה שְׁ מוֹנהָלֵדָה,ירְַחֵיתִּ בְעָהמִילָה,ימְֵישְׁ ימְֵישִׁ
תָא, בָּ השַׁ שָּׁ נהָ,סִדְרֵישִׁ המִשְׁ יחֲמִשָּׁ תוֹרָה,חוּמְשֵׁ
ע הוֹת,אַרְבַּ האִמָּ לשָׁ ניֵאָבוֹת,שְׁ רִית,לֻחוֹתשְׁ הַבְּ
מַיםִאֱלֹהֵינוּאֶחָד שָּׁ בַּ וּבָאָרֶץ.שֶׁ

ה לשָׁ רשְׁ היוֹדֵעַ?מִיעֶשָׂ לשָׁ רשְׁ יוֹדֵעַ:אֲניִעָשָׂ
ה לשָׁ רשְׁ יָּא.עָשָׂ ניֵםמִדַּ רשְׁ בְטַיָּא,עָשָׂ ראַחַדשִׁ עָשָׂ

רָהכּוֹכְבַיָּא, רַיאָ,עֲשָׂ עָהדִבְּ שְׁ מוֹנהָלֵדָה,ירְַחֵיתִּ שְׁ
בְעָהמִילָה,ימְֵי תָא,ימְֵישִׁ בָּ השַׁ שָּׁ נהָ,סִדְרֵישִׁ מִשְׁ

ה יחֲמִשָּׁ עתוֹרָה,חוּמְשֵׁ הוֹת,אַרְבַּ האִמָּ לשָׁ אָבוֹת,שְׁ
ניֵ רִית,לֻחוֹתשְׁ מַיםִאֱלֹהֵינוּאֶחָדהַבְּ שָּׁ בַּ וּבָאָרֶץ.שֶׁ
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( 1 )

Who knows one? I know one: One is our God, in
heaven and on earth.

( 2 )

Who knows two? I know two: two are the Tablets of
the Covenant; One is our God, in heaven and on earth.

( 3 )

Who knows three? I know three: three are the
Patriarchs; two are the Tablets of the Covenant; One is
our God, in heaven and on earth.

( 4 )

Who knows four? I know four: four are the
Matriarchs; three are the Patriarchs; two are the
Tablets of the Covenant; One is our God, in heaven
and on earth.
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( 5 )

Who knows five? I know five: five are the Books of the
Torah; four are the Matriarchs; three are the
Patriarchs; two are the Tablets of the Covenant; One is
our God, in heaven and on earth.

( 6 )

Who knows six? I know six: six are the Orders of the
Mishnah; five are the Books of the Torah; four are the
Matriarchs; three are the Patriarchs; two are the
Tablets of the Covenant; One is our God, in heaven
and on earth.

( 7 )

Who knows seven? I know seven: seven are the days of
the week; six are the Orders of the Mishnah; five are
the Books of the Torah; four are the Matriarchs; three
are the Patriarchs; two are the Tablets of the
Covenant; One is our God, in heaven and on earth.
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( 8 )

Who knows eight? I know eight: eight are the days of
circumcision: seven are the days of the week; six are
the Orders of the Mishnah; five are the Books of the
Torah; four are the Matriarchs; three are the
Patriarchs; two are the Tablets of the Covenant; One is
our God, in heaven and on earth.

( 9 )

Who knows nine? I know nine: nine are the months of
pregnancy; eight are the days of circumcision; seven
are the days of the week; six are the Orders of the
Mishnah; five are the Books of the Torah; four are the
Matriarchs; three are the Patriarchs; two are the
Tablets of the Covenant; One is our God, in heaven
and on earth.

( 10 )

Who knows ten? I know ten: ten are the Ten
Commandments; nine are the months of pregnancy;
eight are the days of circumcision; seven are the days
of the week; six are the Orders of the Mishnah; five are
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the Books of the Torah; four are the Matriarchs; three
are the Patriarchs; two are the Tablets of the
Covenant; One is our God, in heaven and on earth.

( 11 )

Who knows eleven? I know eleven: eleven are the stars
(in Yosef's dream); ten are the Ten Commandments;
nine are the months of pregnancy; eight are the days of
circumcision; seven are the days of the week; six are
the Orders of the Mishnah; five are the Books of the
Torah; four are the Matriarchs; three are the
Patriarchs; two are the Tablets of the Covenant; One is
our God, in heaven and on earth.

( 12 )

Who knows twelve? I know twelve: twelve are the
tribes; eleven are the stars (in Yosef's dream); ten are
the Ten Commandments; nine are the months of
pregnancy; eight are the days of circumcision; seven
are the days of the week; six are the Orders of the
Mishnah; five are the Books of the Torah; four are the
Matriarchs; three are the Patriarchs; two are the
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Tablets of the Covenant; One is our God, in heaven
and on earth.

( 13 )

Who knows thirteen? I know thirteen: thirteen are the
attributes of God; twelve are the tribes; eleven are the
stars (in Yosef's dream); ten are the Ten
Commandments; nine are the months of pregnancy;
eight are the days of circumcision; seven are the days
of the week; six are the Orders of the Mishnah; five are
the Books of the Torah; four are the Matriarchs; three
are the Patriarchs; two are the Tablets of the
Covenant; One is our God, in heaven and on earth.
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Teshuvot in Hebrew relating to Pesach

א'שאלה

יוםשלושיםפסחבהלכותודורשיןשואליןבעניין

קודםהפסחבהלכותודורשיןשואליןע''א(ו')דףפסחיםבגמראאיתא
מאישבתות,שתיאומרגמליאלבןשמעוןר'יום,שלושיםהפסח
שניהפסחעלומזהירראשוןבפסחעומדמשהשהריקמאדתנאטעמא
וכתיבבמועדוהפסחאתישראלבניויעשוט-ב{}במדברשנאמר
ופסקווכו'אדםלנפשטמאיםהיואשראנשיםויהיט-ו{}במדבר

כדעתולאהחגלפנייוםשלושיםדבעית''קכדעתוהשו''עהראשונים
ימים.י''דשמספיקשאומרהרשב''ג

)עירבניבפרקמגילהבמסכתתניאהריזוגמראעלהב''יוהקשה
בהלכותודורשיןשואליןשיהולישראללהםתיקןשמשה(ל''במגילה
שהחובהמשמעוא''כבחגחגהלכותבעצרתעצרתהלכותבפסחפסח
החג.לפנייוםבשלשיםצורךואיןביוםבורקהוא

ד''הכ:)פסחיסהר"ןשלדעתםהראשוןישוביםכמההב''יומביא
הואהלכות,ללמודשחיובובהא(ד''הל.)מגילהוהרשב"אדתניא(
בפסחים,הברייתאכוונתואילובמגילה.הסוגיאוכמועצמו,בפסח
לענותיקדיםהרבלמיהרב,אתששואליםתלמידיםשנילעניןהיא

לשואלנזקקיןכענין,שלאואחדכענין,ששואלדאחדדק''לתשובה,
בתחילהלוועוניםכענין,שואלמיקרייוםשלושיםלחגוקודםכענין,
לחג.קודםיוםשלושיםההלכותאתללמודחיובאיןאבל

ל'לפסחקודםלעםלהודיעםצריךעכ"פפסחדדיניהב''ימיישבעוד
מצהואפייתהחטיםבטחינתלהתעסקרבשהותלהםשיהיהכדייום

עבדולאאיתקנתאלהוליתבפסחדאילוחמץוביעורכליםוהגעלת
דיניםליכאדבעצרתמועדיםבשארמשא"כהכימקמיכהלכתייהולהו
ללמודא"צולולבסוכהמצותדאיכאאע"גובסוכותיו"טמבשאריותר
סגיובדפנותכשרהורקב"שגנב"ךסוכתדאפי'דיניםכךכלבהם
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כשריםרובםואתרוגיםולולביםטפחאפילוושלישיתכהלכתןבשתים
החגבערבבהםלהתעסקודייןמרובהולולבסוכהטרחתשאיןועוד

דתניאוהאקודםזמןכךכלבהלכותיוולדרושלשאולבעילאומש"ה
בטעמיםלדרושהיינובחגחגוהלכותבפסחפסחבהלכותששואלין
ומותרשאסורבדבריםלדרושוג"כההואבמועדנצטוינושבעבורם

אלאאחרותהלכותבושאיןקתנידעצרתדדומיאותדעבי"טלעשות
שאראבלאלוהלכותעלאלאקאמרלאוחגבפסחשואליןוכןאלו

יוםובסוכותיוםל'לפסחקודםבהםודורשיןשואליןלכןקודםהלכות
יומים.או

קודםדבעינןדטעמאאמרינן)ה:(דע"זדבפ"קהב''יכותבלומרישעוד
ישראלשכלכלומרממומיןלבודקוכדיהקרבןמפנייוםל'לפסח
הפסחבהלכותלהםלדרושיוםל'צריכיןזהלחגקרבןלהקריבחיובין

ואע"גממומיןבדוקיםקרבנותלהםליקחלכולםשהותשיהאכדי
שיהוהתקינוקרבןשהיהדבזמןכיוןקרבןלנואיןבעונותינודהשתא
הלכהבביאורעודממקומה.ועייןזזהלאתקנהקודםיוםל'דורשין
זולשאלהמהאחרוניםישוביםכמהעודשהביאא'סעיףתכ''טסימן

שבתקדםפסחבהלכות"שואליןכתב(א'סעיףתכ''ט)סימןובשו''ע
אפשרשואליןמרןכתבשרקממהולכאורהיום''שלשיםלפסח

לעניןרקזהיוםששולשיםשכתבהר''ןכמוסוברשהואלהוכיח
ד''ההלכהבביאורוכ''כפסחבהלכותששואללמיראשוןשנזזקין
לעניןרקלאשואליםשכתבולומרלדחותאפשראבלע''ששואלין
וכןההלכהלימודלענייןגםאלאראשוןפסחבעניןלשואללענות
היהבאמתשאםועודדווקאזהבלשוןדקדקשלאמהב''יגםמשמע
וכןמפורשים,יותרלהיותצריכיםהיוהדבריםהר''ןכדעתסובר
ההלכהלימודשלהטעםאתשהביאב'()ס''קהכה''חשדעתמשמע

מהב''י.

הר''ןכמוהשו''עשדעתס''לזצ''להגרע''ישמרןראיתיששובאלא
הנהדינאולעניןוז'''לשכתבו'(ס''קכ''בסימןב'חלק)יבי''אבשו''ת
המשנ"בוכ'יום.ל'לפסחקודםפסחבהל'שואליןבש"ע,מרןפסק

"ודורשין",שואליןבטורכמ"שכתבלאשואליןדממ"שבבאה"ל,
ללמודלחייבאינוזהשכלדפסחים(,פ"קהר"ןכתי'דס"למשמע
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וא'השואלין,תלמידיםב'לעניןאלאלפסח,קודםיוםל'אלובהלכות
ולהכיכענין.שואלדחשיבקודם,לוכזקקיןפסח,בהל'שואלמהם
מגילההרשב"אדבריהםהר"ןוד'לבד."שואלין"בלשוןבש"עדייק
הרשב"אשדעתונמצאוכו'.בזהעליהםחולקיםראשוניםכמהאבל

אענהוטרםעכת"ד.הנ"ל.הראשוניםכלנגדהםיחידאהוהר"ן
הרשב"אכמ"שפוסקיםהרבהדעתבאמתכיאוזןלהעיראמרתי
בפ"קהריטב"אראשונה,יצאזהכלל.בזהיחידיםואינםוהר"ן.
וההיאוז"ל,שכ'בשבת,להיותשחלפוריםואריב"לד"ה)ד.(דמגילה
כןלדרושחייביםשיהיולאיום,ל'הפסחקודםהפסחבהל'דשואלין
נמצאווכו'.כענין.שואלוהוילשאול,לתלמידרשותשישאלאברבים,

הפסחבהלכותודורשיןכששואליןבעניניהם,חלוקיםאלולשונותב'
בהלכותששואליןואידךברבים.בהלכותיולדרושהיינו"בפסח"
הועד.בביתלשאולרשותשישהיינויום,ל'הפסח""קודםהפסח
]וכ"הדווקני.בנוסחיוליתא"ודורשין"ביהגרסינןלאולהכי

דפסחיםפ"ק]ירושלמיהתםדדרשי'זה,לדברוהוכחהיב:[בסנהדרין
שואליןהועדובביתבעצרת,עצרתהל'בפסחפסחבהל'דורשיןה"א[,
הגדולרבינורבובשםנר"ו,מורימפייום.ל'לפסחקודםהפסחבהל'
הואמורו,בשםשכותבשהריטב"אידועוהנההריטב"א.עכ"לז"ל.

ע"ג(.קלגדףפה)סי'ח"בושלוםחייםבשו"תוכמ"שהרא"ה.
השד"חוכ"כז"ל.הרמב"ןהואהריטב"א,שכותבהגדול"וש"רבינו

)פסחיםחלאוהמהר"םדעתוכןע"ש.ז(.אותי)סי'הפוסקיםבכללי
קודםהפסחבהלכותדשואליןדהאבמגילה,ביארשכברשכ',ו:(

ע"ש.כענין.שואלדחשיבהועדבביתשואללעניןהיינויום,ל'לפסח
במגןז"להרשב"ץמדבריוכ"נ)שם(.דפסחיםבפ"קהמאיריוכ"כ
לושנזקקיםמהרגליוםל'קודםכגוןכענין,שואלמ"י(,)פ"האבות
ז)דכ"גשמועהיביןבס'להדיאהרשב"ץוכ"כע"ש.בתוספתא.כדאי'
כתי'אחד,בסיגנוןהמתנבאיםנביאיםחבללפנינונמצאע"ש.ע"ד(.
והרשב"א.הרמב"ן.הםהלאבש"ע.ג"כוכמ"שהב"י,שלהא'

ע''שוכו'והרשב"ץוהמאירי.חלאוה.ומהר"םוהר"ן.והריטב"א.
זוהלכההרמב''םשהשמיטשמזההרבמורנוהוכיחז'בס''קובהמשך

הר''ןכדעתדס''למשמעפסחלפנייוםשלושיםהלכהלימודשל
הרבלמדוכןלו,שנזקקיםכעניןשואלדיןלהודיענורקהאלוושלושים

ע''ש.ההוראהעמודישהםדעתםאחרינמשךמרןוא''כהרי''ףמדברי
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רקהואהפסחשלפניהאלוימיםשהשלושיםלומרביאורליתרונלע''ד
בסימןשבתבהלכותשמצינווכמעיןלפסחשייכותלהםשישמדין

ראשוניםימיםג'אבלבספינהלשוטאסורשבתלפניימיםשג'רמ''ח
ע''שבשבתשישוטלמרותלשוטמותרלשבתשייכותלהםשאין

משהשהזהירממהשהואיוםשלושיםשלזהדיןממקורלדברוהראיה
א''כהדיניםריבויבגללזהאםהרישני,פסחלפנייוםשלושיםרבינו
ישראשוןשבפסחיוםמשלושיםיותרצריךהיהראשוןפסחלפני

למהא''כההלכהבידיעתתלוייםהדבריםאםוכ''כדיניםהרבה
יותרההלכותאתשידעוישכיהלומדבאדםתלויהרישלושיםדווקא

שקודםהב''ישכתבממהוכ''כיוםמשלושיםפחותוישיוםמשלושים
בשייראוהיוצאוהמפרשדפסחיםבפ"קביעורחובתעליוחלהפסח
מאייוםל'הנילבערזקוקיוםל'תוךלבערזקוקאיןיוםל'קודם

יוםל'לפסחקודםפסחבהלכותודורשיןשואליןכדתניאעבידתייהו
ששיעורוולאלפסחששייךזמןשלענייןשהואשזמןמשמעע''ש

משמעוכןההלכותאתוללמודלהספיקשיוכלכדיזהזמןחכמים
מאדרבאחדדאיתאמאילענייןע''בכ''טדףבמגילהמהגמרא
שם(בה''א)נוכיחשאוליאומרתשהגמראהשקליםעלמשמיעין
לפנישבועייםשלבהכנהשדישאומררשב''גדעתכמולאשהמשנה

הקורבנותלקנייתלהתכונןכדישלםחודששצריךרואיםוכאןפסח
ואםעמ''ישלשקליהםאתאוספיםניסןראשעדאדרחודששמראש

צריךמהלחגשייכותולאההלכהלימודלעניןיוםשהשלושיםנאמר
הכנהשלעניןשזהאו''דשקליםמביאיםכאשרבלימודכ''כלהתכונן
שפרשתשםמסבירבאמתכמאן(ד''ה)שהריטב''אאלאושייכות,
לשאולוישעמוקותהלכותשהןשקליםבהלכותלשאולעניינהשקלים

כ''כ.לאשהאחרוניםאלאע''שיוםשלושיםבהן

צריךאחדכללפסחשייכיםהאלויוםששלושיםלמסקנהולכן
להתכונןצריךקהילהרבאומו''צזהשאםהמועילבדרךלולהתכונן
כדייב(בס''ק)שםהיבי''אמרןמסקנתוכפילמעשהההלכהבלימוד
שצריךהנקיונותזהואםהנז'.הר''ןלשיטתגםלשואלים,וזהלענות

ולראותחמץבוישארשלאהביתובתוךשעושהדברבכללעייןלהתחיל
שלאבאופןחמץבהםידבקשלאנקייםשיהיוובכליםהביתבחדרי
ועוד(הב''חבשםב'דףפס''ת)בנקלאח''כלהסירויוכל
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ב'שאלה

הגדולשבתפסחלפנישבתשקוריןבזההנפ''מבעניין

שבתאותוקוריןהפסחשלפנישבתכותבת''לסימןהשו''עהנה
ערוךהשולחןשלדרכואיןהריבזההנפ''ממהלשאולוישהגדול,
הלכתיעניןשישלומרישבפשטותוהנהלדינאלאשהואענייןלהביא

לה'ולהודותהנסולפרסםזובשבתובפרטה'ניסיאתלזכורוזהפה
הביאוכןל',דףבחזו''עוהובאקסב()סימןדודביתבשו''תוכ''כ

המדקדקיםשהמנהגסק''ב(ת''לסימן)ברכהבמחזיקמהחיד''א
''שבתאומריםשבתותכבשארמבורך''שלום''שבתאמירתשבמקום

מבורך''הגדול
שתמהיןמהשכתבהב''חשאלתע''פאחרתבדרךלבאראפשראמנם
אניבחדשהעשיריליוםולאהשבתאללנסיחסוהודאמאיהעולם
היוואםהירדןמןעלולחודששבעשורלפיהואדהטעםקבלתי

היוגדוליוםהעשירייוםקוראיןוהיוהעשיריליוםהנסמייחסים
הדברייחסוולכךגדולנקראהירדןמןשעלוהנסשםשעללומרטועים

אמנםע''שבשבתהיהלאהירדןמןשעלייתםהיהשידועלפיהשבתאל
שבתשנקראמהטעםשכתבזכותבספרשכתבמהע''פגםליישבאפשר
כלזכותמתאסףהעתידהגאולהזמןשהואהפסחשקודםהגדול
לגאולהורצוןרחמיםלבקשאחדונעשהישראלששמרוהשנהשבתות
ישראלשמרואלמליקיח:()שבתז"לכמושאמרושבתבשמירתשתלוי
דברכלשמשיבממקומוכו'יצאאלדכתיבכו'נגאליןמידשבתותשתי

למקומםישראלשישובווראויהעולמות,כלעוליםוכןשלו,למקום
שע''ישיזכרוכדיבשבתשדווקאהנפ''מולכןע''שקדםכימיוענינם
הגאולה.תבואשבת

ג'שאלה

חמץבדיקתבזמןדיבורבעניין
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אחריםבדבריםידברשלאוטובא'סעיףתלבסימןהשו''עמרןכותב
המקומותבכללבדוקלבואלשישיםכדיהבדיקהכלשיגמורעד

ע''שחמץבושמכניסין

נחשבדיבורשאיןשכתבווהטורוהרשב''אהרא''שכדעתוזהו
אינולבדוקשהחללאחראבללבדיקההברכהביןאלאלהפסקה
ואח''כבהתחלהברכהשאומרוסעודהבסוכהישיבהוכדיןהפסקה

בכללבדוקליבואתשישיםכדייפסיקשלאטובומיהולדברמותר
דהרי"ףהפר"חמש''כי''ט(ס''ק)שםבכה''חוהביאהמקומות
במצוהשהתחילכיוןס"לכולהווהרא"שוהרשב"אוהר"ןוהרז"ה
וכ"כיעו"ש.עיקרוכןוכתבולברךלחזורא"צאח"כשהפסיקאעפ"י

שומעיןלהקלברכהובספקאחרוניםהסכמתוכ"הוכתבח'או'ח"י
הוילאלבדוקשהתחילדכלפו'כמהבשםג'או'הער"הוכ"כיעו"ש
או'בחי'מקו"חז'או'יוסףחקסק"דמ"אוכ"כיעו"ש.הפסקשיחה

הנד"מ.הפסחחקתב'או'דה"חי"ט.או'קי"טכללח"אז'או'ר"זד'

שכתבהבדיקהאתהתחילאםגםלהחמירג'()ס''קהט''זדעתמנגד
הפסקוישנכוניםהי"אדברידנ"לנפשיאמרהחלקיאבלוז''ל

הרא"ששמביאוסעודהלסוכהדומהולאבדיקהגמרקודםכשמדבר
יותראכלולאשםמסייםבעיאידהתםבאמצעלהפסיקדיכולראיה

הבדיקהגמרשלאכלליהסגידלאבבדיקהמשא"כוסעודהבסוכה
לאאםדהאאצלוהתחלהנקר'החלקאותועדייןגמרשלאכלוממילא

שלעניןואע"פס"אזהסי'כמ"שההיאבעתעדייןמברךתחלהבירך
ליזהרלוישמ"מבעניןהתחילשכברכיוןולברךלחזורא"צשחאם

בלא"הסגיולאלוההכרחבכלבקיומהיפסיקשלאהמצוהבקיום
תקיעותביןבשיחהלפסוקשלאלעניןתקצ"בבסי'כתבתיבזהוכיוצא
באמצעכמוממשדהוינראההבדיקהבאמצעוכןע"שלמעומדשמיושב
וכ''כע''שלכ"עביניהםלהפסיקאסורשודאיעצמןדמיושבתקיעות
ואמינאפליגנאבכה''ח(דבהא)הובאקל"טסי'ח"דאברהםבברכת
עדהברכהנתקיימהדלאכיוןולברךלחזורדצריךכןמוריןואיןהלכה

וכ"כוכתבג'או'בהגה"טשכנה"גוהביאוהבדיקה.כלשישלים
הגאוניםתשו'בשםדפסחיםבפ"קהמרדכי
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ישהבדיקהאחרילדברשמתיריםודעימיההשו''עשלשיטתונלע''ד
שופרותקיעותהמגילהלקריאתחמץבדיקתדיןביןלחלקמקום

שקוריןבעודלשוחדאיןתרצ''בבסימןהשו''עכותבהמגילהדבקריאת
מהמגילהמילהיפספסשמאהואשהחששמביןוהשו''עע''שאותה
הדיןא''נלהפסיקרשאיעצמושהקוראשםאברהםהמגןכותבולכן
וזהשםט'ס''קהמ''בוכמש''כלכתחילההואהמגילהקריאתשלהזה
לדבראיןשלכתחילהאומריםשגםאצלנוחמץבדיקתשללדיןשווה
לאישיחלאתקצ''בסימןהשו''עשכתבשופרתקיעתלענייןוכן

משוםע''ששמעומדלתקיעו'שמיושבתקיעותביןהציבורולאהתוקע
לברךצריךהפסיקשאםראששלותפיליןידשללתפיליןדומהשזה
בתקיעותוג''כמצוותשתישזהמשוםוהיינוראששלתפיליןעלשוב

שלהתקיעותאתואתמיושבשלהתקיעותאתשישמצוותלשתידומה
הפסק,שיהיהאסורשניהםעלחלההראשונהשהברכהומכיוןמעומד
דבריםסחאםהתקיעותולדיןתפיליןשלהדיןביןדמיוןשישולמרות
התקיעותאתשמעסוףסוףכיולברךלחזורא"צהתקיעותביןבטלים
ודו''קנפרדותמצוותשניזהשבחפצאבתפיליןמשא''כ

י''טסימןיו''ד)ערוךהשולחןשכתבממההקושיהליישבישולפי''ז
ליזהרצריךבהמותהרבהלשחוטדהרוצההשו''עשסתםה'(סעיף
דברואםהשחיטהמצרכישאינובדברלשחיטהשחיטהביןלדברשלא
אבלהשחיטהעלאחרתפעםולברךראשונהשחיטהדםלכסותצריך
תפיליןשללדיןדומהזהבס''דשכתבנומהולפייברךלאשניכסויעל

אםראששלתפיליןעלברכהשצריךנפרדיםדבריםשניהםשבחפצא
בקריאתמשא''כשמחהתאזרניושםהט''זשכ''כושו''רבניהםדיבר

ישאבלדבראותוזהתקיעותולגביאחדדברהםחמץובדיקתהמגילה
לחזור.איןשסחבדיעבדולכןהתקיעותבדרךשינויגם

ד'שאלה

פנסע''יחמץבדיקתבעניין
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לעניןקלחדףא'חלקאליהומנחתבשו''תבס''דשכתבנומהראה
חשמלנרותהדלקתלעניןרמ''הבדףזהג''כועייןחשמלנרותנרות

חנוכה.כנרות

האבוקה,לאורבודקיןאיןב'(סעיףתל''ג)סימןמרןכותבובעניינינו
בנראלא-שמןשלולאשומןשלולאחלבשלבנרולאהנר.לאוראלא
מפניהאבוקה,לאורבודקיןדאיןב'()סעיףהלבושומבארשעוהשל

אתבוישרוףשמאיראוגםולסדקין,לחוריןלהכניסויכולשאינו
שמאשיראחֵלֶב,שלבנרולאיפה.יבדוקולאטרודלבוויהאהבית
כליעליטיףשמאשיראשומן,שלבנרולאהכשרים.הכליםעליטיף
יכולאינווגםהבגדים,עליטיףשמאשיראשמן,שלבנרולאחָלָב.

ולאמדאייותרבהטייהשמתכבהמפניולסדקין,לחוריןלהכניסו
נרשיהאוצריךשעווה.שלבנראלאבודקיןאיןוהלכךיפה.יבדוק
מדליקתלבוומטרדתכאבוקהנחשבקלועואפילוכפול,ולאיחידי
בו.בודקיןואיןהבית,

חששאיןוגםהיטבשמאירבפנסשייכיםלאהנז'החששותוכל
טעמיםשארגםביתושישרףפחדשוםאיןוגםכליםעלשיטפטף
אולאחריהאורהשאבוקהע''א(ח)דףפסחיםבגמראשמובא

כללשייכיםלארש''י(תמידוקופץ)נפסקאיקטופימיקטףשאבוקה
היטב.ומאירטובשאורוחשמליפנסשלבנידון

שעומדהנרכנגדלבדוקשאסורסק''ד()שםהמג''אשכתבמהלפיגם
תורהדעתבספרבשהביאקע''שמפסיקשהזכוכיתמשוםבזכוכית
שזהוולץ(לישראלבחקוהובאסק''גי''א)סימןשחיטההלכות
אבלונקי,וזךצלולהיהשלאהקדומיםהזמניםשלבזכוכיתרקדווקא
בפנס,להשתמשמותרולפי''זחמץבדיקתלעניןגםלהקלישהזהבזמן

ודאיעצמומהנרחלקהואשהזכוכיתשמכיוןאומרביאורוליתר
הויאזמהנרחלקלאהואשהזכוכיתמשא''כהנרלתועלתנעשהשהוא

מ'(.סימן)ח''דהיבי''אמרןמסקנתוכ''ככחציצה

נרלעניןלהסתפקישעדייןשישהביאע''ז(דף)פסחלציוןאורובשו''ת
אתואףהמקוםאתשמאירכלדבריםשלפשוטםשלפישאעפ"יחשמל,
שאכסדרהא',סעיףשםבשו"ע)וראהחשש,איןשובוהסדקיןהחורין
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בגמ'שמצינוכיוןמקוםמכלדיו(,החמהלאורבדקהאםרב,שאורה
מציאהדילפינןמשוםחמץ,לבדיקתנרשצריךשדרשוע"בז'דף

נשמתה'נרדכתיבמנרונרותמנרותוחיפושמחיפושומציאהממציאה
ע"א,ח'ובדףשםבזהשהאריכהבגמ'וע"שבטן,חדריכלחופשאדם
זהשלעניןואפשרבנר,דוקאהבדיקהשתהאקפידאשישאפשרוא"כ

והסלילפתילה.בושישרגילנרדוקאובעינןמהני,לאחשמלינר
דולק,אינוכירגיל,נרשלכפתילהחשיבלאהמנורהבתוךהנמצא

בזהולחדשלהוסיףלנושאיןאפשרוא"ככלה.ואינואשבוישאלא
בנריבדוקרגילנרלושאיןמיכןועלבזה.וצ"עשכתוב.ממהיותר

ע''שהבדיקהעליברךלאמספקאךחשמלי,

אותוזהלענייןנחשבחשמלונרשנרהמקיליםשלפילומרישובפשטות
שזהמחייבולאודוגמאמטאפוריענייןזהה'''ד''נרמטרהואותודבר

דףח''אאליהובמנחתמש''כעייןבזהלהאריךעודוישממשנרדווקא
רמ''ה.

נרלהשיגלושקשההצורךשבמקוםהואנז'היב''אמרןומסקנת
שאפשרחשמלינראוכיס,פנסע"יהבדיקהלהתיראפשרשעוה,

היכאומ"מ2כראוי.לבדוקולסדקיםלחוריםולהכניסולטלטלו
אחריוהבאיםוהאחרוניםהמג"אדברילפשטלחושנכוןדאפשר

שהואשעוהשלבנרלבדוקוישבנ"ד.מפסקתשהזכוכיתשסוברים
)הל'חייםבארחותוכמ"שלבדיקה.והנאותוהטובהמובחרמןמצוה
משנהאחתפעםהבאהמצוהשהיאובפרטהראב"ד.בשםח(אותחמץ
מהכדתורחימוובדחילופקפוקשוםבלילעשותהשראוילשנה

לעשות.

וגםבגדיםמלאארונותעםבתיםשיששבזמנינובזהלהוסיףונראה
שפוחדמשוםאםכדבעי,יבדוקשלאגדולחששוישמקוםבכלשטיחים
סכנותמיניכלפעמיםהרבהויששיטנפםמשוםואםהבגדיםשישרוף
שכאלהבמקומותלכןמעץעשויייםשכולםבאמריקההבתיםבפרט
רביהגאוןבשםשכתבוראיתיוכןהפנסע''ייבדוקשלכתחילהודאי

משהרביוהגאוןקמנצקייעקברביהגאוןוכ''כזצ''לקוטלראהרון
מכיוןהנרעלתחילהיברךהדעותכללצאתהראוימןלכןפיינשטיין,

האורלדבריולחשושהנז'המ''אלדברילחשושוגםחז''לתיקנושככה
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וימשיךהפנסעםהחמץיבדוקזהואחריזהעםמעטויבדוקהנז'לציון
פנס.עםלבדוקיקפידודאישבזהלרכבו

ה'שאלה

הבדיקהלתחילתהברכהביןדיבורבעניין

לתחילתהברכהביןידברשלאויזהרא'סעיףתל''בסימןמרןכותב
כדיהבדיקהכלשיגמורעדאחריםבדבריםידברשלאוטובהבדיקה,

המגןחמץ.וכתבבושמכניסיןהמקומותבכללבדוקלבואלשישים
לחזורצריךהבדיקהמעניןשאינןבדבריםדיברשאםג'()ס''קאברהם
ביןישיחולאמידיאכל(ו'סעיףקס''זסימן)מרןשכתבוכמוולברך,
השיחההיתהכןאםאלאולברךלחזורצריךשחואםלאכילהברכה

שאכלוקודםהפתעלשבירךכגוןעליושמברכיןדבריםמעניןבדברים
וכיוצאלבהמהמאכלתנולאכוללפלוניתנוליפתןאומלחהביאואמר
לברך.צריךאינובאלו

כתבולאזהירותשלבדרךרקכאןמרןכתבלמהלפי''זלשאולויש
צריךדיברשאםובפרטלבדיקהברכהביןלדברשאסוראולדברשאין
דיברשאםמרןשכתבבתקיעותדיבורלענייןאפילושהריולברךלחזור

לכתובצריךשהיהכ''שכאןוא''כישיח''''לאכתבברכהעלחוזרלא
איסור.שלבדרך

שכוונתשיישבזצ''ל(קמינצקייעקברבי)לגאוןליעקבלאמתוראיתי
צריךדזההבדיקהמעניןאפילולבדיקההברכהביןלהזהרשצריךמרן

רצתמשמעוכןס''וקס''זבסינןהרמ''רשכתבוכמולעתחילהלהיזהר
השתאדעדמשמעאחריםבדבריםידברשלאוטובהכיבתרשכתבממה
ע''שהבדיקהמעניןשהםבדבריםאפילו

זהירותרקלאהואזהירותדרךשכתבבלשונומרןשכוונתלבארונראה
כילדברלבתשומתצריךשבדברהאיסורשמלבדהכוונהאלאבעלמא

ב'סעיףתל''אבסימןמרןבלשוןמשמעוכןבזהלהזהראנשיםדרךאין
עדיאכלולאמלאכהבשוםיתחילשלאאדםכליזהרולכןשכתב
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לדברנמשכיםושאנשיםלהזהרענייןשישבמקרהוהיינוע''ששיבדוק
משמעוכןזהירותדרךמרןכותבההרגלמכורחלשכוחיכוליםאו

להזהרשצריךי''אבשםשכתבכ'סעיףש''כסימןשבתבהלכותממרן
שכ''חובסימןצובעמשוםוהיינווכו'בבגדיוצבועותבידיויגעשלא
שהדםמפנידםממנושיוצאמכהעלבגדלהניחשאסורכתבמ''חסעיף
זהירותבלשוןשכתבומהאיסורבלשוןכתבמרןוא''כע''שאותויצבע

לבשימתובליחולבימיכןלעשותאנשיםשדרךמשוםהואש''כבסימן
סימןג'חלק)מצליחאישבשו''תועייןזהירות,דרךמרןכותבלכן
שט''ובסימןוכןע''שכיסוילגביד'סעיףרנ''דבסימןמשמעוכןי''ז(
ובסימןע''שאוהליעשהשלאלהזהרשצריךפרכתהנוטהלגביי''בסי'

ע''שד'סעיףש''מ

ביןשהותיששלפעמיםבבדיקהזהירותמרןכאןכתבלמהמובןולפי''ז
מרןקתניולצדדיםוכו'לדבריבואלבתשומתובחוסרלבדיקההברכה
דבריםדיבראםאבללחזורצריךלאבדיעבדהבדיקהבענינידיברשאם

ודו''ק.ולברךלחזורצריךלבדיקהנוגעיםשאינם

דףה')שבתעובדיהחזוןבספרוזצלהגרע''יג''עלמרןשראיתיאלא
שכתב,סק"א(תרל)סי'ברכהבמחזיקהחיד"אממרןשהביאט''ז(

בעלמא.זהירותאלאהואמדינאדלאומשמעלהזהר""צריךשלשון
)בסי'עצמושמרןואע"פיג(.אותע"דקד)דףבנימיןבניבשו"תוכ"כ
מכתו,עלבגדלהניח"אסור"דםממנושהיוצאכתב,מח(סעיףשכח
הוא,דוקאלאובזה"אסור"שלשוןנראהאותו,יצבעשהדםמפני

כמ"שחסידות.ממדתאלאאינו"אסור"שלשוןדוכתיבכמהדאשכחן
שאינוהתוס'וכתבורעבון,בשנימטתולשמשאסור)יא.(,בתענית
הריטב"אכתבוכיו"בחסידות.במדתעצמולנוהגאלאממש,אסור

שאמרושאע"פעכו"ם,בהדישותפותעבדידלאליתיתיכח.()מגילה
לויתחייבשמאעכו"ם,עםלהשתתףלאדםלושאסור)סג:(בסנהדרין

נראהפיך.עלישמעלאאמרהוהתורהשלו,בעכו"םוישבעשבועה
חסידותממדתאלאואינוקאמר,ממשאיסוראלאודהתםהנכון

עדיםבלאמעותיושילוהלאדםאסור)עה:(,בב"מכדאשכחןבעלמא,
דאמרינןדהאהרמב"ן,בשםדע"ז(,פ"ק)סוףבהר"ןמבוארוכןוכו'.

לאדהאקאמר,ממשאיסוראלאועכו"ם,עםשותפותלעשותשאסור
אינםנחשבנישאפשרליכא,עורלפניומשוםמדרבנן,אפילומתסר
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הוא.בעלמאחסידותממדתאלאעכו"ם.בשםלהשבעמוזהרים
עכו"ם.עםשותפותעבדידלאליתיתיכח.()במגילהקאמרומש"ה
בכורותהתוספותוכ"כמיתות(.ארבעפרק)סוףיוסףהנימוקיוכ"כ
יא(ס"קד)סי'רבהבאליהוע'ע"ש.תם.רבינובשםשמאד"ה)ב:(

נשויהיהאםגביכתבבסי'לעילדהאראיהאיןאסורדמלשוןשכתב,
ע''ש.וכו'חסידותממדתשהואהב''יוכתבאסור

באמתהואשזהירותמשמעמקומותבכמהמרןמלשונותשכאמוראלא
וצ''עמדינאאיסור

ו'שאלה

בימנוכליםהכשרבעניין

ימינושלשהכליםהמציאותאתכסניףלהקללצרףאפשרהאםשאלה:
בולעיםהםשכךומכיוןלעברבניגודמאודגבוההבאיכותנעשים
?ביותרפחותהבצורה

בזמנם*הכלים*איכות

נגלהפסחובהלכותוחלבבשרבהלכותנתבונןאםהנה:תשובה
וניתןלמכבירדוגמאותוישמאודירודההייתהבזמנםהכליםשאיכות

מהם:כמה

ומותריןראשוןבכלימגעילןסכיניםמרןכותבג'סעיףתנ''אבסימן
האשעלעתהאינואפילוהאשעלמיםבושהרתיחונקראראשוןוכלי
ברחייםאובמשחזתיפהלשופםצריךההגעלהוקודםרותחשעודנורק

ואינוגומותבוישאםהילכךהכשרהקודםשבהםחלודהכללהעביר
פולטיםשהכליםהפלטה)פירושהגעלהלומועילאיןיפהלנקותויכול

ליבוןוצריךלבדיגעיל(ולאעברשורומלשוןוהואשבהםהאיסור
מאודירודהברמההייתההסכיןשאיכותומשמעע''כהגומותבמקום
היום.מצוישלאמהוחלודהגומותמיניכלבושהיו
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לבליעתהטלאיקדםאםטלאיבושיש''כלימרןכותבי''גבסעיףגם
בליעתקדמהואםפולטוכךדכבולעולהסירוצריךאיןהאיסור
ישיםאוהגעלהקודםהטלאילהסירלהסירצריךלטלאיהאיסור
כךואחרישנואםהאיסורגוףשישרףעדהטלאימקוםעלגחלים
הסדקירחיבכןאםאלאתקנהלואיןעץשלהואואםהכלי.כלמגעיל

בימינוקיימתלאזוומציאותשבתוכו''מהמשםלהוציאשיוכלכךכל
טלאי.זהעלושמיםחורעושיםמתקלקלותשהקדירותשבזמנם

עלבהםשמשתמשים"כליםהגמראע''פמרןכותבד'בסעיףשםוכ''כ
והליבוןליבוןצריכיםבהםוכיוצאואסכלאותשפודיםכגוןהאורידי
לראותניתןלאהיוםשלובמציאותמהם"ניתזיןנצוצותשיהועדהוא

בכליםממשאוכלשיששנאמרלאאםמהכליםיוצאיםשניצוצות
אביביתבשו''תשכ''כושו''רניצוצותממשיוצאיםושנשרפיםעצמם
ליבוןעניןעלשנתקשית"מהוז''לתתקפ''א(דףמלכיםבשלחן)הובא
סי'בטוש"עוכמבוארמהכלי,ניתזיןניצוצותשיהיועדששיעורוחמור
ראיתולאחמורליבוןללבןניסיתפעמיםוכמהשכמהס"ד,תנא

שביררתיואחרמאד,בזהנתקשיתיאניגםמהכלי,יוצאיםניצוצות
מהכלייוצאיםניצוצותשיהיוכדיכילינתבררלדברמומחיםאצל
בשוםא"אגדולכךכלוחוםצלזיוס,מעלותמאלףיותרצריךעצמו
עניןכלוהיהומיוחדים,גדוליםבמפעליםרקבביתלייצרשיוכלואופן
ושאלתילמתכות,גדולמומחהפגשתיזמןואחריבעיני,גדוללפלאזה

העניןאתליביארימיםכמהשלמחשבהואחריזה.עלדעתומהאותו
דוחסיםהיולאמתכותכלימייצריםכשהיושבזמנםמאד,ברורבאופן
שהיהוכךבמתכת,אוירשלרווחיםיותרוהיוהיום,כמוכךכלאותם

בחוםהכליאתמחממיםוכשהיומהאוכל,טעםהרבהשםמתקבץ
מוציאהיהזהופחםלפחם,נהפךהבלועהאוכלטעםהיהגבוה

בזמנינואמנםהכלי,מןיוצאיםניצוצותנראיםשהיועדניצוצות
אוירפחותהרבהוישמאדהחומראתדוחסיםמתכתכליכשמיצרים

כשמחממיםולכןמאד,מעטהואבוהנבלעוהטעםהכלי,גוףבתוך
ניכריםאיןמ"מלפחם,הופךהבלועשהטעםאמנםאףגבוהבחוםהכל

נסתלקהכברובזהלפחם.שנהפךטעםמאדמעטשישכיוןכללניצוצות
ושאלתיויוצאין.ניצוצותרואיםאיןבזמנינולמההראשונההתמיהה

בההבלועהטעםיהפךכברהמתכתשמחממיםחוםשיעורבאיזה
איןבודאיאבלצלזיוס,מעלות503ב-כברשלדעתוליואמרלפחם
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לפחם.ייהפךהבלועהטעםשכלכדיצלזיוסמעלות400מ-יותרצריך
גבוהכ"כבחוםלחמםאפשראיךהשניההתמיההגםונסתלקה
הטעםמןאלאעצמה,המתכתמןשאי"זמהמתכת,יצאושניצוצות

צלזיוס".מעלות350-400ביןשלחוםבשיעורדיולזהלפחם,שהפך
בתנור(והנהבד"התמה)עמ'כליםהגעלתבספרליהראו"ועתהוכו'

בשבעהואחמורשליבוןשאמרזצ"לפיינשטייןהגר"מבשםשהביא
צלזיוס,מעלותואחדשבעיםמאותשלששהםפרנהייט,מעלותמאות

עכ"ל.רב".שללכמוצאזהעלושמחתי

שלבקדרהחולבתכףהתוחבמרןכותבא'סעיףצ''דסימןביור''דוכן
בןהכף)אםבקדירהממנושנתחבמהבכלמשערים--איפכאאובשר
ל"ז(.כלל)ארוךלעת(מעתתוךראשוןבכליבוששמשודהיינויומו
מקצתודחםמשוםבכולומשעריםמתכתשלהכףשאםשאומרמיויש
הדברברורוהנהע''כנוהגין(וכןעיקרראשונה)וסבראכולו.חם

שהיהמהשו''עומשמעבכלל,אםשבמעטמעטפולטתהכפיתשבימנו
בקדירה.שנתחבמהכלכנגדהשו''עמצריךולכןטעםהרבהפולטהכף

כלים*סוגיביןחילקוהדורותלאורךהפוסקים*האם

תורתשו''תע''פז'(ס''קבדה''שקל''ד)סימןהשולחןהקצותכתב
דבריםהכללמןהוציאוהגזירהמראשיתשכאשרמלובליןחסד

סימןשבתבהלכות)וכגוןהגזירהשייכתלאשלגביהםמסויימים
(וכדומהניכרתשאינהרפואההכללמןשהוציאורפואהבדינישכ''ח
ע''שלהקלניתן

"כליכ''ו(סעיף)שםהשו''עכותבכליםהגעלתבעניןבנד''דוהנה
צריכיםאיןבחמיןבהןמשתמשואפילולקיוםמכניסןאפילוזכוכית

קנ''ג(ס''קמ''בהםוקשיםשחלקים)לפיבולעיםשאינםהכשרשום
זכוכיתדכליואומריםמחמיריןוישהגה:להוסגיבעלמאובשטיפה

)סמ"גאלוובמדינותבאשכנזהמנהגוכןלהומהנילאהגעלהאפילו
איןגישמעלצ"טשקוריןזכוכיתהתוךבתוכןשישכסףכליוכןואגור(.
וא''כע''כקל"ב(סימןהדשן)תרומתמזיקאינומבחוץאבללהגעילו
בפסחזכוכיתבכלילהשתמשמותרמרןלשיטתההולכיםלספרדים

מארה"בשכטרצבי)הרבהשנהכלחםבחמץבושהשתמשולמרות
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שמואלפרופ'הרב,שלאחיואצלכימיהלמדשכשהואפעםמספר
פנההואמזכוכית.מבחנותעםניסויפעםעשוהםסולובייצי'ק,

הפרופ'בזכוכית.בליעהשאיןלהוכיחאפשראםאותוושאללפרופ'
בליעהאפילוהיהשאםמביןלאאתה"אידיוט!עליו:לצעוקהתחיל
היולעבוד?יכוליםהיולאבעולםהניסוייםכלמשהו,שלופליטה
מחששניסוי,בכללחלוטיןחדשותבמבחנותלהשתמשצריכים

הניסוישלהחומריםלתוךייפלטוהקודםמהניסוישהחומרים
הנוכחי!".(.

האו''זדבריאתשהביאסיטוןרועיהרבשלהנפלאבמאמרווראיתי
משהב"ריצחקהמחבר'אניוז''לשכתבעצםכלילעניןרצז(סי')ע"ז
חולבתעצםשלכףתחבואםהגעלה,צריכיןאיןעצםשכליבעינינראה
אינהששיםבהאיןאפילויומהבתאפילובשרשלקדירהלתוך

בשרשלקדירהלתוךפלטהולאכלוםהחלבמןבלעהשלאאוסרת,
לאעצםכליליוכתבזצ"ל,יוסףב"ריחיאלר'להרבושאלתיוכו'

זצ"לשלמהב"רשמואלר'הרבאלוגםואיסור.בליעהלומצינו
כתבתיוכאשרדבריו.אתהבנתיולאראיותיי,אתדוחהוהיהשלחתי,

במרדכיוכןע"כ.מעשה'.לעשותסומךאניזהועלבעיני.נראהכן
לבי'אמנםעליו:והוסיףהאו"ז,דבריאתהביאתקפב(סי')פסחים

רש"יופירשעזים,מעשהוכלמדיןכליבפרשתאמרדהאקצת,נוקף
וכליעצםכלישכןוכלוהעצמות,הטלפייםואתהקרנייםאתלהביא

תתחטאו,מדקאמרעצם,בכליבליעהאיכאאלמאהגדול,שורשלקרן
דבריווהובאוע"כ.א[.]כה,דחולין'בפ"קליהתלמודאדרישוכן

תשלה()סי'באגור

כבולעים,עצםכלימחזיקיםאנואלאכן,קיי"ללאלדינאאמנם
שאיןמדבריהםלמדנועכ"פאךח(.)סע'תנאבסימןהרמ"אוכמ"ש
עניניתבצורהלגופוכליבכללדוןישאלאהכלים,כלעלכלליתגזירה
נמצאקרןבכליהמתיריםסיעתשביןלצייןוישלא.אובולעהואהאם

ומכאןזכוכית,בכליהאוסריםסיעתבראשהעומדמפרישיחיאלר'
האשכנזיםשאףומינההכלים.כללאסורכלליתגזירהזושאין

כלישכלמחמיריםשלעולםמשוםהסיבהאיןזכוכיתבכלישמחמירים
ר'וכמ"שלחרס,ודמיאמחולעשויהשהזכוכיתמשוםרקאלאבולע,
ע''כע''שיחיאל
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אודיעךממנישאלתוז''לשכתבתאסימןג'חלקהרידב''זבשו''תועיין
אוכליםעמינומשפיליקצתשראיתציןמארץהבאיםהציניבכלדעתי
ואוכליםהישמעאליםמןאותםולוקחיםבפסחוחמץוגבינהבשרבהם
מקליפתעשוייםשהםשאמרולפיכללבולעיםשאינםבאמרםבהם
יפהאותםוכותשיםקראקול"סלעזובלשוןבוד"הנקראתהמיםשרץ

ומשפיליהערךגדולינאיםכליםמהםועושיםהיוצרבידחומרועושים
הגעלהלהצריכםאומרגזרתואתהכללהגעלהבלאבהםמשתמשיןעם

ולהשוותםבהםלהחמירראויתשובהאבניםוכלימתכותכליכשאר
עשויםשהםלןלימאדמאןחדאטעמיםמכמהחרסכלילשאר

לןלימאדמאןותוהוא.חזקוטיטעפרמשארדילמאהשרץמקליפת
מאודדקיןשהםאותםניחאהאותואחר.עפרעמומערביןדאין

למהחרסכלילשארהדומיםהגסיםאותםאבלמהםנראהשהאור
כליםהארצותבשארכמותןעושיןשאיןיאמרמיותומותרים.יהיו

מאיהבאיםכליםשמצינוכמוציניהכלונקראצינילכליהדומים
שנודעאחרהואזהוכלממש.צינילכלידומיםומוינציאגינזיק
בולעשהואהנסיוןאחרלישנראהמהאבלבולע.אינובעצמושהציני

ממנולקחתיכיהנסיוןדרךוזהחרס.כליכשארגדולהבליעתוואין
הכליםכדרךשלהבתממנהויצאבאשאותהוהכנסתיחתיכה

אותהוהשלכתימשקלהודקדקתייפהאותההלבנתיעודהבלועים.
יפהאותהוניגבתיאותהורחצתישעהחציעדתבשילשלקדרהלתוך

ודאיוזהדהוכלהראשוןמשקלהעלוהוסיפהבמשקלאותהוהשבתי
הכללדבלע.דפסקמאןדאיכאזכוכיתמכליוק"ובולעשהואמורה

לע"דוהנראהוכו'חרסלכליביניהםלחלקראוישאינוהעולה
ע''שכתבתיה

כלאתבהםשאיןהיוםשלמתכתשכליהרידב''זמדבריויוצא
הגעלה.בליבהםלהשתמשמותריהיהשהזכיר,החששות

צריךשאין"נראהוז''לשכתבפ''הסי'הזקןלר"יבתשו"פגםועיין
גבינותיובתוכולמלוחרוצהכשישראלגויםשלהגבינותדפוסלהגעיל
שנותניםמפניואםמלחומחמתנאכלשאינומרובהלמליחהאפילו

פולטמלחושמחמתלומרדעתעלויעלההגבינותבמליחתמלחרוב
בכלמעשיםוגםמליחהידיעלפולטשהדפוסלומרתימהזהוהדפוס
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ביןבשרביןבהומולחיםבשרשלאוחלבשלבקערהמונחשהמלחיום
לחלוחיתשוםבומוצאיןאיןבומונחשהמלחהכליוגםגבינהביןדגים

שתמלחלחלוחיתשוםשבשביללומרסבראואיןפליטהשוםמחמת
להגעילנהגולמהיודעואינייותריפלוטהגבינהמןהכלישמתלחלח

ודו"קגוים".דפוס

ח'חלקעוזיאלמשפטיבשו''תזצ''להגרבצ''מחהרשל''צלמרןוראה
הפתרוןוכו'ניילוןכליוז''לשכתבפלסטיקשלכליםלענייןמ''גסינן

הםאםאלה,כליםשלוהרכבםמהותםבידיעתתלויזאתלשאלה
משקיםאוהמאכליםאותםאתלתוכםלספוגומוכשריםעשויים

עלחקריצ"ו,ישרברוךהרבמעכ"תהשואלוהנהבתוכם.הנותנים
שחומרבדבר,מומחהעדותמפילוונודעאלה,כליםשלמהותם
זכוכיתככלידינםכןואםנקבובי,לאהואזה,פלסטי
לסמוךואיןהשיב:יצ"והמשיבהרה"גחביבאיורבבלעי,ולאדשיעי

לימוןבתוכהשהיהניילוןצלחתראיתיבעיניוכתב:והוסיףזה,על
ובכליהשטיפה,אחריואףלימון,שלחריףריחמתוכווהריחשלם,

דכליםהשואל,הרה"גדברימאדצדקודאמריואנאזה.איןזכוכית
מצבענכתמותהניילוןמפותשאיןרואותועינינובולעים,אינםאלה

אוהמפהאתמרטיבותלאואףעליהם,שנשפךוהמאכליםהמשקין
ושיעקשההואזהשחומרחותכתראיההיאוזושתחתם,השלחן
שהריבולע,שהואראיהאיןריחבושנשארומהכלל,בולעשאינו
הכליאתאוסריםאינןנמיחרסכליבתוךשנתנומבושליםבלתיפירות
פסוקהוהלכהמבליע,אינוצונןדברדכלמשוםוהיינוהכל,לדברי
מותרבצונן,חמץבהםשנשתמשחרסשלאפילוהכליםכלהיא:

ע'''שוכו'כב(סעיףתנא)סימןבחמיןאפילומצהבהםלהשתמש

משוםנאסריםריחבהםנשארשאםדאמרמאןשמעתיולאראיתיולא
]סו,ב(ע"ז]עוב[,)פסחיםהיאמילתאלאוריחאאמרו:וכללבליעה,
איןהמבחןפיעללדוןבאנוואםא(,סעיףקחסימןיו"דשו"עועוד,
והכנסתיחתיכהממנולקחתיהנסיון,דרךוזההרדב"ז:מ"שאלאלנו

הלבנתיעודהבלועים,הכליםכדרךשלהבתממנהויצאהבאשאותה
עדתבשילשלקדרהלתוךאותהוהשלכתימשקלהודקדקתייפהאותה
במשקל,אותהוהשבתייפהאותהונגבתיאותהורחצתישעה,חצי

בולעשהואמורהודאיוזהדהו,כלהראשוןמשקלהעלוהוסיפה
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צריכיםאנואיןדידןבנידוןאבלת(.סימןפיורדאדפוסח"ג)הרדב"ז
שגםועוד,זאתבולעות.אינןהניילוןשמפותרואותעינינושהרילזה,
ברורהראיההיאוזוהאש,חוםעליהםבגעתמתכווציםהניילוןכלי

אלאמתכווציםהיולאבתוכו,נבלעחוםהיהשאםבולעים,שאינם
דומהזההרישכןוכיוןבולע,שהואספוגידברכלכדרךמתנפחים,

כהלכתהבגמראשנזכרומכסי,דביופתוואתאדארמאישחימילחצבי
הואשםעוזיאלהרבומסקנתוכו'במישטיפהידיעללהתירןפסוקה
קלושההיאשבליעתםאוכלל,בולעיםאינםאלהשכליםשמכיון
בחייכמ"שהיינומתחלפים,במיםשריהידיעללהתירםישמאוד,
ידיעללהכשירןיכוליפה,יפהלנקותןיכולאםכוסותאבלאדם:
שםכל:וישההאחר,לכליאותםשיתןדהיינוימים,שלשהעירוי
וישההאחרים,מיםויתןהמיםלשפוךויחזורשעות,מכ"דיותרבמים
וכו'לעתמעתשלשמחולפותמימותשלשבתוךשישההעדשעות,כ"ד
ע''ש

מהלפיבולעפלסטיקשאיןמכיוןעוזיאלהמשפטישלדברינמצא
הדחקובשעתהנז'הרידב''זשכתבמהדומהזהמומחהע''ישבדק
הח''אע''דבהסתמךהגעלהבליגםהאלהבכליםלהשתמשאפשר
בחזוןזהעלשכתבמהראהימים.)אמנםשלשהמיםעםשהוכאשר

הזכירשלאופלאפלסטיקלכליהגעלהלהצריךקנאדףפסחעובדיה
להםמועילשאיןפלסטיקבכלישהחמירווישעוזיאל,המשפטיאת

חדשחומרשהואשכיוןצ''בסימןח''במשהאגרותבשו''תראההגעלה
הגעלה(.בומועילשלאחרסככלידדינוואפשרחז''לבזמןהיהלא

הנז'המעייןבמאמרהובאגם)שליט''אליאורדברביהגאוןנשאלוכן
קביעההיוםאין:והשיבחברון(דברובספרומאמריםכמהובעוד

מןאמנםבולעים.אינםשהםהיוםשלהכליםרובלגבימוחלטת
בצורהיקבעוהםואםמדעית,מבחינהזהענייןיבדקושמדעניםהראוי

יהיהדינםבולעיםאינםשהםמסויימיםכליםסוגיעלמשמעיתחד
עלולאמשמעיתחדקביעהידיעללבואצריךזהאולםזכוכית.כדין
ע"כ.לאוזן'.מפהשונותשמועותידי

בולעים*בימינוהכלים*האם
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ימינושלהכליםאםלדעתרביםמחקריםוכמהכמהבזהעשווהנה
ש')עםקניגסבוךמרדכיפרופ'שכתבמהוראהלא,אובולעים

ארציעיון'כנסבחוברתופליטה''בליעהבשםמאמרשרקוביאק(
ובמאמרבכושרות,דביריצחקרבישלומאמרומדע'.הלכהלבעיות

אביביתמהרבלעילשהבאנווממה)נ''ג(בהמעייןסיטוןרועיהרבשל
חוקרתבשםשכתבלז(צט,מקייס;יצחק)הרבההלכהאורבספרועיין

כראששם)שימשההאמריקאיתהכימיהבאגודתבכירהוכימאית
הכליםעשייתשבאופןשאמרהסטצ'ל,אלןד"רלכימיה(,המחלקה

הכליםאםשגםהחוקריםמרובוהמסקנהכלל".בליעהאיןכיום
שלובמאמרטעם,פולטיםואינםמינוריטעםממשבולעיםהםבולעים

לכאורהוא''כהחוקרים,לפי175,000לאחתשזהכותבהואדבירהרב
הארוךהביתבתורתהרשב''אשכתבמהכדיןהיוםהכליםלדוןיש

באותולהשתמשוהדרךאיסור,מעטשבלעשכליא(לו,ד;שערד)בית
-טעםנתינתלידיבולבואאפשראיולכןאוכל,שלגדולהבכמותהכלי
בןהואאםואפילוהכשר,ללאלכתחילהאףבולהשתמשמותר

בשו''עוכ''פלעולםטעםנתינתלידיבולבואאפשרשאייומו,כיון
ה'(סעיףקכבוסימןז'סעיףצ''ט)סימן

ואיןפעמים,הרבהשנוסהשבדברנכתבנד()סי'הרמ"אבשו"תגם
שישזית,שמןדבר'עלולהקל:כךעללסמוךניתן-טעםבומרגישים

הנהחזיר,בשומןהחביותאתשמחליקיםמשוםלאוסרושכתבמי
נגדשישיםבוישדבודאילינראהגםזה...לדברלחושאיןלדעתי
שישים.צריךאין-לטעוםגוישכשישוהרא"שר"ישכתבוועודהחזיר,

חזיר,טעםבומרגישיןולאאותוטועמיןהגוייםשרובזהבנדוןכןואם
לפימסיחיןגםטעם,מרגישיןולאעינוייהןבימיאותואוכליןשהרי
אושישיםבוישדוודאיפה,פוצהבזהנשמעלאומעולםכן,תומן
נטעםלאומעולםהגויעלנסמוךכאןוגםומותר...טעםנותןשאינו
שוםשמעולאראהלאשמימיוהאגורשכתבפיעלואףחזיר.טעםשום

שאנודידןבנדוןנראהמקוםמכלגוי,טעימתעלשסומכיםמדינה
כלל'.לחושאיןכלוםבוטעמנוולאפעמיםכמהאותוטעמנובעצמנו
הנז'(במעיןזההובאע"כ.)

למעשה**הלכה
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וביןהכללמןשיוצאדברביןגדולהבדלשישלומרנראההעיוןלאחר
מןיוצאיםשהםלעילשהזכרנוהמקריםשכלכולו,הכללאתלעקור
אומריםעדייןאםהכללמןהיוצאיםהםוכו'זכוכיתככליהכלל

דברזהופליטהבליעהדיניכלאתלעקוראבלתקףעצמושהכלל
רובשלוהסכמהואוליליאור,הגר''דשכתבכמורבהזהירותשצריך
דברכלדכתיבהקדושהבתורתנושנכתבשדברובפרטישראלגדולי
יבאלאאשרוכליתחטאנדהבמיאךוטהרבאשתעבירובאשיבאאשר
לאכדיקלושטעםאפילוומספיקכג(לא)במדברבמיםתעבירובאש
עדייןשמשתמשיםארצותישאוליוגםופליטה''''בליעהשלדיןלבטל
ושמאבעתידלהשתנותיכוליםדבריםגםואוליוכו'ישניםבכלים
ינקולאשמאאווכו'והיתראיסורבדיניאחריםבדבריםלהקליבואו
וכו'בעיןחמץויהיהכדבעי

הרבהביאפב-פו(עמ'ח,)פרקהמודרניבמטבחושבתכשרותובספר
כלישלופליטהבליעהבשאלתרבניםכמהדעותהלפריןיצחקלוי

פיעלההלכהאתלקבועניתןאםובפרטבימינו,וזכוכיתמתכת
הובאהזושאלה"הנהוכתב:מדעיים.וניסוייםבדיקותשלתוצאות

וניסוייםבדיקותלערוךלגשתאםבדורנו,והוראההתורהגדוליבפני
להזדקקשלאברורהדעתוז"לזויןשלמהיוסףרביהגאוןבנידון.

אתלבססלנואיןוכלל!כללעליהןלסמוךואיןאלו,מעיןלבדיקות
בדיניוהפוסקיםהש"סיסודותעלאלאוהיתראיסורבענייניההלכה
איסור".בליעתוגדרי

דרורד"רלרבבמכתב(128עמ'לד,)תחומיןוייסאשרהרבוכ"כ
המסורהההלכהאתלשנותבניסיוןגדולהסכנהאני"רואהפיקסלר:

בעליחז"לידיעלנקבעוההלכהיסודותמדעי.מחקרפיעללדורמדור
פה.שבעלתורהיסודודבריםפינהומהםיתדמהםוהתלמוד,המשנה
אולקיימןדבריהםאחרילבדוקהדורותגדוליניסולאמעולם

אםהגבורה.מפימשהכדברידבריהםוקיבלוקיימואלאלהפריכן,
יביאמדעי,מחקרפיעלההלכהומסורתחז"לדבריאחרילבדוקנבוא
התורה.בניןכלוסתירתרביםבתחומיםההלכהלעקירתחלילההדבר
בדעתהתחשבוהפוסקיםשגדולירביםבמקומותמצאנואמנם
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שנולדובפרטיםאלאזהאיןאבלהלכה,בענייניהמדעוספריהרופאים
1לכללים".בנוגעלאאבלבהלכה,ספקותמהם

לנווחלילהשבידינואבותינומנהגאלאלנואיןדבר,"סוףוסיים:
מסורתהשו"ע.שלשלמיםחלקיםחלילהולבטלעולםסדרילהפוך
ההולךוכלושמאל,ימיןממנהלנטותאיןומקודשת,קדושהההלכה
פניניבהרחבותהדבריםמישרים".)הובאוהולךלבדוהואלאורה
הלכה(

אולהקלכסניףהכליםשינוישלזהדברלצרףשרוציםבמקוםאמנם
ששמעד'(סעיףצ''ו)סימןספרמגילתבספרכתבבדיעבדשלמקרים

שלנווהכליםשהקדירותמהאתלדינאהמצרפיםהוראהמורישיש
הגרש"זמרןבשםמדרשאבביכןומטיןבתבשילטעםנותניםלאלעולם

וגםלהקלצדדיםעודשישבמקוםזהעללסמוךשישזצ"לאויערבאך
כלישלהגעלהבעניןעמוכשדנתיזצ''לאויערבאךהגר"שורבימורי

בזמננומורגששלאזהאתגםלצרףשישהדבריםבתוךהזכירפלסטיק
ליהדרמוע"בקי"אבחוליןהגמ'אתוצייןהכליפליטתשלטעם

ימשמעהאיכוליטעמאיהיבואמרדשייפאטעמאוטעםבגווהבשולא
בשםכןאומריםגםע''שבתבשילהכליבליעתטעםמורגשהיהשבזמנם
כליםהגעלתהלכותבכללקולאסבראמצרףשהיהשינברגהגרח"פ
כללניכרטעמםשאיןלפיכללבולעיםאינםהיוםשלדהכלים

יוסףיצחקהרבהרשל''צבשםלז()צטההלכהאורבספרבאוכל.וכ''כ
שליט''א.

ז'שאלה

נישואיןמכחקטניותאכילתהיתרבעניין

הי''ולויאריהרביוכו'כנסיותלבתיומעריבמשכיםנפשיידידלכבוד

אשכנזיהשאםההלכהשידועבפסחקטניותלעניןשאלתובדבר
נוהגשלאספרדיעםוהתחתנהבפסחקטניותלאכוללאשמנהגם
)ח''גתשב''ץבשו''תכדאיתאקטניותלאכוללהמותרבזה,איסור
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הענייניםבכלהבעלבתרדאזלינןדפשיטאדמילתאשכתבקע''ט(סימן
כהולךשזהקנ''ח(סימןח''א)אור''חמשהאגרותבשו''תוכתב

כתבוכןשםשהולךהמקוםכמנהגשעושהלחזורשלאע''מלמקום
ל''ז(סימןאור''חה')חלקיבי''אבשו''תזצ''להגרע''ימרןמו''ר

נכוןטוב,היותרהצדשעלובהוסיףפז()דףפסחעובדיהובחזון
לביתנפטרהבעלל''עכאשרבשאלתונפשואבלע''שהתרהשתעשה
קטניותבאכילתואסורהשלההראשוןלמנהגחוזרתהיאהאםעולמו

הנשאתכהןבתלעניןזאתלדמותואמרתילהמשיךלהמותרשמאאו
נתגרשה,אושנתאלמנהלאחרדאףהתרומה,מןשנפסלתלישראל

ישאםאבלבנים,להאיןאא"כאביהבביתתרומהלאכולחוזרתאינה
בשו''תהביאוכםתרומהבאכילתואסורהכמותםדינהבניםממנולה

שהםהריבניםישאםוא''כדבריולמקורזהדיןהנ''להתשב''ץ
שרקיבמהבדיןוכ''כקטניותלאכוללהומומרלבעלאותהמקשרים

משוםוה''טביבוםאינהבניםלהישאבלמתייבמתבניםלהאיןאם
פו)יבמותהש"סגליוניבספרכותבוכןלבעלאותהמשייכיםשהבנים

חיבורלהישלשניהם,המשותףבןאחריומניחהבעלשכאשרע"ב(,
דינילעניןכגופונחשבתהיאועדייןמותו,לאחראףאליוושייכות

"אביהשםשכתוב)פי"ד(שמחותמסכתמביאיםראיתיהמנהגים.וכן
אביה.אצלאותהקובריןאצלי,תקבראומרובעלהאצליתקבראומר
בניה".אצלאותהקובריןבני,אצלקברוניואמרהבניםלהישואם
ע''ש

גרושיםואינםילדיםלהםאיןכאשרבזההדיןמהלשאולישאמנם
קטניותלאכוללהמותרהאםנפרדבביתאלאבעלהעםגרהאינהאבל
אחרהולכתשהאישההדיןהטעםלהביןצריךזהדיןלדעתכדיהנה

עםנכללתההיאשהאשהספק"איןוז''ל)שם(התשב''ץוכותבבעלה
ביתמקהילתונפטרתהדברים,בכלכגופודאשתוחיוביו,בכלבעלה
שניםיהיושלאספק,בוואיןהיאדפשיטאמלתאזהדברוכו',אביה

לזה".מותרלזההאסורבעסותיהן,חלוקיןאחדשולחןעלמסובין
ע"כ.

משוםוהראשוןנפרדיםטעמיםב'שישהתשב''ץדבריאתלבארואפשר
בשולחןישבוששתיהםאפשרשאימשוםהשניוהטעםכגופואישתו
אחדטעםשהכללומראפשראומותרולשניאסורולזהויאכלואחד
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לאחדכאשרבאחדותםפוגםזהכגופוואישתוביחדחייםשהםשמכיון
עםלגורהאישהרצוןשאיןמכיוןשיהיהואיךאסור,ולשנימותר
להקליכולהשלאהריענייןבשוםבעלהתחתהיאאיןוגםבעלה
הערהיח)נספחכהלכתושנייו"טבספרועייןכבעלהקטניותלאכול
הבעל,במנהגילנהוגחייבתשאשהאויערבך,הגרש"זבשםשכתבנ-נג(

רמב"םשכתבכמוכבודבוולנהוגלשמשולומשועבדתשהיאמשום
איןהבעלבביתדרהשהאשהאע"פלדעתו,ג'הלכהפכ"אאישותהל'
מחיובימכללהואזהדיןאלאבמנהגיולנהוגלחייבהכדיבכך

ותכוףהבעל,שלקהילתובנימנהגיאתעצמהעלשתקבלהאישות,
ע''שומנהגיה,הליכותיהבכללועצמה

להמשיךיכולהלספרדינשואהשהייתהאשכנזיהאלמנהמסקנה:
גירושיןבתהליךשהיאאישהאמנםילדים,ישאםקטניותלאכול
קטניות.לאכוללהאיןמשותפיםילדיםלהםואיןלבדהודרה

ח'שאלה

הכסאבביתגדולטליתבעניין

מותרהאםשאלתובעניןהי''וכהןפינחסרביחו''בנפשיידידלכבוד
לביתשנכנסחבירואתראהכיגדול,טליתעםהכסאלביתלהכנס
עליו.כשטליתוהכסא

השו''ע*מרן*דעתא

הכסאלביתבציציתלכנסמותרג'סעיףכ''אבסימןכתבמרןהנה
''כגוןשכתבהטורשכתבמהעלכשהעירבב''ימפורשיםיותרוהדברים

הטליתלפשוטשצריךמשמעוא''כהכסא''לביתליכנסאותושפשט
בעניןמעוטףכשהואדהתםהב''יע''זוכתבהכסאלביתשנכנסלפני

להקלמרןפשטוא''כע''שטליתושיפשוטעדצרכיולעשותיכולשאינו
בזה.

פוסקים*ושארהט''ז*דעתב
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בבגדדוקאזהשכלדנראהוכתבהשו''עעלחולקג'ס''קבט''זאמנם
שלבטליתותאבלבציציתנתחייבוא''ככנפותד'ובולמלבוששעשוי
זהעםהכסאלביתשיכנסנכוןאיןבהםלהתפללרקשאינןשלנומצוה
אחרים''בגדיםולבשבגדיואת''ופשטבפסוקשכתבלדברדוגמאויש

הכוסאתבהםימזוגאללרבוקדירהבהןשבישלבגדיםד"אדרשינן
שקודםבסעיףגםוהלאדוקאקדושהלדברשמיוחדמילתאלהאיוק"ו
לפישנתקלקלומציציתטפישבלהמצוהשללטליתחומראנתןלזה
ליכנסכדישפשטבטלית(ח')סי'הטורכתבומש"הס"אהש"עדברי

כןרבינונקטאיסורמשוםדלאושםב"ישכתבואע"פהכסאלביתבו
נלע"דטליתבהפשטתלאאםצרכיובולעשותאפשרשאימייריאלא
מההואגרעלאמ"מלאיסורראיהשאיןואףשכתבתידרךנכוןיותר
שאנוהבגדתחתשלובשיןקטןהטליתמ"מאבלשזכרנוארץדרך

נ"לועודמכוסה.שהואכיוןלצרכיוליכנסמותרודאיבזהבונוהגים
צריךקיט"למלובשיםוהםלפנותביה"כמבה"כההולכיםדג"כ

הביאוכןע''שבולהתפללמיוחדזהשבגדכיוןהקיט"לשיפשיטו
ע''שג'ס''קהיטבבבארלהלכהדבריו

גדולבטליתוז''לשכתבו'סעיףכ''אסימןהשולחןערוךהרבוכ''כ
שהריהואכןובודאיהכסאלביתבוליכנסאיןבולהתפללרקהעשוי

למרחץאוהכסאלביתבוכשילךבזיוןנחשבוא"כלפושטוטורחאין
נוהגיםאנווכןלקטניםיציאתובעתגםהטליתלהפשיטלהקפידונכון
ע''ש

שכלרואיןאנוזהבזמננווז''לכתבכה(ב')כללורדיםגינתובשו''ת
ציצית,למצותשמיחדיןבטליתיתירהומעלהסלסולנהגוישראל

מיואיןגדול,בכבודאותוומצניעיןאותוכופליןאותווכשפושטים
פושטתפלתובאמצעמיםלהטילהאדםוכשרוצהח"ו,בושיזלזל
מים,ומטילוהולךכבודבדרךהספסלעלומניחומעליוהטלית

הרבהעודדעתוכןע''שוכו'יתירהבחיבהבוומתעטףלובשווכשחוזר
ואכמ''לאחרונים

הטלית*עםהכסאלביתלהכנסכדאיהספקמןלהסתלקכדי*שמאג
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דעתוהיהאפי'טליתופשטואםכתבי''ד(סעיףח')בסימןמרןהנה
ולהלכהע''שבוויתעטףכשיחזורלברךצריךמידבוולהתעטףלחזור
עלחולקשהרמ''אלהקלברכותספקמשוםכמרןפוסקיםלאאנחנו
מ''מולההתעטףלחזורדעתוהיהאםמברכיןשאיןוסוברבזהמרן
יצטרךלאשאזמרןדעתידילצאתכדיטליתעםלהכנסעדיףאולי
אחרוןשוםשהריאינווזהסב''ל,משוםרקולאמרןלדעתגםלברך
ועודזאתזה,דברהזכירלאטליתעםלהכנסשלאזהמנהגעלשכתב
לפניהטליתשלהורידזהדברעליהםקיבלישראלשכללמכיוןהרי

לביתנכנסכאשרכהפסקנחשבשהדברהריהכסאלביתכניסתם
ב'סימןה')חלקהרידב''זוכותבטליתעםכשנכנסגםולכאורההכסא
וביןבתפיליןביןכןוכתבמזו"גדולההפסקהלך"דאיןשי"ז(אלפים
שובמברכיםאנחנותפיליןלגבירקהלכהשלעניןונכוןע''שבטלית

להלכהנוקטיםשאנומשוםוזהטליתולאהכסאמביתכשיוצאים
לתפיליןבניגודטליתעםהכסאלביתלהכנסמותרהדיןשמעיקר
יצאנולאמחלוקתמידימ''מל"ז(ס''קח'סימןמ"ב)ועייןשאסור

הפסקלגבימחלוקתבזהישעדייןכיטליתעםכשנכנסבזההרויחולא
וכמעיןתמוהיםדבריםלעשותולאהמנהגאחרללכתתמידועדיףכנז'
נהגוואחריםהמותריםדבריםע''ב(נ'דף)פסחיםבמסכתשכתובמה

סימןיו''דהשו''עוכ''פבפניהםלהתירןרשאיאתהאיאיסורבהם
איןפעםשלכסאמבתייותרנקייםשהםשלנוכסאבבתיוגםרי''ד
להחמיר.בזהשנהגומאחרזלזולדרךבזהישהיוםשגםמשוםלהקל

ט'שאלה

ניסןלחודשענייניםכמה

מסמל,הואמהניסןחודשמהותאתלהביןרצינובא,פסחהגיעאביב
סגולית?ומבחינהההלכה(לפרטילהכנס)מבליהלכתיתמבחינה

רבה.תודה
לכםהזה"החודשא'(פסוקי"ב)פרקבאפרשתשמותבחומשכתוב
תכונותישזמןלכלהשנה".לחדשילכםהואראשוןחדשים,ראש

דהיינולכם,ראשוןוהואראש,הואניסןחודשמשלו,מיוחדות
לישראל.
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לפניודבראיןבאחרים.תלויבלתיעצמאי,חופשי,משמעותוראשון
תכונהלוישמוביל,הואראשון,הואאלאממנו.ונמשךבותלוישהוא

המכונסיםהכוחותפורח,הכלשבוהאביבחודשזהוראש.של
להתחדשות,הזמןהואזהחודשהחוצה.פורציםהפנימיים

נכנסים.הננוזהמיוחדלחודשלהתעלות.להשתחררות,
בא:בפרשתבמדרש-רבהז"לחכמינובדברינאנתבונן

וגו',אלקיוד'אשרהגויאשרידכתיב,הואהדאוגו'לכםהזה"החודש
ביעקבוכשבחרושנים.חדשיםראשיבוקבעבעולמוהקב"המשבחר

ובוממצרים,ישראלנגאלושבוגאולה,שלראש-חודשבוקבעובניו
ובונפלאות.אראנומצריםמארץצאתךכימישנאמר,ליגאל,עתידין

להםרמזובוהברכות,אתיעקבקיבלובונעקד,ובויצחק,נולד
לחודשילכםהואראשוןשנאמר,לתשועה,להםראששהואלישראל
השנה".
מפניניסן,חודששלגדולתוהיאומהכתב:א'()סעיףהשולחןובערוך

ברואיועליתברךהשםהשגחתנגלהשבזהמצריםיציאתהיתהשבו
טובומשלםכרשעתורעלרשעושמשלםונפלאותיו,ואותותיו
ישראל.אתוגואלומצריםלפרעהשהכהכמולאוהביו,

הראשהואמהניסן,חודשלביןתשריחודשביןההבדלא"כמהאז
נשארתשריבא'המקוריהשנהראששגםהיאהתשובהוהראשון?
ניסן,חודשבראשבשופרלתקועשנתחילהכוונההייתהולאבמקומו,

הואתשריחודשראשבעודחודשים""ראשהואניסןחודששראשאלא
המילהפירושבהפנמתנעוצההזוהחלוקהמשמעותהשנה"."ראש

"חדש"משורשהוא"חודש""שנה".–המילהפירושלעומת"חודש"
חודשבכלהקיימתמחדשוהיצירההחדשנותההתחדשות,אתומסמל
במובןמתפרשת"שנה"בעודהלבנה,שלמחדשלידתהעםבחודשו
שהיהמהעל)חוזרת(ששונהלפי'שנה'?שמהנקרא"למהההפוך:

בעודהשגרה,שםעלהיאאפוא,שנה,ז"ל.חכמינואמרובקודמתה"
חודש.מולשנההתחדשות.מולשגרהההתחדשות.שםעלהואחודש
חגפרוסבטרםעודעצמוניסןלחודשהנוגעותמההלכותכאןנביא

הפסח.
תכ"טסימן)שו"עיום"שלשיםהפסחקודםפסחבהלכות"שואלים(1

לעםלהזכירכדיע"א()ה'זרהעבודהבגמ'הטעםומבוארא'(,סעיף
להםויהיהלקרבן,הכשריםמבהמותלהכיןישכחושלאהרגל,את
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אחרישגםוהתנו()ד"ההתוס'וכותביםיום.שלשיםכללזהשהות
מישראל.זותקנהבטלהלאהמקדשביתשחרב

בוישהחודששכלמכיוןוזאתניסן,חודשבכלפניהםעלנופליםאין(2
ז'()ס"קהמשנ"בומבארב'(.סעיף)שםגדולהוהארהוקדושהשמחה
שלו,יו"טהיההקרבןימיוכלימיםבי"בהקריבונשיאיםשי"במפני

חג,איסרוולאחריהםעצמםפסחימיושבעתפסחערביוםהואואח"כ
קודש.כולועושיןלפיכךבקדושה,החודשרוביוצאא"כ

ב(.סעיףשם)שו"עניסןחודשבשבתותצדקתךאומריםאין(3
בכלכיכתב:ע"ב(פ"ח)יתרוהזוה"קדפיסחא-קימחאמצות(4

שמחהואואםעניים,לבולשמחלשמוחהאדםצריךוהזמניםהחגים
נֵיכֶםעַלפֶרֶשׁ"וְזֵרִיתִינאמר:עליועניים,משמחואינולבדו רֶשׁפְּ פֶּ

ֵּיכֶם" יכֶםוכן:ג'(ב')מלאכיחַג נאְָהומּוֹעֲדֵיכֶם"חָדְשֵׁ ישָׂ עָלַיהָיוּנפְַשִׁ
יתומיםענייםלבלשמחאדםכליזהרלכןא'(.)ישעיהלָטֹרַח"

פ"ו,יו"טשביתת)הל'הרמב"םוכתבלבבו.ישמחוה'ואלמנות,
אשתואתולשמחלשמוחמצוהשישבחג,השמחהמצוַתבעניןהי"ח(
ולאלמנהליתוםלגרלהאכילחייבושותהאוכל"וכשהואוילדיו:
חצרודלתותשנועלמיאבלהאומללים,הענייםשארעםט"ז()דברים
ולמרילענייםומשקהמאכילואינוואשתוובניוהואושותהואוכל
'זִבְחֵיהֶםנאמר:אלוועלכריסו,שמחתאלאמצוהשמחתזואיןנפש,
אוּ,אֹכְלָיוכָּללָהֶם,אוֹנִיםכְּלֶחֶם מָּ ייִטַּ ם'לַחְמָםכִּ ל'(.ט')הושעלְנפְַשָׁ

נֵיכֶםעַלפֶרֶשׁ'וְזֵרִיתִישנאמר:להם.היאקלון-כזוושמחה רֶשׁפְּ פֶּ
ֵּיכֶם' ג'(".ב')מלאכיחַג

האילנותברכת(5
י"ג(הלכהמהלכותי')פרקוהרמב"םע"ב()מגברכותבגמ'איתאא.

אילנותורואהניסןבימי"היוצאא'(:סעיףרכ"ו)סימןוטשו"ע
חיסרשלאהעולםמלךאלהינוה'אתהברוךמברך:פרחיםשמוציאים

בניבהםליהנותטובותואילנותטובותבריותבוובראכלוםבעולמו
אדם".
עללברךשאפשרהזמןהואניסןרקהאםבפוסקיםפורהדיוןישאכן,
הכףדעתניסן.אחריאוניסןלפנילברךיכולוהאםהאילנות,ברכת

לברךראויניסןבימישדוקאמרןמלשוןשמשמעא'(ס"ק)שםהחיים
לןקיימאחולקיםשישואע"פלנהוג,ראויכןכך,אחרולאקודםולא
ובפרטניסן,בחודשדוקאאלאלברךאיןולכןלהקל,ברכותספק

בחודשדוקאהאמתדרךפיעלנתקנהזושברכהיוסףבברכישמבואר
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ובספרס"ז(עמוד)ח"גלציוןהאורפסקוכןלנהוג,ראויוכןניסן,
עמודים.וויששעמודי
אוניסןאחריגםלברךשאפשרא'(ס"ק)שםברורההמשנהדעתמנגד,
שאורחאאלאדוקא,לאוניסן""ימימרןשכתבומהאדר,חודש

הדיןוהואהאילנות,ללבלבהחמיםארצותדרךשאזנקטדמילתא
מברך.ראשוןפעםהלבלובשרואהכלאחר,בחודש

שלכתחילהכ"ה(עמוד)פסחעובדיהבחזוןהגרע"ימרןדעתלהלכה,
ידילצאתכדיניסןלחודשלחודשימתיןאלאאדרבחודשלברךאין

שיצאעדהאילנותברכתלברךלונזדמןלאאםאבלהדעות.כלחובת
זויקרהברכהיאבדואלאיירבחודשהאילנותברכתלברךרשאיניסן,
עדייןשיהיוובלבדדוקא,לאושניסןהפוסקיםדבריעלויסמוךמידו,

פירותיהם.גדלוולאבפריחתםהאילנות
כמובמקומותאלאאמוריםהדבריםשאיןלדעת,חו"לבנילנוחשוב
אבלניסן.בחודשהואהאילנותלבלובזמןשעיקרישראלארץ

ועיקרשולט,החורףעדייןניסןשבחודשיותר,הצפוניותבמדינות
אלו,בחודשיםבברכהלברךיוכלסיון,אואיירבחודשהואהלבלוב

גםלהדרנכוןכיאםניסן.בחודשהמלבלביםמיעוטלמצואשיוכלאף
)מדינותהדרומיכדורשבחצילומרצריךואיןניסן.בחודשולברךשם

הקיץשבעונתוכדו'(,ואוסטרליהאפריקהדרוםאמריקה,דרום
ולבלובוהאביבקיץ,שם-אצלנוהחורףובעונתחורף,שם-אצלנו

הואאצלםהאילנותברכתזמןלו,וסמוךתשריבחודשהואהאילנות
שרשאיםהדיןוהואתשובות(.)פסקיהאביבבתקופתתשריבחודש
ועייןאדר.בחודשמקוםבאותוהאילנותכשפריחתאדרבחודשלברך

זצ"ל.פראנקהגרצ"פלמרןקי"ח(סי')ח"אצביהרבשו"ת
בחודשהאילנותברכתלברךיכולותהנשיםגםזצ"להגרע"ימרןלפיב.

)דהיינוגרמןשהזמןעשהממצוותפטורותשנשיםפיעלואףניסן,
ארבעתמצותכגוןמסויםבזמןרקונוהגותעשהבקוםשהןמצוות

תברכנה.האילנותברכתמקוםמכלבסוכות(,המינים
גרמא,שהזמןעשהלמצותנחשבתאינההאילנותשברכתוהטעם
לביתבכורים"הבאתמצותלגביע"ב(כ)מגילהאבןטוריבספרמבואר

החנוכה,חגעדרקנוהגתהיתהביכוריםהבאתשמצותהמקדש".
שמצותוהטעםהמקדש.לביתבכוריםמביאותהיוהנשיםזאתובכל

שאינהמצוהשדוקאמשוםהואגרמא,שהזמןמצותאינהביכורים
בלילה,מתקיימתשאינהציציתכגוןהמצוה,עצםמצדזמןבכלנוהגת
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מצדבכורים,מצותאבלגרמא".שהזמןעשה"מצותנחשבתהיאהרי
היולאואילךשמחנוכהאלאהשנה,כללהתקייםראוייההיתהעצמה

הימיםהיופירות,עודמצוייםהיוואילובפרדסים,פירותמצויים
שהזמןעשהלמצותנחשבתאינהזומצוהולכןבכורים,להבאתראויים
גרמא.
היההאילנות,ברכתמצותשמעצםהאילנות,ברכתבנדוןהדיןוהוא
הואניסןבימידוקאשמברכיםשהטעםאלאזמן,בכללברךראוי
אתגורםהזמןשאיןכןאםנמצאהאילנות,מלבלביםשאזמשום

האילנות.ברכתתברכנהנשיםגםולכןלברכה,תנאיהוארקהברכה,
הבאה.בהלכהבזהדיניםפרטיויובאו
הקבלה,ע"פובפרטניסן,בחודשדוקאענייןשישהדעותלפיאמנם
עמודים(.וויספרלציון,האור)בעלתברכנהלאשנשיםהרי
עלרקהיאהברכהז'(.ס"קרכ"וסי'החיים)כףבמנייןלברךטובג.

ישהאילנות.ברכתעלשהחיינומברכיםואיןירק.עלולאאילנות
רובלדעתאולםד'(,ס"קשם)כה"חבשבתזוברכהלברךשלאנוהגים

ח"א)יחו"דבשבתהאילנותמברכתלהימנעסיבהשוםאיןהפוסקים,
מקומות.בהרבהנהגווכןב'(.סי'
לדעתכיבאיסור,שהורכבושידועאילנותעלהברכהאתאומריםאין

)הלק"טעבירהבושנעשתהעץעלה'אתלשבחאיןמהפוסקים,רבים
שהואילערלה,עציעלהברכהאתלומראיןוכןרס"ה(.סי'ח"א

כלאבל)רע"א(.עליהםלברךראויאיןמפירותיהם,ליהנותואסור
עליו.לברךאפשרערלה,אומורכבשהעץידועשאין

אבללפחות,אילנותשניראייתעלהברכהאתלומרישלכתחילה
אחד.פורחאילןעלגםלברךאפשרהצורךבשעת

י'שאלה

לגויגמורחמץלמכוראפשראםבעניין

הודאותאישלהמצבבגללהקורונה()בתקופתהשנההאםשאלה:
גמור?חמץלנכרילמכורמותר

שלערעורםסיבתעלובעיקרכתיקונם,ימיםעלנדברתחילהתשובה:
מובאהחמץמכירתעללסמוךהמנהגמקורהדורות.לאורךרבותינו
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בספינהביחדהיווגויישראלכאשריב(הלכהדפסחים)פ"בבתוספתא
בירושלמיוכ"השם.איתוהנמצאלגוילמכרולומותרחמץ,בידוויש

השולחןמרןוכ"פה"ו(פ"דומצהחמץ)הלכותוברמב"םפסחים,
ג'(.סעיףתמ"ח)סימןערוך
ממנה:להימנעכתבוושלכןלמכירה,החוששיםסיבת

שבנוהגברורה:המשנהוכ"פהב"חאברהם,המגןהט"ז,דעת(1
ולכלהמפתח,אתזהעםיחדלומביאהואמשהושמוכראדםשבעולם
מההמפתח,לקבליוכלשרוצהעתשבכללושיאמרצריךהפחות

וכתבהמחמיריםעלחלקביהודההנודעקורה.לאשבמציאות
חמדהשדידעתוכןמעכבת.המפתחמסירתאיןקנין,שעשושמכיוון
ו'(.אותמצהחמץ)מערכת

ר"ט(בסימןמשפט)חושןמרןשכתבממההואשניחשש(2
חלה,אינהכללי,באופןאלאמסויםדברעלאינהשכשהמכירה

מחמיריםאנוולכןועמומה,כלליתמאודהמכירהחמץובמכירת
מהולהגדירשיותרכמהלמקדכדיהחמץנמצאיםאיפהלגוילפרט
לגוי.מוכריםאנו
הגאוניםבתשובותשהובאממההואהמפקפקיםטעםעיקר(3

כלכןלעשותואיןפעמיחדרקלהיותיכולהכזושמכירהוהריטב"א
ועוד...השקלומחציתשורהתבואותבעללזהוהסכימוושנה,שנה

רבינוסופר,החתםהמכירה,עלולסמוךלהגןכתבולהלכהאמנם,
הולכים.אנחנולאורםאשרהפוסקיםמןרביםועודאיגר,עקיבא
חמץבביתםלשהותשלאה'יראינהגוהמחלוקותריבוימשוםועכ"פ
אפילולהחמירישראלשנהגובפסחובפרטדאורייתא.ספקדהויגמור,

כגוןגמור,מחמץיותרהנמוכותהדרגותאתרקמוכריםולכןבדרבנן,
נוקשהוחמץחמץ,וחששבתערובת,60איןכאשרחמץתערובת
בספרכתבוכןחמץ.במכירתלכלולנוהגיםאלוכלמדרבנן,שאסור
)חמץבעיןחמץגםלמכוראפשרהדיןדמעיקרכהלכתופסחסידור
ההרשאה,שבשטרמכירהעלהמערעריםשישמכיוןאךוכדומה,ממש(
אפילוחמץמכירתהתירושלאישוכןכולם,בשםמוכרהאבכאשר
בביתולאדםשיש)ממש(בעיןחמץלכןמרובה,בהפסדרקפרטיבאופן
חמץ.תערובתרקולמכורפסחלפניהעולםמןלבערםראוי

מוצריםלשמורורוציםבאוכלממחסורהחוששיםשישמכיוןהשנה,
היאשהמכירההדיןלעיקרחוזריםשאנוהריפסח,לאחרילהםשיהיו
שלספיקאספקשלבמקוםולחשושלבואמקוםואיןגמורה,מכירה
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מקילים.אנחנוהמחמירותלדעותחששרקשזהכאןולכןנפש.פיקוח
בניסןכיבקרוב,אותנויגאלוהואטובותבשורותרקונתבשרשנשמע
להיגאל!עתידיםובניסןנגאלנו

י''אשאלה

המכירהמשמעותמביניםואינםחמץמכירתשעושיםאנשיםבעניין

אלואתגםומזכיםלגוי,החמץאתמוכריםקהילותרבניהרבהשאלה:
אולמכורזמןלהםשאיןמשוםהןהחמץ,אתלמכורמהםביקשושלא
מכירההאםהשאלהונשאלתהמכירה,שלהמשמעותאתמביניםשלא
ממשיכיםאנשיםאותםאםהפסחבמהלךקורהומהתקפה,כזאת
לגוי?החמץאתמכרושהרבניםבזמןלאחריםהחמץאתלמכור

אפשרבפניו"שלאלאדםמזכיןש"מדיןכותביםהפוסקיםתשובה:
שעדייןאדםאוזמןלוהיהשלאאדםבשבילהחמץאתלמכורורצוי

שלהמשמעותאתלהםלהסבירגדולהומצוהומצוות,תורהשומרלא
ודבריחמורים,מאיסוריםאותםמצילשזהוכמההחמץ,מכירת
אתלמכוראפשרכיפשוט,מאודהדברוהיוםנשמעים.בנחתחכמים
האדםאםאמנםבעצמם,זאתשיעשווכדאיהאינטרנט,דרךהחמץ
הסברושוםחמצואתלמכורמעונייןואינורוצהשאינוומצהירעומד
זה.בדברבכחלזכותואפשראימועיל,לא

ממשיךאבלפסח,לפנילגויהחמץאתומכרחנותלושישאדםובענין
שהחמץוכאילומכירהכללהיהשלאכאילוהחמץאתבחנותולמכור
כביכולמצהירהואהריכיגדולה,בעיהזהבמעשהישלו,שייך

למכורהתכווןבאמתולאולחוץ,מהשפהרקהיהלגוישלושהמכירה
אבלדברים",אינםשבלב"שדבריםאומריםשאנוולמרותהחמץ.את
חלקולפיהחמץ,למכירתתוקףנותןשאינושמוכיחהפעולהעשהכאן

מכירתו,אתאתמפקיעהואזהמעשהע"יועוד(חמד)שדימהפוסקים
עליושעבר"חמץמדיןהפסחאחרשםלקנותבעיהיהיהליהודיוגם

כותביםמשה(האגרותהגאון)וביניהםפוסקיםהרבהאמנםהפסח".
שאראבלהגוי,גזלוהוימכרשמכרומהתקפה,המכירהשעדיין
בעיהבדיעבד.שהדברוכמובןלגוי,שייךעדייןפסחלפנישמכרהחמץ

שממשיכיםפרידיוטימחנויותבחלקגוריוןבןתעופהבשדהמצוייהזו
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אלאהפסח,אחרימידמהםלקנותלאוכדאיבפסח,חמץלמכור
יקנוולאיתאגדוהרבהאםובפרטהפסח,לאחרשנאפהלחמץלחכות
לחץלגרוםיכולזהבפסח,החמץאתמוכריםשהםבגללשזהויסבירו
מקריםכמהקרווכברלטובה,דעתםאתישנהשזהויתכןפיננסי
אמן.שלמהבתשובהיחזירנווה'כאלו.

י''בשאלה

צליאקלחולימצהאכילתבעניין

ממנוהמונעאחרחוליבכלאוציליאקבחולישחולהאדםשאלה:
משארבקמחלהשתמשיכולהאםחיטה,מקמחשעשויהמצהלאכול
דגן?מיני

ידיבהםשיוצאיםדבריםאלוא',סעיףתנ"גסימןהשו"עכתבתשובה:
ובשיפון.שועלובשבולתובכוסמיןובשעוריםבחיטיםמצה,חובת

חיטים,לכתחילהלקחתשהמנהגהמהרי"לבשםהביאוהרמ"א
שהואמשוםזה,למנהגסמךיעקבחוקבשםברורההמשנהוהביא
יקחחיטיםלואיןואםמצוה.הידורמשוםואיכאביותרלאדםחביב

בתאבוןשיאכלכדיביותר,לוהחשובמיניםמהארבעהמאחדלמצות
המובחרשהואבגללחטיםלקחתשישכתבוהלבושא'(.סעיףעי"ש

פ"בפסחיםעלישראלתפארתובספרתורהדעתובספרוהמוקדם.
משוםהמצות,לאפייתחיטיםדווקאלקחתלמנהגטעםהביאומ"ה

יותרלהחמיץממהריםשועל(ושבולתשיפון)שעורים,דגןמיניששאר
מצותלאפותבדיעבדלאסוראיןזהטעםלפיאףאמנםמחיטים.

לחולהאומצוייםחיטיםשאיןבמקומותוהיינודגן,מינימשאר
יבואושלאבהםיתרהשמירהשיהיהובלבדחיטים,מיןלאכולשקשה
לתתאסור"האידנאשכתבה'בסעיףממרןמשמעוכןחימוץ.לידי

המשנהוביארשעורים",ביןחיטיםביןטחינה(לפניבמים)לשטוף
השיעוריםללתתרקאסרולאהגמראשבזמןשאףלומרשרוצהברורה
שעוריםבכללכןגםושיפוןשועל,שבולתהדיןוהוארכים,שהןמפני
בשעתחימוץלידייבואושמאלחושוישלהחמיץ,וממהריםזה,לענין

להחמיץ,ממהריםאינםקשיםבטבעןשהןחיטיםאבלהלתיתה.
בלתיתה,בקיאיןאנושאיןמפניאסורהוהאידנאללתתן,ומותר
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הכיבלאואבלבלתיתה,הואמרןשלהחשששכלמשמעכןאםעי"ש.
דגן.מיניאותםבקמחלהשתמשלגמרילאסוראיןאבללהזהר,צריך
חילקולאהדגןמיניחמשתכלאתוהביאזהסימןבתחילתסתםועפ"ז

ביניהם.
שאינםשחוליםמ"ט(סימן)ח"טיצחקמנחתבשו"תכתבוהנה

אושעוריםמקמחמצותלעשותלהםלהקלאיןחטיםלאכוליכולים
בקמחאבלחטים,עלבשו"ענכתבוההלכותשכלדכיוןמינים,שאר

צריכיםוהיינואלה,בכלדינםנתבארלאלהחמיץדממהרשעורים
עליולקבליכולומיופרט,פרטכלבביאורבזהחדשש"עלחבר

דבראיזהאירעלאאםבדיעבד,אףלחשושישממילאבזה,האחריות
בדיעבד,אףמעכבמחטיםבשעוריםהחימוץמהירותערךלפיאשר
עכ"ד.
לגביורקזהבכלחילקלאערוךהשולחןהריכיביאורצריךודבריו
הריחשששישובמקוםלחיטה,חששגםואזוכנז'לחימוץחששלתיתה
וגםלכלום.חששלאהואלתיתהבלאאבלערוך,השולחןזאתשהזכיר
לאסורלאאבלהתהליך,למהרלהזהרעכ"פצריךתורהדעתלשיטת
מצוה.הידוררקזהשחיטיםשכתביעקבהחוקלשיטתוכ"שלגמרי,

במצותחובהידייוצאיםאםלהסתפקנוספתסיבהלכאורהישאמנם
'שיבולתהואזהמיןאכןהאםהשאלהוהיאושיפון.שועלמשיבולת
נקטה:ע"א(לה)פסחיםהגמרהדגן.מינימחמשתוהשיפוןהשועל'
-שועלשיבולתדישרא,-שיפוןשעורין...מין-ושיפוןשועל'שיבולת
שמואלרביזיההה"א(,פ"א)חלההירושלמיבתלמודתעלא'.שבילי

כה(:)כחבישעיהושמוזכרתה'שורה'עםהשועלשיבולתאתנחמןבר
ם ה'וְשָׂ עֹרָהשׂוֹרָהחִטָּ מֶתנִסְמָןושְּׂ ְּבֻלָתו'וְכֻסֶּ שועל,שיבולתזו'שורה–ג
רש"יגרשום,רבנוכשורה'.עשויהשהיאשורהשמהנקראולמה

השועלשיבולתאתזיהומ"ה(פ"ב)פסחיםוהמאיריע"ב(ע)מנחות
דעות:שתימביאשבל()ערךה'ערוך'(.Avena)אביינ"אשמכונהבמה

Secale)כלומר'סיגאלא' cereal=וינא',אומריםוישתרבותי(שיפון'
שועלשיבולתמ"א(פ"א)כלאיםמפרשהרמב"םהשועל.כזנבהעשויה

כן'ונקראתמבארקאפחהרבמדברית'.שעורהוהיאאלתעלב'סנבל-
וכשעורים,כחיטיםהשיבולתלשדרתצמודיםהגרגיריםשאיןמפני
פרופ'לזנב'.צמודותשבההשערותשאיןשועלשללזנבדומההיאוהרי
ל'אוינה'.כנראהשהתכווןעולההרמב"םשלשמתיאורוכתבעמרזהר
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עובדיהר'מתרגםאחרים,וראשוניםרמב"םרש"י,בעקבות
וישאוינ"א'.ובלע"זמדברייםשעורים-שועל'שיבולתמברטנורה:

והמוזכרוהשיפוןשועלשהשיבולתאומריםשמפקפקיםמדעניםכמה
פוסקיכתבוכבראמנםבינינו,שמצויאחדאותולאהואבמקורות

מדורבישראלבמקובללפקפקכוונתםוכליסוד,בדבריהםשאיןדורנו
דור.

מקמחכזיתאפילולאכוליכוליםואינםשחוליםאלואותםמסקנה:
יתרהובזהירותבהשגחהאבלהמינים,משארלאכוליכוליםחיטה,

מהרגיל.

י''גשאלה

בפסחבקטניותמנהגבענייןעוד

בפסח?קטניותלאכוללאנוהגיםישלמהשאלה:
חמץ,לאהםקטניותושארשאורזלדעתצריךוראשתחילהתשובה:

דגןמינימחמשתשהואדבראםכיחימוץלידילהגיעיכוליםלאשכן
פסחיםובגמראושיפון(.כוסמיןשיבולת-שועל,שעורה,חיטה,)שהם:

הסדר(בלילהשולחןעל)שמביאיםתבשיליןשני"מאיכתובקי"דדף
הואילוארוזאאסילקאמהדרהוהורבאואורז.סילקאהונארבאמר
דר'להאדחשליתמינהשמעאשירבאמרהונא,דרבמפומיהונפיק
ע"ש.כרת",חימוצועלוחייביןהואדגןמיןאורזשאמרנוריבןיוחנן
שכתבכמוהמנהגהואוכןבפסח,אורזלהתירהפוסקיםפסקווכן

לעשותשמותרתנ"גבסימןמרןוכ"פת"כ,סימןהריב"שבשו"ת
והמרדכיוהגה"מהטורבשםמביאהרמ"אאבלבפסח.מאורזתבשיל

וכתבלהחמיר.אשכנזמנהגהואוכןבפסח,אורזאכילתלאסורשיש
תבואהמעורבשפעמיםמשוםזו,חומראטעםסק"וברורההמשנה
הקטניותטוחניםשפעמיםועודיפה,לברראפשרואיקטניותבמיני
שללקמחזהקמחביןיבחינולאהארץועמילחם,כעיןואופיםלקמח
מינישלוקמחבפתגםלהקלויבאודגן,מינישללפתפתוביןדגןמיני
קטניות,במיניאלאאלוחששותמכחלאסורלנואיןאמנםדגן.

שמחזיקיםאלובמיניםלאיסורשנתקבלמהאולאסור,בהםהמפורש
גינה,זרעונימיניכמואוכלין,מיניבשאראבלקטניות,למיניאותם
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תבואה,גרגיריבהםמתערביםשמאלחשושמקוםהיהבהםשגםאף
יהיהשלאפסחלפנייפהלבודקןישאלאאיסור,בהםנוהגיןאין

דגן.מינימחמשתבהםמעורב
ח"אאששרידיושו"תס"גסימןג'חלקמשהאגרותבשו"תכתבועפ"ז
אכילתלאסורשאיןרעט(דףתשובותפסקיבספר)הובאנ'סימן

הנעשהשמןשכןוכלקטניות,כשארבשדותשנזרעיםאףבפסחבוטנים
אבלדגנים,מיניבויתערבשלאובזהירותבהכשרנעשהאםמבוטנים,
להתיראיןבפסחבוטניםאלולאכוללאהמנהגשנתקבלבמקומות

לאסור.איןקבועמנהגאושאיןובמקוםלהם,
האשכנזים:אחינובפסחבהםלהקפידשנהגוהקטניותרשימתלהלן
)גרעיניםחמניותחילבה,חומוס,דורא,דוחן,אפונה,אספסת,אורז,

עדשים,ספיר,סויה,לוביה,כרשינה,כמון,כוסמת,חרדל,שחורים(,
קנבוס,קימל,קטנית,פשתן,פרגין,צהוב(,)תורמוספלסילוספול,

מוצריםגםהודי.תמרינדתילתן,תירס,תורמוס,שומשום,שעועית,
וקורנפלורקורנפלקסכגוןבמנהג,כלוליםאלומקטניותהעשויים
הםכימחמיריםישקינואה,לגביאורז.ופריכיותמתירסהמופקים

קטניות.למינידומים

י''דשאלה

הרביםברשותאובביתובפסחחמץהמוצאבעניין

בפסח,הרביםברשותשמוצאאובפסח,בביתוחמץהמוצאשאלה:
לעשות?עליומהבבזיון,מוטלאשר

החמץאתמוצאשאםכותבא'סעיףתמ"ובסימןמרןהנהתשובה:
החמץ,אתשמצאטובביוםזהואםמיד,ויבערנויוציאנוהמועדבחול
ביוםחמץלטלטלשאסורמשוםיבערנו,ואזהלילהעדכליעליויכפה
אםברכהיאמרולאיכול,אינולטלטלבליבמקוםלשרוףוגםטוב,
תל"הסימןבסוףברורההמשנהשכתבוכמופסח,לפניחמץביטל
סב"ל.משום
החמץאתלזרוקביו"טלגוילומרהאחרונים,שכתבועצהישאמנם
מצוה.במקוםומותרדשבותשבותנחשבשזהמשוםהכסא,לבית
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כלשמוכריםמכירהבשטרשכותביםהמנהגלפילדוןמקוםישאמנם
איןכיהחמץ,אתלשרוףאסורלכאורהלגוי,שהואמקוםבכלהחמץ
והכליםהחמץכלאתשמכראיפהזהאתלהשיםוצריךלו,שייךהחמץ
שאדרבאשטענווישועוד.עדסימןח"אפסחקודשמקראיכ"כלגוי,
לאשהגויוגםבזה,מקפידאינוהגוימסתמאכיזה,אתלשרוףעדיף
עםיחדבחדרזהאתשםשהואשבמהועודהתשלוםכלאתעדייןשילם
המנהג,וככההחמץ,שלבקיומורוצהשהואמראההואהחמץשאר
המכירה.למרותהחמץאתלשרוףישלכן
זהבמקרהקטן,אוגויידיעלכגוןלביתוחמץהכניסמשהושאםודע
בעלמדעתושלאקונהאדםשלחצירושאיןהחמץ,לשרוףצריךאין

שמעולםמשוםפשוטהואוההבדלג'.בסעיףמרןשכתבוכמוכורחו,
ימצא.ובליראהבבלעוברלאשלו,היהלא

ד"התמ"ובסימןהלכהבביאורמביאהרבים,ברשותחמץמוצאואם
החמץ,אתלהגביהשאסורשכתבת"אבסימןהריב"שדבריאתבביתו
איןואפילויראה,בבלועוברקנאוהריהחמץאתיגביהשאםמשום
הולכים,הרביםשאיןלמקוםלסלקורקדעתואלאבחמץלזכותדעתו
)הובאא'סימןאה"עח"הדאבותמיליבשו"תאמנםעי"ש.אסור,
סק"אקע"אבסימןאברהםהמגןע"פכתבקלב(דףתשובותבפסקי
הארץעלמונחיםאוכליםשכשרואיםכגמציעאבבאהגמראעפ"י
שלאבמקוםולהניחםלהגביהםצריךאלאשם,ולהשאירםלילךאסור
לושאיןאףברחוב,מוטלבפסחחמץהמוצאכןאםבזיון,לידייבואו

קנאו,ההגבההשע"ילחשוששישהריב"ששכתבוכמוהחמץ,להגביה
מוצנעלמקוםהדרךלצידיברגליודחיפהע"ילסלקולוישמקוםמכל
עלבידיולהגביהואףיכולירצהואםבזיון,לידיהחמץיבואשלאכדי
מעשהזהאיןשכךלארץסמוךטפחיםמשלשהפחותידיושישפילידי

לרשותו.נכנסאינובולזכותמתכווןשאיןוכיוןקנין,
דאיןמוכחופוסקיםחז"לשממשמעותוכתבודבריועלחולקיםויש

שמוטלוכדו'ברגליולאואףבחמץ,המועד(בחוללא)ואףבפסחלנגוע
עלמעבירין"איןאיסורכאןאיןואףבזיון,דרךברחובהחמץ

מונחאםואףכלל,אוכלבגדרואינובהנאהשאסורכיוןהאוכלין",
למקוםברגליוולדוחפוכלום.בכךאיןאדם,בנירגלידריסתבמקום
כדילהצניעוכשכוונתולהגביהו,בלאבמקומולכסותואומוצנע
איסורישאםבפלוגתאתליאזההרילרשותו,הפסחלאחרלקחתו
ואםלגעור.בידינואיןבזהוהמיקלשלו,שאינובחמץבקיומורוצה
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רשאיהכללדבריבעליהם,ידיעלשהופקרוחמץשלכליםברחובמצא
מדינאשהריהפסח,אחרבהםלהשתמשבשבילולהצניעםלהגביהם

ת"נבסימןכמבוארבצונןאלובכליםלהשתמשגופאבפסחגםמותר
בעין.חמץזהעלדבוקשאיןלראותשצריךאלאזה,סעיף

ט''ושאלה

פסחשלשביעיבמוצאישחלהבשבתחמץאכילת

חמץלאכולמותרהאםפסח,שלשביעיאחרייחולשבתהשנהשאלה:
כהלכה?לגוישנמכר

בשבתחמץבאכילתהפוסקיםבושדנוהבעיהעיקרהנהתשובה:
שלהשמשותבביןאסורהיהשהחמץבזההואפסח,שלשביעישאחרי
השבתלכלמוקצהנהיההואהשמשותביןמוקצהשהיהודברשבת,
הואהשמשותבביןבאכילהאסורשחמץמכיוןוא"כד'(,דף)ביצה
באכילה.לאסורמוקצהממילאוהואהשבת,כלאסור
כללאומריםאיןשלנובמקרהלמהסיבותג'הביאוהפוסקיםאמנם

זה.
יומאלכוליהאיתקצאיהשמשותבביןדאיתקצאימיגושלהרעיון(1

מחמתדווקאזההשבת(לכלהוקצההשמשותבביןשהוקצה)דבר
אומרים.לאשעבריוםמחמתמוקצהאבלבהמשך,שתבואהקדושה
העבר,אלאהעתידמחמתלאהשמשותבביןנאסרהחמץכאןוממילא

ד'פרקסוכהבפסקיוהרא"שדדףביצה)תוספותמוקצהבזהואין
)ודלאפגחוליןמסכתלרמב"םהמשניותמפירושמשמעוכןה'(.סימן
כד(.הלכהטוביוםמהלכותא'בפרקהמלךכשער

בשבתלחםבאכילתלהקלסיבהעודהביאב'()סימןשורכחבשו"ת(2
שייךהחמץהיההזההזמןשבכלשמכיוןוהואפסח,שלשביעישאחרי

לאוסרומקוםאיןהפסח,קודםכדתשנעשתההמכירהפיעללגוי
ג'פרק)ביצהבירושלמישמבוארכיוןהשמשות,בביןשהוקצהמשום
השולחןוכ"פביצהסוףהר"ן)כ"כגויבשלמוקצהשאיןב'(הלכה
ב(,סעיףשיסימן)בהגההרמ"אכתבוכןג(,סעיףתצ"חבסימןערוך
טוב.יוםמהלכותד'בפרקשמחהאורוכ"כ
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הריטב"אע"פמיוחסמרדכילרביתמו()סימןהמיםברכתבספר(3
אלאשעבר,יוםמחמתמוקצהלאסורשאיןכתב,מ"וסוכהבמסכת

דוחהשאדםהאחרוןטוביוםמוצאיעדשאסוריםסוכהבנוייכגון
עושהשאדםבגללמוקצהשזהוצימוקים,גרוגרותוכמובידייםאותם
מהם,דעתוומסיחבהםמעונייןשאינובידייםדחייהשלפיזיתפעולה
טעםשייךלאמאליושנאסרחמץלגביאבלמוקצה.דיןלהםישולכן
פסח.שלשביעישלאחרבשבתהגוימןפלטרפתליקחמותרולכןזה,
ואלאפסח,שלשביעיאחריהגוישלחמץלאכולמותרלמסקנהלכן

מערבקנאושהואכיוןלנכרי,שייךהחמץשהריהגוי,גזלזהשלכאורה
לדברגםאולםבחמץ.ומשתמשבגזילהממנולוקחהיהודיועתההחג,

נכתבהראשית,הרבנותשלהחמץמכירתובשטרהואיללחוש,איןזה
הפסח,חגלאחרמידמהחמץלקחתליהודימרשהשהגויבפירוש,
לוישלםהיהודילגמרי,החמץאתלקנותהגויירצהאםמכן,ולאחר

שאכל.החמץדמיאת
קולוספרסהסימןב'חלקדעתיחוהשו"תעלמבוססת)התשובה

השנהכמולאשבת,בלילמסתייםפסחששםישראל,ארץלבניתורה,
פסח(.שלשניטוביוםעדייןהואששבתלארץבחוץ

ט''זשאלה

הפסחאחרבחמץלהשתמשאפשרמתיבעניין

הפסח?אחרבחמץלהשתמשאפשרמתישאלה:
אושהרבנותלשערשניתןעדמעטלהמתיןטובהפסחאחרתשובה:

להשתמשאפשרואזבחזרה,כולםעבורהחמץאתקנוהעיררבני
הפסח,אחרמידמהחמץליטולאפשרהצורך,בשעתשנמכר.בחמץ
והטובידרוש.אםהמלאהתמורתואתלגוילשלםנכונותתוך

שנמכר,ממהיקחשהיהודיחמץשכלבמפורש,הגויעםיתנושהרבנים
בכךפקפוקיהיהלאכךידיועלירצה,אםעבורולשלםיתחייב

הפסח.לאחרמידמהחמץנוטלשהיהודי
שלדעתמפנישנמכר,מחמץלאכולשלאלהחמירנוהגיםיש

עליושעברחמץכדיןדינווממילאכדין,אינההמכירההמחמירים

Yeshivat Torat Emet - אמתתורתישיבת



293

לאחרשנאפהחמץרקקוניםולכןוהנאה,באכילהשאסורהפסח
המוצרים.עלפעמיםהרבהשמצוייןכפיהפסח,

הפסחעליושעברחמץשאיסורמפנילזה,לחושצריךאיןלמעשהאבל
שכךוחומרוקלכמיקל.הלכהחכמיםבדבריספקובכלחכמים,מדברי
רובםדעתואילובומפקפקיםהפוסקיםמןמעטשרקבדיןההלכה
לאכולמקפידיםשהיומהגדוליםוישלהתיר.הפוסקיםשלהמכריע

כדתנעשתהשהמכירהבזהלהראותכדישנמכר,מחמץהפסחאחר
וכדין.
אתשמכרתעודהלמוכרישאםלבדוקצריךהפסחאחרבחנותהקונה
אינוהמוכרואםהפסח.עליושעברחמץלקנותשלאכדיכדין,חמצו
משמעותאתהביןלאשאםמפנייותר,בזהלדקדקישמצוותשומר

הפוסקיםמקצתלדעתבפסח,חמץבחנותולמכורוהמשיךהמכירה
שבחנותוהחמץכלוממילאבטלה,המכירהשיק(מהר"םחמד,)שדי
כזה,במקרההקודמת.בתשובהשכתבנווכפיוהנאה,באכילהאסור
שיוצרהסחורהלחנותשתגיעעדולהמתיןהמחמיריםלדעתלחושנכון
ונזהרכדין,חמצואתמכרהחנותשבעלהתברראםאבלהפסח.אחר
לקנותהפסחלאחרמידמותרהמכור,החמץאלבפסחיתקרבושלא
חמץ.אצלו

י''זשאלה

איירחודשבראששחלשבתבערבגילוחבעניין

בשבילםקולאישהאםקהילתנו,בניהספרדיםידיעלנשאלתישאלה:
שישי?ביוםחלאיירחודשראשכאשרלהתגלח
עדלהסתפרשלאשנוהגיםכתבב'סעיףתצ"גבסימןמרןהנהתשובה:

נוהגיםשישכתבג'ובסעיףמלמות,פסקושאזשאומריםבעומרל"ג
מרןהאםלעייןוישבידם.הואוטעותאיירחודשבראשלהסתפר
הואזקןהאםלעייןישוגםשישי,ביוםחודשראשכשחלגםהחמיר

מהמנהג.הואהראששיערשרקאותספורתשלמהאיסורחלק
ומהםהאחרוניםגדוליכתבוושבת,בשישישחלחודשראשלעניןוהנה
סק"ה,המ"בהביאםהגר"ז,יוסףחוקפר"חמג"אעו"שכנה"גהב"ח

כאןשישמשוםשבתלכבודשישיביוםולהתגלחלהסתפרשמותר
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אתהביאי"באותבכה"חוגםחודש,ראשושלשבתשלשמחהתוספת
שבניבסוףשכתבלמרותדעתם,עלחולקשלא)ונראההנ"להפוסקים

דףמועדהליכותכ"כהדיבור.ראשעלשהולךי"לוכו'נוהגיןאיןספרד
שבנישאומרשאפשרדעתו,אתלהביןאחרתאפשרותישאמנםתכז,
וצ"ע(.הנז'הקולותבכלנהגולאספרד

ראששהואשבתבערבלהקלמרןדעתגםאםספקישאםגםאמנם,
לצרפוואפשרקיים,הספקעדייןוסתם,בדברחילקלאמרןשכןחודש
תספורתביןיסודיהבדלשישסובריםשישהזקן,בעניןספקלעוד

מסתפריםשאנשיםשמקובלוכפיחגיגיות,יששבתספורתלגילוח,
מעשההואבימינוהגילוחואילוחגיגיים,ואירועיםחגיםלקראת
הזיפיםאתלהסירומגמתוימים,כמהכלאויוםכלהנעשהשגרתי,

חלעליוולאיום,בכללהתגלחהרגיליםשלפניהםאתהמכערים
להרבותלאכדיזהלהסתפרשלאהטעםשהרילהסתפר,שלאהמנהג

כןלדייקגםמקוםוישרמ"ה(.)עמודאבודרהםשכתבכפיבשמחה,
שערואחדהראששעראחדכתבבושחלשבועלעניןשכןהשו"ע,ממרן
לגלחאסוראבלכתבש"ץ()סימןיו"דאבלותבהלכותמרןוכןשבו,
אין)אמנםשבושערכלואחדזקנושערואחדראשושעראחדשערו
דברותספורתגילוחששםתקל"אסימןהמועדחולמהלכותראיה
שאסוררקכתבואצלנוהמונחים(,בשתימשתמשמרןששםאחד

)דףיו"טעובדיהבחזוןהגרע"ימרןמביאשכ"כושו"רלהסתפר.
דברולאכישבת,ערבבכלגםלהקלישגדולצורךשבמקוםרס"ב(,

בשו"תכיו"בכתבשכןוהביאע"ש.בזמנם.כללהזקןבגילוחהפוסקים
חלקעבדיישכילבשו"תכתבוכןהמועד,בחולגילוחבדיןהמיםמקוה

לסופו(.קרובה')סימןו'

שכתב,תרפ"ז()סימןב'חלקהרדב"זדבריג"כידועיםהנז'ומלבד
הואאםאיירחודשבראשלהסתפרלהקלשנהגומהעלממנישאלת
אייר,חודשוראשניסןחודשכללהסתפרנוהגואנילא.אוהגוןמנהג
איןובתעניתבהספדאסוריםשהםשכיוןוהטעםהעולם.רובנהגווכן

הרבומ"שהתוס'.בשםכתבווכןבהם.נוהגתבמנהגהתלויהזואבלות
אינוהתספורתעיקרוהריכלל.נכוןאינוטעות,מנהגשזהויוסףבית
ועודדהו,כלבטעמאמנהגומבטלמנהגואתיממנהג,אלאהדיןמן

שלממצוהעדיףולאלהסתפר,שרגיללמיהשיערבגידולצערשיש
כמהראיתיאנידיןמןוברהסוכה.מןפטורמצטערלןדקיימאתורה

Yeshivat Torat Emet - אמתתורתישיבת



295

בשארמנהגםכפישבועבכלומסתפריםכלל,זהמנהגנהגושלאקהלות
למרןועייןע"זזצ"למרןג"עומביאע"כ.שבת.לכבודהשנהימות

שהנוהגיםשכתבב'(אותמ')סימןאומץיוסףבשו"תהחיד"א
מרןעלשחולקהרדב"זע"דבזהסמכואיירחודשבראשלהסתפר

רובמנהגהואשכןוכתבמתיר,והרדב"זחודש,בראשלהסתפרשאסר
יעקבאהליבשו"תהמהריק"שוגםאייר.חודשבראשלהסתפרהעולם
רבנןאמורהמלכיםושניאייר,חודשבראשלהסתפרהתירצ"ח()סימן

שהואיעןכימבוארתוכוונתםהשיער.בגידולצערשישמשוםבטעמא
מןפטורמצטערדאשכחןכיוןצער,במקוםלהקלישבעלמאמנהג

כעיןתשבומשוםבסוכהדוקאהדיןשזהמהםנעלםולאהסוכה,
נוהגיםהיושלאמוכחהרדב"זומד'וכו'.עשהמצותבשארולאתדורו,
שכתבגםומהחודש,בראשלהסתפרשלאהחסידיהודהרביכצוואת

וכו',החסיד,יהודהרביכצוואתנהגושלאש"מהעולם,רובנהגושכן
ע"ש.
שישי,ביוםאפילולגלחכדאיאיןצורךללאשבסתםסליקנא,ובהא
גםשמחמיריםה'לדברהחרדיםשמנהגדברעמאמאיחזידפוק

הולכיםשאנומרןבדעתמוזכרשזהובפרטמנהג,והויהזקן,בגילוח
צערבזהלווישלהמתיןלושקשהמיורקהוראותיו,ושקיבלנולאורו

להקל.ניתןגדולצורךאובושהאוהפסדאו

י״חשאלה

חגאתלחגוגנוסעיםהחייםעץהקדושהקהילתנומבניהרבהשאלה:
טוביוםבעניניוסובבהולךבשאלתםונפשםהקדושה,בארצנוהפסח

גלויותשלשניטוביוםאתלשמורהנכונההדרךאיךגלויות,שלשני
ישראל?בארץ

האחרוניםרובבשםי"גס"קתצ"ובסימןברורההמשנההנהתשובה:
למקומולחזורדעתואםישראל,לארץשבאלארץחוצהשבןכותב
חוץשבןסי"א()שםהגר"זדעתאמנםטוב.יוםימיםשנילעשותצריך
ישראל,ארץכדיןנוהגלארץלחזורודעתוישראלבארץהנמצאלארץ

מגוריובמקוםתלויהדברשאיןקס"ז()סי'צביחכםבשו"תמבוארוכן
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צריךאיןישראלבארץכעתנמצאשהואומכיוןנמצא,הואאיפהאלא
והגםפוסקים.הרבהעודכתבווכןגלויות,שלשניטוביוםאתלשמור
חו"לשבןהאחרוניםרובכדעתאלאזוכשיטהתופסיםלאשאנחנו
הזוהמקילהדעהעםמשתמשיםהרבהימים,ב'שומרישראלבארץ
להקל.כסניף

למשפחתו,ישראלשעשהטובביוםשאסורהממלאכהלהנותולענין
בכך,מעונייןשהואלולרמוזואפילולהצטרף,חו"ללבןשמותרודאי
לומראוהחושךמחמתלקרואיכולשאינולולומרשמותרוכגון

ממנולבקשאבלציווי,דרךלואומרלאהואאםהאורלושמפריע
האחרונים:דעותג'בזהישמלאכהלולעשות

לאסור,ד(ס"קיוסףבברכי)הובאמולכוומהר"יפארגומהר"ידעת(1
נוטהוכןפג(,סימן)ח"גמישריםדובבושו"תורדיםגינתשו"תוכ"ד
ק"ז(.סימןח"ד)או"חמשההאגרותדעת

להצדיקי"ט(סימןח"אשלמהמנחת)שו"תאויערבךהגרש"זדעת(2
רס"גסימןשבתבהלכותשמבוארכיוןבזה,להקלהעובדיםהעולםאת

שבתקיבללאשעדייןלמילומרשבתשקיבללאדםשמותרסי"ז
לבקשמחו"לליהודימותרכאןגםולכןבשבילו,מלאכהשיעשה
אברהםהמגןלשיטתוגםבשבילו,מלאכהלעשותבישראלהגרמיהודי
לבקשמותרולכןשבתלקבללאשיכלמכיוןמותרהדברשבתשלענין
רעיוןבאותולהשתמשאפשרכאןגםעבורו,מלאכהלעשותמאחר
רקיתחייבואזישראלבארץישארשהואלהחליטבידושישולומר,
אחד.ביום

לבןלומראיסורשאיןנ"ד(סימןח"אתשובות)קובץהגריש"אדעת(3
בדבראךמצוה,הדברשיהאובלבדעבורו,מלאכהלעשותישראלארץ
חפצך"."ממצואמשוםאסורחול

הפוסקיםרובדעתבישראל,שניטובביוםחו"לבןשלנסיעהלענין
כ"דשני.טובביוםזלזולבזהישוגםדחול,עובדיןמשוםלהחמיר
ועוד.כח(סימןח"אתנינאציוןשאלי)שו"תפרנקהגרצ"פ

עורכיםישראלבארץהנמצאיםלארץחוץשבניבזמנינוהמנהגולגבי
שכתבכו(סי'רוכלאבקת)שו״תהב"יוכדברישני,טובביוםנפרדמנין

אבאהגרב"צביארכך,ידיעלתקלהשתצאחשששאיןכיוןכןשנוהגים
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מניןלערוךלהםנאסרשלאיג(הע'פ"בכהלכתושניטוב)יוםשאול
ישראלבארץלארץחוץבניהרבהמצוייםהיושלאבזמןאלאלעצמם

מבניהרבהישראלבארץשנמצאיםובזמנינוהב"יבזמןאךטוב,ביום
בארץשמפורסםכיוןלעצמם,מניןבעריכתחששכלאיןלארץ,חוץ

)שם(,אויערבךהגרש"זוהוסיףלארץ,חוץבניבהשנמצאיםישראל
ביוםמניןלארץחוץבניעורכיםישראלבארץמקומותשבהרבהשכיון
ואיןבזה,מחלוקתחששאיןשכברודאימאד,הדברונתפשטשניטוב

אתלעשותכדאיולכןבזה,גםחולקיםוישזה.מנייןמקיוםלהימנע
עצמו.הכנסתבביתולאצדדיבחדרהמניין

י''טשאלה

המועדבחולכביסהבמכונתכיבוסבעניין

כיבוסכמונחשבכביסהמכונתע"יהמועדבחולכיבוסהאםשאלה:
תקל"ד?בסימןמרןשאסררגיל

רבאמרע"א(,יחדףמגלחיןואלופרק)מו"קבגמראאיתאתשובה:
בחולולכבסולומותראחדחלוקאלאלושאיןמייוחנן:רביאמראסי
הבאבמועד,מכבסיןאלוממשנתנו:ירמיהרביומקשהמועד,של

אבללכבס,להםמותראלושרקמכאןלדייקוישוכו'.הים,ממדינת
הגמראומתרצתלכבס.לוהותרלאאחדחלוקאלאלושאיןמי

בגדיםשניאפילולכבסלומותרהיםממדינתשבאשמיהמשנהשכוונת
לזה.קשרללאלכבסמותראחדוחלוקשמטונפים,

בריעקבבריצחקרבשלחואומרת,פשתןכליבעניןהגמראממשיכה
לכבסןמותרלהטנף,שדרכןפשתן,כלייוחנן:דרבימשמיהגיורי
והןהידים,בהןשמנגביםמטפחותממשנהרבאמתיבמועד.שלבחולו

במועד.לכבסןמותרפשתן,העשויותהספריםמטפחותוכןמאוסות.
הנזכריםהספרים,ומטפחותהידיםמטפחותהני,רקרבא:ומדייק
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במועד,מכבסיםלאפשתןכלישאראבלבמועד.לכבסםמותרבמשנה,
פשתן.כליכלשמתירגיורייעקבבריצחקכרבידלאמהמשנהומוכח
במועד,בכביסהמותריםפשתןכליכלאכןלעולםלרבא,אבייליהאמר
הספריםומטפחותהידיםשמטפחותלומרהמשנהשכונתאלא

והספרים,הידיםשמטפחותוהיינו,מיני.דשאראפילולכבסמותרים
מותרזאתבכלבכיבוסם,רבהטירחהוישמצמר,עשויותהןאםגם

הכליםסוגימכלמותרפשתןכליאבלטינופם,מחמתבמועדלכבסם
וכו'.מטפחותרקולא

הר"ןבחידושיכתבוכןטירחא,נפישדלאשההיתרמבאררש"יוהנה
המועד.בחולזהאתלכבסמותרגדולהטירחהבזהשאיןשמכיוון

כשהםיכנסושלאבאמתהואהטעםשהריוהר׳"ן,רש"יע"דוקשה
רש"ייחלוקואיךע"ש,י"דבדףמשמראנשילגביוכמפורשמנוולים,

הגמרא.טעםעל

שאסורשאמרההגמראדבריאתמבאררש"ידבאמתלבאר,ונלע"ד
שכלישמכיוןהואוהביאורמנוול,יכנסשלאמועדשלבחולולכבס
מניעהלואיןבנקל,נעשהוהדברוטרחה,זמןדורששלאדברזהפשתן

מינהנפקאלואיןכיגזרו,לארבנןזהובמקרההחג,לפניזאתלעשות
אבלטירחא.דורשזהשאיןמכיוןאחרי,אוהחגלפניזאתיעשהאם

בחולוהפנויבזמנולעשותיעדיףהואוזמן,טרחהשדורשאחריםכלים
הגר"י"שהערותשכ"כושו"רלחג.מנוולנכנסונמצאמועד,של

בצ"ע.נשאראבלמו"ק,אלישיב

בזהשאיןמשוםפשתןכלילכבסשמותרשמסביררש"יפירושלפיוהנה
כביסהשבמכונתשמכיוןכביסה,במכונתגםהדיןיהיהכךטירחה,

שלטירחהבזהאיןכפתור,עלולחיצההבגדיםהכנסתרקדורשהדבר
קשה,פיזיתועבודהשלםיוםדורששהיהשבזמנםכביסהנקיון

וכו'.בלילהולאביוםודווקא

רגילבכיבוסהייתהשהגזירהמכיוןלהקל,ישהרמב"םלשיטתוגם
אבלמועד,שלבחולוזאתלעשותוירצוהחגלפנילכבסהתעצלווהם

טירחה,בזהשאיןכביסהמכונתבאמצעותשמכבסיםשהיוםמכיון
חכמים.בזהגזרולאקצר,בזמןמתכבסיםוגם
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להשתמששאסורנלמדשמהםבראשונים,דעותכמהעודשישאלא
כיבוסאיסורהיתוםבןהר"ששלדעתאנו,בימינוגםכביסהבמכונת

באנציקלופדיה)הובאדחולועובדיןיתירהטירחאמשוםהמועדבחול
דחול,עובדיןהואשהדברומכיוןעי"ש,רט"ז(ע'י"גחלקתלמודית

היאוכןמכונה,ע"יאובידיואםנעשההדבראיךלכאורההבדלאין
שמתטנפיםהמועדבחולפשתןכליכיבוסשהיתריוסףהנימוקידעת

מהרה,מתטנפיםדלאבגדיםששארומשמעלהתכבס,וקליםמהרה
שאינםבגדיםלכבסאסורקל,כביסהבמכונתשהכיבוסאעפ"י

קצ"ג.דףגנוזהחמדההגאוןלדייקכ"כמהרה,מתטנפים

רש"ידבריעללסמוךאפשרבדרבנן,מחלוקתשזהמכיוןמ"מ
כ"כהמועד,לצורךכביסהמכונתע"יבגדיםלכבסולהקלוהרמב"ם

דבריאתהביאופוסקיםועודשהמג"אובפרטע"ש.הנז'גנוזהחמדה
ומשמעלחג,מנוולאדםיכנסשלאלאסורשהסיבהשכתבהרמב"ם
כעיקר.זהטעםשתפסו

לכבסןשמותרפשתןכליאתנשווהאםגםכילהקל,איןלכאורהמ"מ
שיכנסוחשששאיןאורש"ילפיטירחהאיןשבשתיהםכביסה,למכונת
בשו"עהריעדייןמ"מהרמב"ם,לדעתכביסהבמכונתלחגמנוולים

המותריםדבריםליהוהוהכןנהגוולאלכבסןמותרפשתןכליכלכתוב
ובמגןבפניהם,להתירםרשאיאתהאיאיסורבהםנהגוואחרים
משוםיועיל,לאלאסורשנהגלמיהתרהשאפילוכותבה'ס"קאברהם
לואיןולכןהדיןמןואסורורבא,כאבייהלכהפוסקיםיששבאמת
וא"כהמג"א,דבריעלהשקלמחציתשביארמהועייןע"ש.התרה,
כביסה.מכונתלהתירמקוםשאיןאיפואיוצא

מכונתלביןפשתןכלישאסרומהביןגדולהבדלשישלומרוהנלע"ד
להתבלבלויכוליםטיבויודעיםכולםלאפשתןשבכליי"לכיכביסה,

במכונתאבלולאסור,להחמירמקוםישולכןבגדים,שארלביןזהבין
זהושמאובטירחה,בזמןשויםוהכלהזה,הבלבולאתאיןכביסה
מרן.שכתבהמנהגבזהחלשלאפשתןמכליקליותר

והכלכפתורלחיצתורקכביסה,פעולתכללבזהאיןששמאי"לעוד
דכיוןשםהרמ"אשכתבכמולכבס,לגוילתתלהיתרודומהבגרמא,
לעכו"םליתןלהקלהמנהגנתפשטפשתןכלילכבסשריהדיןדמעיקר

ע"יג"כאסורשאסורמהדכלדאע"גלבית,מחוץאחתכתונתלכבס
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כתבזהוכמעיןבח"א[.והובאפרישהבשם]א"רמקיליןבזהמ"מנכרי
בספרכתבוכןע"ש,כ"דסימןתורהבאורשליט"אהנאמ"ןהגאון
ל'(.סימןג')חלקצופיםמגדל

"בטלמשוםוהואאחר,מטעםולאסורלדוןמקוםישהאמוראףועל
ב(.הלכהפ"ב,ממרים)הלכותהרמב"םוכמש"כתקנה"בטללאטעם
בכלהדברופשטמנהגוהנהיגותקנהתקנואוגזרהשגזרודיןביתוז"ל

הראשוניםדבריםלבטלובקשאחרדיןביתאחריהםועמדישראל,
עדיכולאינוהמנהג,ואותוהגזרהואותההתקנהאותהולעקור
הטעםבטלאפילווכו',ובמניןבחכמההראשוניםמןגדולשיהיה
עדלבטליכוליןהאחרוניםאיןהתקינו,אוהראשוניםגזרושבגללו
אתלבטלניתןכיקובעהרמב"םכלומר,ע"ש.מהםגדוליםשיהו

רשמיתבצורהומבטלדןמהראשוןשגדולאחרדיןביתאםרקהתקנה
בטל,התקנהטעםאםשגםמדגישהרמב"םהגזירה.אוהתקנהאת

ועייןביטלה.לאמהראשוןשגדולדיןביתעודכלקיימתהתקנה
שמיישב.מהברידב"זועייןהרמב"ם,עלשחולקבראב"ד

שהואדברואירעחכמיםבמניןשנגזר"דברכתב)א,ג(בביצהוהרא"ש
ואותוהגזירהנגזרהטעםמאיזהשידועכגוןבטילה,שהגזירהידוע

הכיאפילוממילא,הגזירהגםשתבטלהיהראויוא"כלו,בטלהטעם
הגזירהכשנגזרהודוקאוהתירוה.חכמיםעליהשנמנועדבטילהאינה
נגזרהשבשבילוהטעםשבטלכיוןשתתבטלראוישהיהאלאזמןבלא

ואינההגזירהבטילההזמןועברלגזירהזמןהטילואםאבלהגזירה.
שהוגבלהתקנהביןמחלקכאןהרא"שוהנהבמנין".היתרצריכה
כללית.תקנהוביןבזמןמראש

ציציתלבישתבעניןאחרחילוקמביאהרא"שאחרבמקוםאמנם
ואיןתכלתלנושאיןהזה,בזמן"אבלוכותבח(סימןב)כללמפשתן

לדמותושייךדלאכלל,למגזרשייךלאכלל,בציציתכלאיםהיתרלנו
בחכמהממנוהגדולב"דע"יאלאהיתרלודאיןבמניןשנאסרלדבר

האיסורבטלהטעםנתבטלאםידוע,האיסורשטעםדכיוןובמנין,
תלויההיתרשיהאלעולםכ"כידועהטעםאיןביצהדהיתרממילא,

לאדהשתאוכיוןכולו,היוםכלהעדותמקבליןשיהושתקןבמה
בתקנהכיבמפורשכותבהרא"שוכאןממילא".שריגזירה,הךשייכא

וההיתרבטלה,התקנהגם-בטלשהטעםבמקרהלכל,ידועשטעמה
דין.ביתידיעלשניתןמפורשהיתרללאגםממילאמתבצע
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להגאוןחסדבתורתעייןוז"ל:כתבז'חלקהשולחןקצותובספר
בטלהטעםכשבטלאםחז"לגזרתבעניןארוכהתשובהז"למלובלין
שטעםהיכאביןחילוקשישהרא"שתשו'הביאו'ובאותהגזרה,
שאיןהיכאמשא"כהאיסור,בטלהטעםכשבטלדבזהידועהאיסור

וצריךהאיסורבטללאהטעםכשבטלאףדאזכ"כידועהאיסורטעם
אדעתייהומסקילאדאינשימשוםזהוהסבירלהתירו,אחרמנין

אףזהלהתיריבואועכשיולהםנתירואםזה,בטעםתליאזושגזרה
ביצההתוס'דבריוהביאהגזרה,שלהטעםאותושייךשיהיהבמקום
טעםהוימרקדיןואיןמטפחיןאיןדבגזרתס"לדהתוס'ע"זוכ'הנ"ל

בטלהטעםשבטלעכשיוומשו"השיר,כלייתקןשמאידועהגזרה
לשקולבדעתויעיזמאתנומיועתהוז"לשםוסייםממילא,האיסור

להתירו,אחרמניןיצטרךשלאידועהטעםחשיבגזרהאיזושכלובפלס
והותרהידועשהטעםהראשוניםבדברימפורשיםדבריםאלאלנוואין

בשבתרפואהאיסורגםולפ"דעכ"ל,הטעםכשנתבטלממילאהגזרה
אחרמניןוצריךסמנים,שחיקתמשוםשאסרוידועהטעםדאיןי"ל

וראשיתשמתחלההיכאדאםחילוקעודכ'ה'באותאבללהתירו,
טעםשייךלאשאצלםאותןהכללמןוהוציאובדברחילקוהגזרה
הגזרה,ג"כבטלהלגמריהטעםנתבטלאח"כאםבזהשלהם,הגזרה
רפואההכללמןהוציאוהגזרהשבתחלתבשבתרפואהבאיסורולפ"ז
אדםשורהע"ב(קח)שבתובגמ'ומשקין,אוכליןכגוןניכרתשאינה
לשרותהדאצרכוהכיוןופירש"יבשבת,עינוע"גונותןמע"שקילורין
משוםחששדאיןדבאופןהרילמיגזר,וליכאהיכראאיכאמע"ש

במקדשרטיהמחזיריןע"ב(קב)עירוביןובגמ'גזרו.לאסמניםשחיקת
אבלימרחשמאגזירהבקונטרספי'התוס'וכ'במדינה,לאאבל

דלאהריעילויה,היהדמאתמולכיוןלמיחשליכאסמניםלשחיקת
בקיאיןדאיןדבזה"זי"לושפירלשחיק"ס,למיחשדליכאהיכאגזרו

בטעםכ'של"טסי')והבי'ממילא.האיסורבטלסמניםבשחיקת
משוםלהתירואחרמניןצריךדאיןשיר,כלילתקןבקיאיןדאיןהתוס'
והתו"חמצויין,נחשיםשאיןלפידשרימגוליםלמיםודמישכיחדלא
שכיחדלאדמלתאכ'של"טסי'ברמ"אגםאבלדבריו,דוחההנ"ל
גםולפ"זדבר,מע'כלליםשד"חועי'לזה,הסכיםשםוהט"זהוא,

אחרמניןוא"צהוא,שכיחדלאמלתאהאידנאסמניםשחיקת
להתירו(.
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דאע"גזהבכלבזהלפקפקישדמ"מוכותבהשולחןקצותהרבממשיך
מקומותשנמצאיםלומרישאבלסמנים,בשחיקתבקיאיןאנודאין

ביתיותברפואותלטפלבידיהםאבותיהןמעשהשעדייןבעולם,
דעדייןי"ללגמרי,בטללאשהטעםוכיוןהסמנים,בעצמםושוחקין
לאיעבירנושמאדגזרתהנ"להתו"חוכמ"שעומדת,במקומההגזרה
שישבעולםמקוםנמצאשסו"סלפיבזה"ז,רה"רלנודאיןאע"פבטל
מןבטלשאינודברהואדרה"רלרה"ר,דמילאומ"מרה"ר,שם

ישודאיגדולקהלמרוכזיםששםהגדולותבעריםובזמננוהעולם,
התקדמותעםהעולםמןובטלהולךסמניםשחיקתאבלרה"ר,

עוסקיםהיחידיםאיןנמצאיםשהםשבכ"מהמרקחתובתיהרפואה
דנחלקוהיכאכגוןזו,מסבראסניףלעשותוישמשלהם.ברפואות
ספקותבעליאנשיםישוכןלהיתרא.הסבראלצרףישהפוסקים

גופםכלאםבעצמםלהחליטיכוליםאינםגדולצערלהםשיששאע"פ
רפואהלהיתרלסמוךיכוליםהגוף,כללחוליהגיעושלאאומזהנחלש
בעלמאבמיחושאבלכנ"ל.סמניםשחיקתחששכ"כשייךדלאבזה"ז

ע"ש.בזה"ז,גםלהתיראיןברפואהאסורדלכו"ע

סממניםשחיקתלדיןכביסהמכונתשלנד"דלדמותישולענ"ד
סוגיביןכיבוסבדיןחילקושחכמיםשמכיוןחסד,התורתשללשיטתו
כגוןיכלושלאואלוהחגלפניבגדיהםאתלכבסשיכלו)אלוהאנשים
וכו'(,פשתןוכליילדים)בגדיהבגדיםוסוגיוכו'(היםממדינתהבאים

ובמכונתלחג,מנווליםיכנסושלאכדיקנסשהואמבוררהטעםכןאם
הרבהאיןכןוכמוהזה.החששאתאיןוממילאטורחאיןכביסה
העולם.מןובטלהולךוזהבידיהםשמכבסיםאנשים

השולחןדעתלפיהנוהגיםלספרדיםהצורךדייועיללאזהשכלאלא
בשבת,ומרקדיןמספקיןשאיןשכתבא,סעיףשל"טבסימןערוך

ע"דמתבסססממניםבשחיקתשמיקלהשולחןהקצותותשובת
וליכאשירכליבעשייתבקיאיןאנודאיןשכתבבזההמיקלהרמ"א
הוא.שכיחדלאדמילתאשירכלייתקןשמאלמגזר

אולצורך,ילדיםמבגדיחוץבזה,להחמירישראלגדוליכתבווכבר
תורהבאורהנאמ"ןלגאוןוראהומזיעים.לגוףצמודיםשהםבגדים
חכמיעימויסכימולאאםלמעשהולאהלכהדבריושכתבל"חסימן

ז.סימןחו"מח"גיבי"אבשו"תוראהישראל.
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Teshuvot in English

Speaking While Searching for Hametz

Maran Shulhan Aruch writes (432:1) “And [one]
should be careful not to talk between the berahah and
the starting of the checking [for hametz]. It is [also]
good not to talk about irrelevant things until he
finishes the whole checking, in order that he
concentrate to check all the places they bring in
hametz.” The Magen Avraham writes (ibid. 3) that if
he speaks about things that do not regard the checking,
he needs to make the blessing again. Similar to what
Maran Shulhan Aruch wrote (167:6) in regard to
making blessings on food, he should eat immediately
and should not talk between the berahah and eating. If
he talked, he needs to make another berahah, unless he
spoke regarding the thing he was making a blessing on.
For example, he made a blessing on bread and before
he ate it, he said, bring salt or relish i.e. things that are
eaten with bread, or he said give this to so and so to
eat, give food to the animal, and in similar cases he
will not make another blessing.
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There is support to ask according to this, why did
Maran write here in regard to Pesah only in a language
usage that he should be careful, and did not write that
one may not talk or that it is forbidden to talk between
the berahah and the checking? Especially if he talked,
he needs to make another berahah, because even in
regard to talking between the blowings of the shofar,
Maran writes that if he spoke he doesn’t need to make
another berahah; and still he writes that he should not
speak. If so, here even more so he should write in a
language of prohibition.

Later I saw in Emet LeYa’akov (by the Gaon
Rav Yakov Kamenetzky) that he answers, that the
intention of Maran was that one needs to be careful
between the berahah and the checking, even talking
about matters pertaining to the checking, because one
must be careful ideally, like what Maran wrote in
siman 167:6. It also seems apparent from what it wrote
afterwards “it is good not to speak about irrelevant
things,” it can be inferred that until now even things
that are relevant to the checking are prohibited, consult
ibid.
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It seems correct to explain that the intention
of Maran in his wording which he wrote in a language
usage of carefulness, is not just ordinary carefulness,
rather his intention is excluding the fact of it being
prohibited; a person needs to pay attention during
cleaning. Because, it is not a common place for people
to be careful with regard to this. This is also implied in
the language of Maran (431:2) that he writes,
“therefore, every person should be careful not to start
with any work nor to eat, until he checks”. This is in a
case that there is a reason to be careful because people
have a tendency to talk or to forget, therefore, Maran
writes in a language usage of carefulness and it would
be still forbidden. This is also implied from Maran in
Hilhot Shabat (320:20) where he writes in the name of
other opinions that “one needs to be careful not to
touch with his colored hands on his clothing” etc.,
because of the melahah of coloring on shabbat. Also,
in siman 328:48 he writes, “it is forbidden to place an
article of clothing on a bleeding wound because the
blood will color it.” If so, Maran wrote in language of
prohibition, and he wrote in siman 320 in a language
of carefulness because that is the regular way of people
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to do as such on weekdays without paying special
attention. Therefore, Maran wrote in a language of
carefulness and it would still be forbidden. Look at
Shut Ish Matzliach (Vol. III, #17), it is also implied
from siman 254:4 in regard to covering for Hatmanah.
, in siman 315:12 in regard to one who tilts a curtain
that he needs to be careful not to make a tent because
of the melahah of Building and in siman 340:4.

According to this it is obvious why Maran
wrote here (432:1) in a language of checking carefully.
Because sometimes there is a space of time between
the berahah and the checking and without paying
attention he will come to talk etc. By extension Maran
wrote that if he talks about things pertaining to the
checking after the fact he does not need to make
another berahah. But if he talked about things that do
not pertain to the checking he needs to make another
berahah.

Although the Gaon Rav Ovadia Yosef z”tl
writes in his book Hazon Ovadia (Shabbat Vol. V, page
16) brings from Maran HaChidah who writes in
Mahzik Berahah( 630:1) that the language usage of
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“[one] must be careful” implies that it is not from the
letter of the law. Rather it is just a mere warning of
carefulness. Even though Maran himself (in 328:48)
writes that one who’s wound is bleeding it is
“forbidden” because the blood will color it, it seems
the language usage of “forbidden” here is not to be
read exactly. We find in many places that the language
usage of “forbidden” is only in regard to acting
piously. For example it is written Masehet
Ta’anit(11a), “It is forbidden to have marital relations
during years of famine”. Tosafot comments that it is
not actually forbidden, rather a person should conduct
himself with piety. In a similar case, the Ritva
comments on (Megillah 28a): “Let it come to me”, i.e.
may I be rewarded because I never partnered with a
Cuti [a Samaritan]. Even though they said in Sanhedrin
(63b) that it is forbidden to partner with a Non-Jew,
because perhaps he will need to swear and he will
swear in the name of the non-Jews’ idol, and the Torah
says “they should not be heard from your
mouth”(Shemot 23:13)[referring to swearing with the
name of an Idol]. It seems that over there it is not
talking about a real prohibition; it is only an act of
piety [not to have a partnership with a Non-Jew].
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Similarly, we find in Bava Metzia (75b), it is forbidden
to lend money without witnesses. This is also
explained, in the Ran (the end of the first chapter of
Avoda Zara), in the name of the Ramban, that it being
assur to make a partnership with a Non-Jew, is not
talking about a real prohibition. Since it is not a
prohibition even from the Rabbis, the prohibition of “a
person may not place a stumbling block before a blind
person” i.e. causing an individual to sin is not a
concern. Since it is possible that Noahides are not
warned to avoid vowing in the name of a Non-Jew, it is
a general act of piety [not to have a partnership with a
Non-Jew]. This is why it is written in Megillah (28a),
“Let it come to me” i.e. may I be rewarded because I
never partnered with a Cuti. The Nemukei Yosef writes
similarly in the end of chapter Arbaha Mittot. Tosafot
similarly writes in Bechorot (2b) in the name of
Rabbeinu Tam. In Eliya Rabbah (4:11) he writes, from
the language of forbidden is not a proof [that it is
prohibited] because in siman 2 he writes that in regard
if he was married it is forbidden [this is a different case
brought as a proof], and the Bet Yosef in regard to that
case writes that it is an act of piety [and is not
prohibited] etc.
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However, when we are talking about the
language uses of Maran in many places, it is implied
that carefulness is really a prohibition.

Checking for Hametz with a Flashlight

Question: Is one allowed to check for hametz with a
flashlight instead of a candle?

Answer: See what we wrote with HaShem’s help in
Shut Minhat Eliyahu (Vol. I, page 138) with regard to
electric lights and also in regard to turning on electric
light bulbs for Hannukah (page 245).

In regard to our case Maran Shulchan Aruch writes
(433:2) “[one] may not check [for hametz] with a
torch, rather [he should check] by the light of a candle.
Neither with a candle of forbidden fat, nor of permitted
fat, nor of oil. Rather with a candle of wax.” The
Levush explains (seif 2 ibid.) that we do not check for
hametz with a torch because a person is not able to
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bring it into holes and cracks. He is also afraid that
maybe it will burn down the house, his heart will be
disturbed, and therefore he will not check well. He
should not check with a candle of forbidden fats
because he is afraid it might drip on kosher vessels. He
also should not check with a candle of kosher fat
because he is afraid it might drip on milk. He also
should not check with a lantern of oil because he is
afraid that it will drip on clothing. He is also not able
to check holes and cracks [for hametz], because it will
extinguish when tilted too much, and by extension he
will not check well. Therefore, we only check with a
candle of wax. It must be a single candle and not
doubled, even if it is braided it is considered a torch,
and he will be afraid of his house burning down.
Therefore, a person may not check with it.

All the worries that were mentioned do not apply to a
flashlight that shines well. Furthermore, there is no
worry that it will drip on vessels, and there is no worry
that it will burn his house down. Also, other reasons
that are brought in the gemara (Pesahim 8a) that a
torch has its light is behind it, or that a torch flickers
(stops and jumps always: Rashi ibid.) are not
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applicable at all to a flashlight thats light is good and
lights up well.

Also, even according to what the Magen Avraham
wrote (433:4), that it is forbidden to check for hametz
with the light of the sun, if there is a window making
an interruption, it doesn't apply in our case as it
explains in the sefer Daat Torah Hilchot
Shechita(#11:3 and also brought in Chok LeYisrael
waltz) that this only applies in their times that their
glass was not translucent and clean. But in our times,
we can be lenient in regard to checking for hametz.
According to this it is permitted to use a flashlight. A
further explanation says that since the glass is part of
the lightbulb itself it must be made for the benefit of
the candle, however, in regard to the glass of a lantern,
it is not a part of the candle therefore it is like an
obstruction. Maran Yabia Omer also writes this in his
conclusion (Vol. 4, #40).

In Shut Or Litzion (Pesachim 77), he brings that there
is still room to be doubtful in regard to using a
flashlight, because of what the gemara (Pesahim 7b)
that we learned that you need a candle for bedikat
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chametz, because we learn out finding from finding
and finding from searching, searching from candles,
and candles from the verse that states “A man’s soul is
the candle of G-d searching all of one’s innards”
(Mishlei 20:27). Look in the gemara there, that it
expounds on ibid. and on 8a ibid. If so, it is possible
that there is a strictness that the checking should only
be with a candle, and it is possible that in regard to a
flashlight it is not effective, and we want only a candle
that has a wick. The reel that is found inside of the
flashlight is not considered like a regular wick inside
of a candle because it doesn’t light. Rather it has a fire
and doesn’t go out. If so, it is possible that we should
not add more than what is written. More contemplation
is needed. Therefore, somebody who doesn’t have a
regular candle should check with a flashlight.
However, since in doubt he should not make a blessing
on the checking. Consult over there.

And in simplicity according to the ones that
say that a flashlight is meant for the same matter and
purpose [of a candle]. Because “the candle of G-d” is a
metaphorical usage, and an example. Therefore, there
is not an obligation to use a real candle. There is more
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to elaborate in [regard] to this, look what was written
in Minhat Eliyahu (Vol. I page 245).

The conclusion of Maran Yabia Omer that was
mentioned above is, that in a situation of necessity that
it is hard to attain a wax candle. There is room to
permit the checking by the use of a flashlight, or an
electric lantern that is possible to move and to bring it
into holes or cracks to check properly. Nevertheless, in
a case that it is possible, it is correct to heed to the
understanding of the Magen Avraham and the
Aharonim that come after him who hold that glass
obstructs in our case. Therefore, it is proper to check
with a wax candle which is the best mitzvah and good
for checking. Like what is written in Orhot Haim
(Hilchot Hametz:8) in the name of the Raavad.
Particularly because it is a mitzvah that is done year to
year it is fitting to perform it without any doubts, with
awe and love like the law states.

It seems correct to add to this, that in our
times there are houses with closets full of clothing and
mats everywhere. There is a great worry one will not
check for hametz as required, whether it is because he
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is afraid it will burn clothing or it will dirty them.
There are many types of dangers, particularly
regarding homes in America, that are all made of
wood. In such cases for sure it is ideal to check with a
flashlight. I also saw that they wrote like this in the
name of HaGaon Rav Aharon Kotler z”tl. HaGaon Rav
Moshe Feinstein and HaGaon Rav Yaakov
Kamenetzky similarly wrote like this. Therefore, it is
proper to fulfill all the opinions and to make a blessing
first on the candle since chazal established it like so,
and also to heed to the words of the Magen Avraham
and the Or Letzion that was mentioned. He should
check a little with this i.e. the candle and afterwards
check for the chametz with a flashlight. Then he will
continue to his car in which he will make sure to check
with a flashlight.

Why do we call Shabbat HaGadol such?

Question: The Shulchan Aruch writes (Orah Haim
430): “[the] Shabbat before Pesach is called Shabat
HaGadol” (The Great Shabat). What halachic turnout
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results from this law? It is not the way of the Shulchan
Aruch to bring a matter that does not pertain to
Halacha.

Answer: In simplicity there is room to say that there is
really a halahik application, which is to remember the
miracles that Hashem performed. Especially on this
Shabat one should spread the miracle and to thank
Hashem. The responsa Bet David writes similarly
(#162). It is brought in Hazon Ish page 30 and from the
Hida in Machzik Beracha (#430:2) that “[the] custom
of the careful ones in mitzvot is that instead of saying
“Shabbat Shalom Mevorach” like other Shabbatot,
they say “Shabbat HaGadol Mevorach”.”

However, it is possible to explain it in a
different way, according to the She’elot HaBach that
writes, that the world is surprised why is the Shabat
associated with the miracle which was on Shabbat, and
not the tenth day of the month [because many times
Shabbat HaGadol does not fall on the tenth of Nisan].
He says, I received that the reason is, because on the
tenth day of Nisan the Jewish people went up from the
Jordan River. If they would associate the miracle of the
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Korban Pesach with the tenth day of Nisan and they
would call the tenth day of Nisan “the big day”, people
would make the mistake of saying that because they
went up from the Jordan it is called big and not
because they were saved from the Egyptians when they
were bringing the Korban Pesach. Therefore, they
associated it with the Shabbat. Since, it was known
that their ascension from the Jordan was not on
Shabbat, rather it was approximately 4 decades after
the miracle of the Korban Pesach. Look over there.
However, it is possible to settle it also according to
what is written in Sefer Zehut which he writes, the
reason why the Shabat before Pesach is called the great
shabbat, is because it is the time for the redemption
that is going to come. It amasses the merits of all the
Shabbats from the year that all of the Jewish people
kept and it becomes one, to ask mercy and favor for
the redemption, which, is dependent on the keeping of
the Shabbat like chazal say (Shabbat 118b) had Bnei
Yisrael kept two Shabbats we would have been
redeemed as the verse says, a person should not go
from his place etc. This pasuk is referring to Shabat.
Meaning he returns each thing to it place and also all
the worlds are elevated (in spirituality) and it is fitting
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that Am Yisrael return to their place and their cause,
like in the times of old. Look over there. Therefore, the
end outcome is that it can only be on Shabbat, Shabbat
"HaGadol" in order that we should remember that
through Shabat the redemption will come.

Matzah made of grains other than wheat for those
who suffer from celiac

Question: Can someone who has celiac disease, or
another disease that prevents them from eating matzah
made of wheat, use matzah made from other types of
grain on Pesach?

Answer: The Shulchan Aruch in Siman 453 Seif 1
lists the grains that we fulfill our matzah obligation
with. They are: wheat, barley, spelt, oats, and rye. The
Rama quotes the Maharil who says that lechat’hila the
custom is to make it with wheat. The Mishnah Berurah
explains this custom and says that since wheat is
something that most people like and use, using wheat
is the best way to fulfill the obligation to eat matzah on
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Pesach. However, if one doesn't have wheat, they can
choose whatever they want from the other four grains
because we want them to enjoy it. Similarly, the
Levush says that a person should use wheat because
this is the chosen species and the first on the list above.

Another reason that one should only use wheat, as
opposed to other species, is that the other grains
become leavened more quickly than wheat. Based on
this reason, if a person cannot eat wheat flour, they
should be very careful to shorten the time it takes to
make the matzah. Otherwise, it could become
leavened. (See also the Mishnah Berurah on Shulchan
Aruch in Siman 453 Seif 5 where he says that there is a
concern with barley when it is soaked in water before
it is ground, and based on that, we are even strict not to
allow wheat if it is soaked in water before it is ground.
But otherwise there would be no difference and you
would be allowed to use all five types of grain listed.)

The Minhat Yitzhak in Volume 9 Siman 49 states that
sick people who cannot eat wheat are not allowed to
have matzah made with any other grain because all of
the examples in the Shulchan Aruch talk about wheat
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and not barley. There would be a need to compose a
new Shulchan Aruch to discuss all the laws of barley
because it becomes leavened more quickly while
making it than wheat. Therefore, it cannot be used
even for sick people.

However, there are a few issues with this conclusion.
First, the Shulhan Aruch himself wrote about all five
grains. If there was a problem with them, he would
have mentioned that just as he warned us in Seif 5 not
to use grain that was mixed with water before grinding.

The second reason is that all the poskim who explain
the custom of using only wheat, say so because of
doing the Mitzvah in the best way possible since wheat
is at the top of the list and most people like wheat.
However, if a person cannot eat wheat because it
would make them ill, they can use other grains on the
list. This is the conclusion of most poskim: to allow
people who have health problems with wheat to use
one of the other four grains as long as they are careful
with the procedure of making the matzah.
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Some argue and say that there is another issue with
using other species besides wheat: we are not sure that
the names of the grains listed are the same as they are
today. However, this approach was rejected by the
majority of poskim.

Finding chametz on Pesach

Question: What should someone do on Chol Hamoed
Pesach if they find chametz in their house or see
chametz lying in the middle of a street or sidewalk
where it can be crushed, and thus be disrespectful to
the food?

Answer: The Shulchan Aruch says in Siman 446 that
if a person finds chametz in their house on Chol
Hamoed they should immediately get rid of it. The
Mishnah Berurah in Siman 445 says that the best way
to get rid of it is to burn it, but since we already recited
the bracha of Be'ur Chametz before Pesach, we should
not recite it again and just burn it without a bracha.
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HaRav Frank points out that there is an issue that since
we already sold our chametz to a non-Jew before
Pesach, all chametz in our possession belongs to them,
and we cannot burn something that isn't ours.
Therefore, he says that we should place the chametz
with the rest of the chametz that was sold to the
non-Jew.

However, many poskim argue that we must burn the
chametz since the non-Jew doesn't care about it. They
only paid a token sum for the chametz. All the poskim
agree that if something became chametz on Pesach
itself, that was not included in the sale, it should be
burned.

However, what happens if we find a piece of chametz
on Yom Tov and not Chol Hamoed? Then, one should
cover the chametz from view because we don't want
you seeing it and perhaps eating it. Once covered, you
should wait until nightfall after Yom Tov, and burn it.

You can also ask a non-Jew to dispose of the chametz
for you by flushing it down the toilet. The Mishnah
Berurah says that the custom is to cover it and wait
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until nightfall for Chol Moed. This is because we don't
necessarily trust the non-Jew to dispose of it properly
and the non-Jew might decide to eat it rather than
destroying it.

The Magen Avraham says in Baba Metzia 23 that
when you see chametz on the floor, you can't leave it
there. You must pick it up because you are not allowed
to leave food lying on the floor. It's a disrespectful way
to treat food.

The Magen Avraham adds that if you see chametz
lying in the middle of a street or sidewalk where it
might be crushed, you are not allowed to pick it up
because by picking it up, you are acquiring the
chametz on Pesach. However, you can use your foot to
move it to the side of the road or sidewalk. This way,
you can deal with the situation without acquiring the
chametz. Another option is to hold the chametz lower
than 3 tefachim (about 10 inches) from the ground
when you carry it, but many poskim argue with this
approach. They say that you can only carry the
chametz in order to burn it.
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Therefore, you should not touch the chametz, even
with your feet, even if that chametz is lying in the
middle of a street or sidewalk where it can be crushed.
You don't have the obligation to stop the disrespect of
the chametz because on Pesach chametz is like dust to
you.
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Dedicated Le’Iluy Nishmat

Rosah bat Shilah & Rachel z”l
Helen bat Shilah & Rachel z”l
Avner ben Shilah & Rachel z”l

by our dear president and his wife

Ray and Gloria Morris
We thank them for their generous donation.
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Dedicated Le’Iluy Nishmat

Lieba z”l bat Abba
David
by our student

~ Gavriel Joran and his family ~

We thank them for their contributions to this
work.
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Dedicated to the Hatzlacha, Briyut,
and Beracha of

Shira Leah bat Devorah
&

Aharon ben Avraham
our parents who dedicate their lives to our Torah

study every day, and whom without them, we
would not have been able to be a part of this book

~ Yitzchak Meir & Ariel Yisrael Reichman ~
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Dedicated to the Refuah Shlemah of:

Asher ben Mazel
Liba Shaindel bat Chava Sachs

Gershon ben Sara
Dvorah Shahala bat Sarah Parvin

Chava bat Esther
Jacob Krief - Yacov Gideon ben Miriam
Lita Greenberg - Tzvia Sarah bat Golda
Linda Balavram - Emmunah bat Sara

Sara Shifra bat Yehudit
Sharona Bella bat Malka

Yosef Daniel ben Feige
Leah Chava bat Shayna

Gittel bat Leah
Albert ben Miriam
David ben Mazal

Michal Orah bat Aliza
Ilan Daniel ben Nisha Nancy
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Dedicated Le’Iluy Nishmat

Refael ben Moshe
HaLevi z”l
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Dedicated Le’Iluy Nishmat

Shalom and Simcha
Ben Chaim z”l
by R’ Micha Ben Chaim.

We thank him for his donation.
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Dedicated Le’Iluy Nishmat

Yehudah ben Mazal
zt”l

The greatly missed grandfather of Rabanit
Tal and the father of R’ Yosi HaLevi.
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Dedicated Le’Iluy Nishmat

Menashe ben Varda z”l
The dear father of our congregant and friend, Oz Bar

Eliyahu ben Ze’ev z”l
Our sorely missed friend, Eli Bishburg z”l, the husband of

our dear friend, Mrs. Chana Bishburg

Reuven ben Shaindel z”l
The dear father of our congregants and friends, Steve and

Daniel Lipstein

Sarah Leah bat Shifra z”l
Our dearly missed friend, Sari Shalmon z”l, the wife of

our congregant and friend, Doron Shalmon
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Dedicated Le’Iluy Nishmat

Rachel bat Tovah z”l
&

Yechezkel ben Sarah z”l
The dear parents of our congregant and friend, R’ Goel

Hakakian

Zalman ben Simah z”l
The dear father of our congregant and friend, Eliran

Gluzman

Yehudah ben Mordechai
z”l

The dear father of our congregant and friend, Aaron
Epstein
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Dedicated Le’Iluy Nishmat

Rachamim ben Yocheved
z”l
&

Rachel bat Ja’anah z”l
The dear father and mother of our congregant and friend,

Aryeh Levi

Naftali Yosef z”l ben
Chaim Yonah

The son of our congregant and friend, Dr. Chaim Analek

Sarah bat Mazal z”l
The mother of our congregant and friend, Moshe Mortov

We thank him for his donation
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